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— : Praise be to Allah, Lord of the Universe,

! and Peace and Prayers be upon .
. His Final Prophet and Messenger, L
his Companions and Folfowers. .

~ PREFACE

In Islam, after the Holy Quran, the thing which is. of
fundamental importance is the Traditions and Sayings. of
the Prophet of Allah {peace be upon him). Although, many
different compendiums, of the Sayings .have been
published in Urdu, which are important in their own right, a
strong need was being felt for a selection of such Sayings
in which Islam has been presented as a complete
philosophy of life and as a system of life. This selection of
_the Sayings which is being presented before the readers
under the title “The Word of the Prophet” has been
compiled keeping in view this necessity.

This selection of the Sayings comprises of different
chapters. Every chapter commences with an introductory
note. After the introductory note, the Sayings have. been
given. Wherever required, the Sayings have -been
explained. In the explanation of the Sayings, our efforts
have been that not only the readers should find the
answers to the questions that arise in their minds, but-also
develop in them the true craving for understanding the
Sayings and compréhend the teachings of Islam so that
they could truly realise the nature of the Religion of Islam.

In the Foreword of the book, light has been shed on
the importance of the Sayings, its history of compilation,
and other related important topics. Efforts have also been
made to remove the doubts and confusion concerning the
Sayings. The efforts of the Imams and Scholars of Sayings
(Muhadditheen) who have rendered remarkable services in
the field of the science of the Sayings cannot be ignored. It
can be very well gauged from their services towards the
sciences of the Sayings that not only the Imams and the
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Scholars of Sayings laid down the foundations for
academic research and investigation, but whichever
science or technology they took up, they carried it through
to its pinnacle.

In the first volume of the book, the Sayings
concerning Islamic ideology and beliefs have been
presented. The Sayings about Islamic practices of worship,
Islamic ethics, sociology, politics, economics, and
propagation, etc. along with relevant explanations shall be
presented in the succeeding volumes.

We thank with the bottom of our heart all those
gentlemen who bestowed us with their valuable
suggestions in the compilation of this book and guided us
in this behalf.

"~ "'We pray Allah to accept this humble effort.
Muhammad Farooque Khan
Kurpi, Hamzapur Pathan
Sultanpur (UP), India

Muharram 29, 1389 AH
April 16, 1969



FOREWORD

Importance of the Hadeeth (Sayings)

The foundation of Islam, in fact is based on the Holy
Quran and the Saymgs of the Prophet (pbuh). The Sayings.
of the Prophet comprise of both his words and his actions.

While acquiring knowledge about Islam, neither the Quran
nor the Sayings and the. Traditions of the Prophet can be
ignored. The Prophet himself has said: )

S gy KA s 3l 0T il pfis 2455

(aaidly plazedl Qb (35S 5 o) _dlyle Ak 5 Al
- “_have left with you two things; -you- cannot go
. astray as long as you adhere -and hold fast to them,

__ and they are the Book of A[Iah and the Tradltlons of
- HIS Prophet.™

.,

It is made evident from the above that both the Holy
Quran and the Tradltlons of the Prophet are-the sources of
‘guidance till the’ ‘Day of Judgement one -cannot-be kept
apart from the other It is also mentioned in the Quran:

T 4301:&:,;3 bahto;ﬁx"a’:{’tbu

, Say (O Prophet) “If you love Allah, follow me; Allah
will love you.” _ (The Quran, 3:31)

Prophet Muhammad (peace be upon hlm) says in this
regard: : ¢

13554 gnt Ga 5 Al gﬁaim@%w’wgﬁaiy
(@) - ol G5 533 B Sand 5 AN vl BB 8B

“One who obeys Muhammad, he obeyed Allah, and
one who disobeyed Muhammad, -certainly

! Muatta & Mishkat, Chapter: Holding fast to the Traditions.
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disobeyed Allah Muhammad is the dividing line.
between the people.” _ :

In fact the Saythgs are"' nothing but elaboration of .
- the Quran. For example, it has been ordairied in the Quran
to establish Prayers (Salaf), but the method of its
performance and all other related details can‘be found only
in the Sayings of the Prophet. Similar is the case with other
ordinances of the Quran. The Prophet of Allah (pbuh) has -
gwded usin every segment of our life. With regard to the -
religious. issues, the’ Quran- generally gives fundamental’
- instructions; the Sayings and actions ' of " the . Prophet
provide us detalls about them. The Prophiet of Allah (pbuh)
has explained the Quranic injunctions and ordinances and
had practically implemented them in the day-to-day life.
Explaining the fundamental ordinances and injunctions
was, in fact, one of his duties. Hence, the Holy Quran says:

N e J”r) ,a;;ﬂd waum;w!elﬂ\[.)pl’
“Anid (O Prophet), We have sent down irito you the ~

Message that you may explain clearly to men what.- '

is sent for them ” (The Quran, 16: 44)_ '

‘ It was. qunte ewdent to the [slamlc scholars ‘and the
-Muhaddftheen (Scholars of Saymgs) that the. Saymgs of
“the Prophet. are, in reality, explanation’ of ‘the Quran.
Hence, Allama Haf|z Ibn Katheer says

Cddagys s oliuis S 6 i, Sl

"Obed.-ence of the Trad:t.'ons is incumbent upon
'you, because they are the exp!anat:on and
. exegesis of the Quran.”
. Slmllar is the opmlon of Imam Shatab| He says

(1* go 'z wastyl) S -sh',ﬂ‘

1 Bukhari.
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~- “The . Sunnah (Traditions) obtams the status of
) exeges:s for explammg the meaning of the. Quran

S ln the- Saylngs itself there are proofs that teII us that
. along with the Quran, the Sayings are our- indispensable
requirement. Hence, imam *Bukhari has narrated this
Saying that once a delegation of the tribe of Abdul Qais
met Prophet of Allah (pbuh)-and said: “Unbelievers _
interpose between you and us, and we cannot come to you-
_except during the forbidden months.” -Hence, the Prophet
of Allah  (pbuh)‘ after describing and explaining the
~injunctions and ordinances. about Prayers, Fasting, Zakat,
etc. told them: “Protect and memorise them, and teach
* them to those who.have been Ieft behlnd "

- Slmllarly. Hazrat ‘Malik bm Houartth says: “The
Prophet of Allah (pbuh) saidto us: Return home and téach
to the people the things that I have taught you.”

" Further, it is understood from the Sayirigs that .
‘whenever. a new tribe embraced Islam, the Prophet. of
Allah (pbuh) used to depute one of his Companions who
was well-versed with not only the Holy Quran but also his

Sayings and Traditions to that tribe so’that he_could stay- . |

“with them and’_teach "and' |mpart to them the Islamsc -
-knowledge. ) : .

The Prophet of Allah (pbuh) has himself instructed
to propagate his Sayings and Traditions. Hence, -while
addressing the gathering of more than 100,000 persons at
the time-of Hajjat al-Wida’ (The Farewell Haj]) he told -
them among other thlngs

i LSt aess elta:: o 1LJ= adn 52a
(‘Q.LI-" iy ‘L5JL‘»D) ) - - ?1—0 . :

M “May Allah make. him thnve and. prosper who
“i. - listened to my words, remembefed them.and then
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convéyed them to that person who had not heard
them.™

It is narrated in Tirmizi and Ibn Maaja that the Prophet of
Allah (pbuh) said:
E - o

uﬁML&SM—L@L&L&E&&-&b&‘ﬂJ‘ﬁm

- t.aLw e o Lf'.B‘ tL..a
“May Allah make him thrive and prosper who
listened to a word from us, and then conveyed it to
others as he had heard it, because some of the
people whom the word is conveyed are more
capable of conserving the word than those who had
originally heard it.”

He concluded the address on the following note:

(&5Ls) CSGll Aa LA 5“15 7l
“Those who are present shou]d convey to those
who are absent.”

If the Sayings and the Traditions were not important
and essential for the Muslim Community, the Prophet of
Allah (pbuh) would not have, insisted upon their
propagation so emphatically.

Semantic Narrations

Amongst the narrators there are those who have
amazingly preserved the words of the Sayings. However,
there are others who have preserved just the meaning of
the Sayings. Hazrat Ibrahim Nakhyi says that: “Hazrat Abi
. Zar’awe bin "Amr bin Jareer once narrated a Saying to me
and after two years when | asked him again about the
same Saying, he repeated that Saying without omitting
even a word.” Hazrat Abdul Malik bin Umair says: “When |

1 Bukhari, Kitab al-Um.
2 Bukhari, Kitab al-lim.
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~ -narrate a Saying, | do not skip even an alphabet.” Similarly,
Hazrat Qatada says: “Whatever my ears llsten my heart
preserves it.” -

However on the other hand we find this: expressmn
too that, “Latitude is given if the words are changed
keeping the chain of ~authorities (Asnaad) intact and
secured and-on the condition that the meaning. should not

. get changed.” Hazrat Wathila bin Asqa’ says: ‘It suffices
you if we narrate the meaning of a ‘Saying.” Hazrat
Muhammad bin Seereen says: “l used .to hear a Saying
from ten different men; their wordings used to be different
but the ‘meaning remained the same.” Hazrat Sufiyan
Thauri says: “If | tell you that | am describing verbatim the
thing that | have heard, do not authentlcate me I would be
descrlb[ng just the meanlng

- It is-afact that whrle some narrators have tried to
memorize the-wordings of the Sayings, the others have
thought it enough to just preserve their meaning; that was
the only thing -possible in the circumstances. Hazrat
Wakee" says: “If narrating the Sayings semantically had
‘not been allowed,-it would have been calamrtous for the

) 'people - .o :

_ ~ The proof for the semantlc narrations - being
permtssmle can be-found in the Holy Quran too. The Quran
narrates a particular statement in different words -in
different’ places, but its meaning and purport never
~ changes. Semantic narrations get unreliable: when the
_narrator becomes untrustworthy because of the weakness
of his |nteIIect and insight. :

Preservation of the Sayings"

It was the Companions of the Prophet who were
responsible for the preservation of the Sayings in the first’
place, and they. understood their responsmlhty very well,

Therefore, the Companions were very careful while
descnbmg and narrating the Sayings. They were always
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careful that no wrong statement should get attributed
towards the Prophet of Allah (pbuh), because the Prophet
of Allah (pbuh) had forewarned: “One who ascribes
towards me knowingly a false statement he should make
ready his abode in the Hell.”

it was the general practice of Hazrat Abu Hurairah
that when he used to begin narrating the Sayings of the
Prophet, he invariably used to say: “One who ascribes
fowards me knowingly a false statement he should make
ready his abode in the Hell.” (Isaba)

The Prophet of Allah (pbuh) was very particular that
the people should be able to fully understand whatever he
said to them. Therefore, it was his practice to repeat thrice
all his statements," because it is fact that in understanding
and preservation of the Sayings, the Companions were not
bestowed with equal capabilities. Some of the Companions
used to spend more time with the Prophet of Allah, and
some less. In the inteflect and acumen too, they were not
equal, nor were they had equal memory power. Therefore,

“in the narration of the Sayings the rank of some of the
Companions is greater than the others. Hazrat Abu
Hurairah has narrated:large number of Sayings because

_he had the opportunity to be with the Prophet of Aliah
(pbuh) most of the time, and aiso because he had
extracrdinary fondness to memorise the Sayings, and used

to always accompany the Prophet of Allah (pbuh) to learn
more. about the Islamic teachings. Similar was the case of

Hazrat Abdullah bin Masood that when Hazrat Abu Musa

Ash’ari came from Yemen,; for a long time, he was under

the impression that Hazrat Ibn Masood was a member of
the Prophet's household, because Hazrat Ibn Masood and
his mother used to frequently visit the house of the Prophet

of Allah (pbuh). 2

1 “Whenever he used to speak, he-used to repeat thrice till it was fully
understood.” (Bukhari)

2 Isaba.
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Hazrat Anas served the Prophet of Allah (pbuh) for
nine years. Similar was the case of Hazrat Rafe’ and
Hazrat Bilal. Amongst the women, the wives of the Prophet
of Allah (pbuh) had the opportunity to spend more time
with him in his private life. Therefore, the Companions
used to acquire knowledge concemning the Sayings from
each other; even the eminent Companions were no
exception. Hazrat Abu Hurairah says: “People knew about
my companionship with the Prophet of Allah {pbuh) and,
therefore, they used to enquire me about the Sayings; they
included even Umar, Uthman, Ali, Tatha and Zubair.™

Hazrat Abdullah bin Abbas used to meet different
Companions in search of the Sayings. Hazrat Anas says:
“Whatever we narrate before you, all of it we have not
heard directly from the Prophet of Allah (pbuh); rather
some of it we have heard from each other.™

It is a proven fact that the Companions of the
Prophet used to take up lengthy and arduous journeys fo
acquire the knowledge of the Sayings. Hazrat Jabir
journeyed from Madinah to Syria just to hear a Saying
directly from a narrator. At that time, it was a journey of
one month, and he took up the Journey feanng that he
might die before hearing that Saying.®

Similarly, it is narrated that Hazrat Abu Ayyub
Ansari travelled a long distance just to hear a Saying from
Hazrat Ugba bin “Aamir. Although he had heard this
Saying directly from the Prophet of Allah (pbuh) himself, he
had developed a slight doubt about it. Just to clear this
doubt, he travelled from Madinah to Egypt. When he
reached Egypt and met Hazrat Ugba bin *Aamir, he said fo
him: “Please describe the Saying that you had heard from
the Prophet of Allah (pbuh) about the concealment of the

*

1 Ibn Sa'd.
2 Mustadrak Haakim.

3 Jame' Bayan al-lim, Ibn Abdul Bar, p. 93 Bukhari, Bab al-Khurooj fi
Talab al-lim.
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defects of Muslims; none exists now -except. you and |
amongst those. who had.heard this Saying.” After hearing
the Saying, he immediately turned back towards Madinah;
he-did not even unsaddle his camel.! The Saying was-this:
" “Whoever conceals the defects of a-Muslim, Allah would
conceal his defects on the Day of Judgement.” ‘

leeW|se it is reported in Darmi that one of the )
Companions visited Hazrat Fuzala bin Abdullah in Egypt
and told "him: “I have not come here just to meet you;’
' rather, | and you had heard a Saying from the Prophet of
Allah (pbuh) | hope you mlght remember it.”

" In a similar manner, Hazrat ‘Abu Sayeed Khudr-
journeyed JUSt tocorrect one word of a Saymg

Similar was the case of the Tabayeen (puplls of the
Compantons) They also bore the hardships of long
journeys to acquire Knowledge of the Sayings; it is said
that Hazrat-Sayeed bin al-Musayyab Masrooque travelled
a very long distance just to investigate about a word.

-~ Hazrat-Abu al-Aalia said that we used to-listen to a
Saying quoted from the Companions. However, we never
used to be contented unless we heard it directly from the
Companions themselves 2

. ItHis a fact that the work done by the Companions
and the Tabayeen in the preservation of the Sayings of the
Prophet of Allah (pbuh) |s unmatched in the annals of
human hlstory :

Propagatlon of the Saylngs _‘ :

Along with the preservatlon of the Saymgs the
Companions were not neglectful of its propagation.

L Jame Bayan at—ﬂm p. 94.
2 Darmi.,
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- After the explry of Prophet Muhammad (pbuh), his
- Companions settled in-all those territories and cities which
came under the occupation of the Islamic State. Apart from
the cities of Makkah and Madinah, the territories of Yemen,
Yemama, Damascus, Bahrain, Basra, Kufa and” “Egypt are
of special importance. In these places, the Companions
established the study circles where, along with the. Quran,

the-Sayings of the Prophet were also taught.. Hence, in

Madinah, the sérvices of Hazrat Abu Hurairah and Hazrat
. Ayesha were most- prominent. Hazrat Abu Darda in
Damascus, and -Hazrat Abdullah bin Masood "in Kufa
_rendered yeoman services to the Sayings of the Prophet,
Similarly, the personallty of Hazrat Imran bin Haseen is
quite prominent in.Basra .in -this regard. Hazrat Jabir bin
Abdullah had established a study circle in the Prophet's

Mosque in Madinah where he used to teach the Sayingsto .

the people. Similarly, in the ‘city of Homs of Syria, the
renowned Companion Hazrat Maaz bin Jabal was
engaged in imparting the rellglous education.

=t

After the Prophet of AIIah (pbuh), hIS Companlons |

were engaged in the propagation of his Sayings for a long:

period of time, After them, their pupils, Known ‘as-

Tabayeén;, continued this work.- Thus the prediction of the
. Prophet of Allah (pbuh) came true which he. had predrcted
about his Compamons :

’a},o»

_O ‘J.IJ.“L,.? ,a--j ns,’ "._5'61’,77’:-

(Sontzall (3315 g0l - B <A
“You are hearing from me, you will also be heard,

and thosé who had heard from you, people would
- also hear from them ”’ :

After the- demlse of Prophet Muhammad (pbuh)
there were many of his. Companions. who lived for a period
of more-than 80 _years. There-are many confiicting reports
about the Companion who died last after the Prophet of

Allah - (pbuh). Generally. it is said that Hazrat “Aamir bln :

1 Aby Dawood, a!—Mustadrak.

=
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Wathla Laithi Abu al-Tufail was the_last to die, but the
others say that it was Hazrat al- "Adda or Hazrat Abu “Utba
who died last; .and some others are of the opinion that-it
was Hazrat Ma'wia bin Hakam al-Salami who died in 100
" AH. The last:Companion to die in Syria was Hazrat "Utba’
bin Abdus Salami, and the last to die in Egypt was Hazrat
Abdullah bin Harith 'bin Juz al-Zubaidi. Hazrat Abu Umama-
Bahali, whose real name was Sadi bin "Ajlan, died.last in
Homs. Hazrat Anas bin Malik died in 93 or 99 AH and thus
he was alive for 83 years after the expiry of Prophet of
Allah (pbuh). Similarly, Hazrat Mahmood bin Rabi’ lived for
89 years and Hazrat Harmas bin Ziyad Bahali-for 92 years
after the Prophet. Hazrat Abdullah bin Abbas, Hazrat Abu
Hurairah and Hazrat Ayesha Siddiga were engaged in the
propagation of ‘the Sayings for 68, 49 and 48 years
respectively after the Prophet of Allah (pbuh). There were
a large number of the Companions who lived 60 to 80
years after the Prophet and were engaged in the
propagatlon of the Sayings in different places.

The ertten Collectlon of the Sayings

The memory. power of the Arabs was extraordlnary In
splte of it, the preservation of the Saymgs of the Prophet in
the written form had commenced in the era of the ‘Prophet.
and the Companions themselves. The Prophet of Allah
(pbuh) had got written certain agreements, treaties, letters,
etc. and had given them to some persons. There are many
reports which indicate that during the era of the Prophet
itself, some of the Companions used to write down the
. Sayings. In spite of the scripts, the Muhadditheen (scholars
of the Sayings), trusted only the Riwayat (Narratwes) They
never valued that script which was not supported by a
narrative. If only the scripts were trusted, the Sayings

would have no relevance, because if a script was not -
supported by a narrative it could be suspected as a
fabrication. The scripts were actually to refresh the
- memories and the Muhadditheen have used them only as
supportive evidence. Therefore, even if there were scripts
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before the Muhadditheen, they did not consider it essential
to mention them.
- . Itis a fact that the top ranked true Sayings had
been written down by their primary narrators themselves.
They were continuously getting transferred in the written
form to the future generations which have been preserved
even today. It never happened that this collection was’ lost
at any point of time and people had to depend only on oral
narratives. These top ranked Sayings number Iess than ten
thousand Hence, Haakim says:

-3 B ae A5 ij asj.ui g & _u;t;m

(A7 ge Sl dasd)
“The number of top ranked Sayings does not reach
ten thousand.™ ‘

The number of the Sayings reported by Hazrat Abu
Hurairah is 5374, and it has been established from many
sources that he had-written down all these Sayings. It has
also been established that the pupils of Hazrat Abu
Hurairah, Hazrat “Basheer bin Naheek and Hazrat
‘Hammam bin Munabbeh had prepared their individual
copies of the Sayings reported by him. Hazrat Basheer bin
Naheek says that he used to write down all the Sayings
that he heard.from Hazrat Abu Hurairah, and when he
wanted to depart, he read the written’ Saylngs before_,
Hazrat Abu Huraitah and -that Hazrat. Abu Hurairah
confirmed them to be correctly written down. -

It is reported by Hazrat Abu -Hurairah that the
Sayings reported by Hazrat Abdullah bin *Amr bin al-"Aas
were the largest, and that he used to write down these
Sayings because the Prophet of Allah (pbuh) himself had
asked him to do 'so. His book ‘thus written is known. as‘
Sahifa Sadiqua amongst the Muhadditheen.

Apart from this, th_e number of the Sayings reported
by Hazrat Anas-is 1286. As reported in Mustadrak, Hazrat

1 Taujeeh- al-Nazar, p. 93.



20 ‘ ) ' Prophet Speaks:- |

Sayeed bin Hilal says: “Whenever we, used to extensively
enquire Hazrat Anas he used to brlng out a script and say
that these are those Sayings which .| had heard from the
Prophet of Allah (pbuh) and which | had written down and
had presented before him for approval.” It also proves that
the Sayings reported by Hazrat Anas had also been written
down. : «

The number-of the Sayings reported by Hazrat
Jabir bin Abdullah is 1500. It is understood from the Sahih
Muslim that he had written down the Sayings pertaining to
Hajj. His pupil, Hazrat Wahab bin Munabbeh had written
down the Sayings narrated by his teacher, Hazrat Jabir bin
Abduliah. Similarly, Salman bin Qais Yeshkari had also
compiled a compendium of the narratives of Hazrat Jabir;
Qais had also read it for Hazrat Shu'ba, Hazrat Sufiyan,
and others.

Hazrat Urwa bin Zubair, the son of the .sister of
Hazrat Ayesha had acquired the knowledge of the Sayings
narrated by Hazrat Ayesha, and it-is said that he had also - -

_written them down. Hazrat Umrah bint Abdur Rahman is
oné-of the female students of Hazrat Ayesha. On the
instructions of Hazrat Umar bin Abdul Aziz, the son of
Hazrat Umrah’s sister, Hazrat Abu Bakr bin Muhammad
bin "Amr bin Hazam, had compiled her collection of the
Sayings; Hazrat "Umar bin Abdul Aziz had ordered Abu
Bakr bin Muhammad to write down.the collections of the
Sayings reported by Hazrat *Umrah bint Abdur Rahman
and Qasnm bin- Muhammad. .

The Sayings reported by. Hazrat Abdullah bln
Abbas were 2660. It is written in the book fbne Sa'd that
* he used to write down the works of Prophet Muhammad
(pbuh). Apart from this, it is written in Tirmizi that:

u&w\jalida‘uﬂwuw‘dﬂﬁdsbzét ..
C N G i) Mbﬂd—*ﬂhﬁuﬂ
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“Some persons from Taif came to Hazrat Ibn Abbas
along with his books and began reading them
before him.”

From this, it is evident that his compilation of the.
Sayings had been written down in his lifetime itself. Apart
from this, it is reported in Darmi and Tabagat-e-lbn Sa'd
that the Sayings narrated by Hazrat Ibn Abbas used to be
written down by his pupil Hazrat Sayeed bin Jubair.

This was the case of those who had reported the
Sayings of the Prophet (pbuh) in large numbers. It is also
“proved that many of the Companions who had reported
lesser number of the Sayings had also written them down.
Therefore, it is false to say that the Sayings of the Prophet
were compiled only 100 years after the Prophet (pbuh).
The book of the Sayings, al-Qazaya, compiled by Hazrat
Ali and another book of the Sayings written by Hazrat Ibn”
Abbas were the compilations of the earliest era. Hazrat
_Abu Bakr had also prepared a compendium of 500
Sayings.! Apart from these, many other Companions and
their pupils had compiled compendiums of the Sayings of
the Prophet. We find mention of the Sahifa (Baok) of Abu
Bakr, the Sahifa of Sa'd bin Ubada, Sahifa of Jabir bin
Abdullah, Booklet of Samra bin Jundab, the Booklet of
Anas bin Malik, etc. in the religious literature, When Hazrat
"Amr bin Hazm was appointed as the governor of Yemen
by the Prophet of Allah (pbuh), he was given written
instructions. He not only preserved it, but also has
provided with additional 21 orders of the Prophet (pbuh).
The manuscripts of the Sahifa of Hamam bin Munabbeh
have already been discovered in the libraries of Berlin and
Damascus and have already been published by the efforts
of Dr. Muhammad Hameedullah. He has also searched out
the manuscript of the Jame Mu’amar bin Rashid from the
libraries of the Ankara University and Faizullah Afandi; this
book comprises of more than 200 pages.

1 Tazkiratul Huffaz,Zahabi,
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The- manuscripts of the book, Musannaf Abdur
Razaq, written by Abdur Razaq bin Hammam as-San’ani
al-Yemani (126-221 AH), the pupil of Mua'mmar bin
Rashid, are available in their complete form in Istanbul and
Sana (Yemen). Its'incomplete copies are also available in
Madinah, Tonk, Bhopal, Saharanpur, and Hyderabad
Sindh. Abdur Razaq Hammam was the teacher of Imam
Ahmed bin Hambal. He was also the grand-teacher of
Imam Bukhari. Indeed the book Musannaf Abdur Razagq is
the source of the Sihah Sittah’ and the’ Musnad-e-Ahmed.

The renowned Tabayee Muhammad bin Shahab
Zuhri has written a comprehensive book of the Sayings on
the instructions of the Caliph Hazrat Umar bin Abdul Aziz.?
The teacher of Ibn Shahab Zuhri, Abu Bakr bin Hazam had
also prepared_the books of the Sayings on the instruction
of Hazrat Umar bin Abdul Aziz.? Hazrat Umar.bin Abdul
Aziz had died in 101 AH, and hence it is evident that the
compilation of the Sayings had commenced before it and
this would be considered as the work of the first century
AH. Since the - book of Ibn .Shahab .was very
comprehenswe he became famous as the first comp:ler of
_the Sayings. However, Imam Bukhari is of the opinion that
.the first compiler is Abu Bakr bin Hazam. The. particularity
of Zuhri is that he has also written down -the events
pertaining to the Companions of the Prophet.

Apart from Qazi Abu Bakr bin Hazam and Imam
Zuhri, different scholars amongst the Tabayeen also took
up the work of compiling the Sayings-of the Prophet.
Hence, in the second century AH, different compendiums
were compiled. Amongst the compilations of this era, the
book compiled by Abdul Malik bin Abdul Aziz bin Jareeh
(demise: 150 AH) is considered to be the first such
compilation; however, some consider the book of Rabee’
bin Sabeeh (demlse 160 AH) to be the fi rst book. Some

1 The six most authentic books of the Sayings of the Prophet: Bukhari;
= Muslim; Tirmizi; Abu Dawood; Ibn Maaja; and Nasai.

2 Zurgani. -

3 Zurgani.
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others say that it was Sayeed bin Abi "Arooba (demise:
156 AH) who had this honour. These Muhadditheen were
from the middle of the 2™ Century AH. Apart from them,
Mu'ammar Yemani (demise: 153 AH) is also renowned as
one of the compilers of the Sayings. The four Imams have
also rendered valuable services in the compilation of the
Sayings. The Muatta of Imam Malik is an authentic book of
the Sayings and so also the Musnad-e-Imam Ahmed.

It is also to be mentioned here that different
scholars of the Sayings have compiled their books in
different places. For example, Ibn Jaresh and Mu ammar
bin Rashid had compiled their books of the Sayings in
Makkah; Mu'ammar and Abdur Razaq in Yemen; Imam
Malik and Sufiyan "Ainiah in Madinah; Sayeed bin "Arooba,
Rabee’ bin Sabeeh, Hammad bin Salma and Rooh bin
‘Ubadah in Basra; Sufiyan Sauri, Abu Bakr bin Abi
Shaibah; Muhammad bin Fazal in Kufa; Waleed bin Salam
in Syria; Hasaim bin Basheer in Wasta; Jareer bin Abdul
Hameed in Ray; Abduliah bin Wahab in Egypt; and
Abdullah bin Mubarak in Khurasan. However, there was a
need to do more ‘work in this field and this need was
fulfilled with the compilation of the Sihah Sifta. These six
authentic books of the Sayings were compiled for
comprehensive objectives; Sayings pertaining to all
aspects of human life were compiled in these books.
Hence, Imam Bukhari {(demise: 256 AH) compiled the
Sahih Bukhari, and his pupil and student Imam Muslim
compiled the Sahih Musfim. The position of the Sahih
Muslim is next to the Sahih Bukhari: the other books such
as the Tirmizi, the Abu Dawood, the Ibn Maaja, the Nisai,
etc. are next to Bukhari and Muslim. Although Muatta is not
of the standard of Bukhari and Muslim, it is still held next to
them.

A Particular Kind of Narrative of the Hadeeth
The Islamic Law has reached the Muslim Ummah

(Brotherhood) from the Prophet of Allah (pbuh) by means
of two ways. The first is that whatever words the
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Companions heard from the Prophet (pbuh) or saw him
doing something they narrated it as it is. The second is that
the Companions described whatever ordinances were
derived from the words and actions of the Prophet of Allah
(pbuh). With regard to this second method, Shah Waliullah
writes in his book Hujatullah al-Baligha that the
Companions reported only the ordinances that had been
derived from the words and actions of Prophet of Allah
(pbuh) and did not report the actual- words or actions.
Thereafter, these laws and ordinances were narrated by
the Tabayeen and they also carefully compiled all such
laws and ordinances. Amongst the Companions who
particularly adopted this method are Hazrat Umar bin al-
Khattab, Hazrat Abdullah bin Masood, Hazrat Abdullah bin
Abbas, and Hazrat Ali. Amongst the Tabayeen, who
narrated in this way are the Seven Jurists of Madinah;"
"Ata bin Abi Rabah of Makkah; Ibrahim bin Nakh'i, Qazi
Shuraih, and Allama Sh'abi of Kufa; and Imam Basri of
Basra. Hazrat Umar, Hazrat Abdullah bin Masood and
Hazrat Ali bin Abi Talib are considered the Mutawassiteen;
i.e. their narrated Sayings are more than 500 but less than
1000. However, Shah Waliullah Sahib writes in /zalatul
Khafa that he does not consider Hazrat Abdullah bin
Masood, Hazrat Ali, etc. as Mutawassiteen since their
opinions regarding Islamic jurisprudence, wisdom, etc. are
not their personal sayings but are to be considered as
Sayings of the Prophet. According to Shah Sahib, we can
compare the edicts of Hazrat Abdullah bin Masood and
Hazrat Ali with the authentic Sayings as quoted in Sihah
Sitta and judge whether they are according to the Saylngs
or not.

It has been mentioned in the Asaaba that the
religious edicts of Hazrat Umar, Hazrat Ali, Hazrat lbn
Masood, Hazrat Ibn Umar, Hazrat Ibn Abbas, Hazrat Zaid
bin Thabit and Hazrat Ayesha are so numerous that a

! The Seven Jurists are: Sayeed bin Musayyib, Qasim bin Muhammad
bin Abi Bakr, “Urwah bin Zubair, Kharja bin Zaid bin Thabit, Abu Salmah
bin Abdur Rahman bin Auf, Ubaiduliah bin Abdullah bin Utbah, and
Sulaiman bin Yasir.
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large volume of the edicts of each of the aforesaid
Companions can be prepared.

Hazrat Ibrahim Nakh'i has compiled his book of
jurisprudence from the religious edicts and judgements of
Hazrat Abdullah bin Masood, Hazrat Ali and Qazi Shuraih;
in some issues, he has followed the companions of Hazrat
Abdullah bin Masood who were in Kufa. There was
unanimity of all the Islamic scholars in all these issues. The
jurisprudence (Figh) of Imam Abu Hanifa was based on the
jurisprudence of Ibrahim Nakh'i; if there were differences
of opinion, the opinion of the jurisprudents of Kufa was
preferred.

A large part of the Sayings and Actions of the
Prophet of Allah (pbuh) have reached us through
interaction and transmission. Not only the Companions
heard the Sayings of the Prophet on several different
issues but have also acted upon them. This practical
method was adopted by the later generations, and this
became the authentic way of transmission of the Law of
Prophet Muhammad (pbuh) to the future generations:
along with this, arrangements were also made to preserve
the Sayings in the narrative form. -

Continuation and Proofs

Efforts have been made to cite as many Companions of
the Prophet as possible as witnesses and narrators of the
Sayings of the Prophet. When a Saying is narrated from
other sources apart from the sources already available with
one’s teacher to make it even more authentic, it comes
under the sphere of Continuation and Proofs. The
Muhadditheen have paid extraordinary attention in ‘the
collection of succession of narrators and proofs. This can
be gauged from the fact that the Hadeeth: ‘Indeed, all
actions are based on intentions” has been reported-
through 700 different modes, i.e. this particular Hadeeth
has 700 ascriptions (Asaneed). Even the non-Mutawatir
Ahadesth (non-collectively reported Sayings) have each
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eight to ten Companions as its narrators. In-the Book. of
Tirmizi, care has been taken to mention the names of the
Companions who have narrated a particular Hadeeth. The
number of - people who have narrated -from the
Companions~and_ those who narrated from them has kept
“increasing continuously, and there are books in which
complete ascriptions of each Hadeeth have been collected
in one place. - :

Evaluation of the Hadeet'h,

To critically evaluate and separate the authentic Sayings
from the unauthentic ones, the Muhadditheen have not
only investigated the narrators without any bias but also
have scrutinized the Sayings internally with regard to the
soundness of their meaning; this is known as Dirayat in
- Hadeeth terminology.’

To evaluate the soundness of the Sayings, it is
necessary to keep. in view both type of evidences and
proofs. The principles that- have been- formulated - to
evaluate the fabricated Sayings are mostly based on the
internal scrutiny, However, they have not ignored the chain
of ascriptions, because a Saying can be fabricated in such
a fashion as ostensibly not to go against the formulated
principles. Therefore, the compilers of the Sayings fully
debate and reason out on the credibility or incredibility and
familiarity. or unfamiliarity of the narrators, because without
adopting this procedure it is difficult to arrive at a correct
conclusion. The foundation of scrutiny {Jarah) and
straightening out (Ta'deel) had already been laid down
during the era of the Prophet (pbuh) itself: In the era of
Tabayeen, it became common practice to make use of the
principle of scrutiny and straightening out. The renowned

[ Pl

.1 However, it is a fact that the Muhadditheen have given more
importance to the Asnaad (ascriptions), whereas the Jurists think it
necessary to.examine the, Saylngs on the basis of _practice and
transmission; the jurists ‘have given more |mponance to thé inner
serutiny (dirayat) of the Sayings.

-
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Muhadditheen of that era, Yehya bin Sayeed bin Qatan
and Shaiba bin Hajjaj have discussed and debated the
character, conduct and the power of retention and memory
of every narrator. In view of this principle, when the books
of the Sayings were compiled at the end of the second
century AH all those Sayings were not accepted which
were narrated by those whose biographies were not
known. Similarly, all the narratives of any narrator proved
to have been a fabricator of the Sayings were declared to
be not credible.

it was also considered necessary fo get satisfied
with the memory power of a narrator. Investigations were
also carried out as to the truthfulness of the narrator. For
example, it was get confirmed whether the narrator was
the contemporary of the person through whom he had
narrated the Saying. Rather, Imam Bukhari had adopted
even stricter standard; he considered it essential to know
whether the narrator had met the person through whom he
had narrated the Saying. \

During the time of the Companions and the
Tabayeen, the number of Muhadditheen was not large,
and their character, conduct and truthfulness were known
to everyone. However, with the passage of time, the
number of the narrators increased considerably. Even
then, the Muhadditheen of every era accepted the Sayings
only after complete scrutiny and evaluation, and then
transferred them to their pupils. It is also to be mentioned
here that every Muhaddith has made investigations
independently and every one of them has reached the
same conclusion, -because the number of Sayings
regarding which they agree among themselves is so large
compared to the Sayings in which they differ that the
difference between them is inconsequential.

) The books that were compiled in the middle of the
second century AH or in the third century AH support each
other. They ali agree with the fundamentals and essentials
though the compilers of these books had conducted their
investigations and evaluation in different places and
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different times. The only difference is that the latter books
were more comprehensive; Sayings pertaining to all
aspects of life have been compiled in them. The
differences found in the Sayings are also proof of their
authenticity, because Islam has shown Ileniency in the
subsidiary ordinances; the Prophet of Allah (pbuh) has
performed a single act variously and has also given
lenience in some issues. Hence, it is natural to find
differences, but it does not affect the soundness of the
Sayings in principle. Another reason for the differences in
the books of Sayings is that their sphere of narrations was
not equal. For example, the Muatta and the Bukhari are
books of high standard as regards thé authenticity of the -
Sayings are concerned. But in the Muatta we find only
about 300 Sayings whereas the number of Sayings in the
Bukhari is 2513. The reason for this difference is that Imam
Malik has obtained the Sayings from the region of Hijaz.
On the contrary, Imam Bukhari has collected the Sayings
from all over the Islamic State. Moreover, Imam Malik has
not collected the Sayings pertaining to every issue of
Islam, whereas Imam Bukhari has collected and compiled
the Sayings concerning all aspects of Islam.

Imam Bukhari and Imam Muslim have accepted
only those Sayings which were unanimously declared to be
credible by the previous Muhadditheen. Nasai has
accepted those Sayings whose narrators have beén
declared by some to be credible and some to be not
credible. Abu Dawood has even quoted weak Sayings
when he could not find the Sayings of high standard.

The sense of responsibility of the Muhadditheen
can be very well understood from the principles formulated
for the evaluation of the fabricated Sayings. The
Muhadditheen have taken great care in accepting and
rejecting the Saying, though they were not unaware of the
fact that even a liar can sometime tell the truth. However,
since it concerned the Sayings of the Prophet, they never
let go of the caution. They have declared those Sayings
unacceptable that are narrated by a person who is a liar, or
who is suspected of fabrication of the Sayings, or who,
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though being credible, is afflicted with the sense of
suspicion, or who commits mistakes in understanding the
Saying, or who corrupts the words and- meaning of the
Saying, or who is unknown and his narrated Saying is not
supported by others.' Similarly, they do not take those
Sayings whose ascription has been severed for some
reason.

The Muhadditheen base their arguments on the
Saying which is not Marfoo® (i.e. whose narrators can -be
traced to Prophet Muhammad (pbuh) in ascending order)
but Mauqoof, (i.e. its chain of narrators has not reached
the Prophet of Allah (pbuh) but has reached only the
Companions) only when it has been clearly mentioned that
the Companions were unanimous about its authenticity.

One of the conditions for the soundness of a
Saying is that it has been narrated, as far as possibie, in
exactly the same words as 'was spoken by the Prophet of
Allah (pbuh), because in narrating the meaning of the
Saying there is always a possibility that the narrator might
have committed a mistake in correctly understanding the
meaning of the Saying. However, the narrations of the
meaning of the Sayings of those narrators whose power of
understanding and insight are trustworthy are consndered
to be correct.

- Further, the particularities of the credible Sayings
have also been kept in view. For example, while accepting
a Saying it is seen that it is not against the intellect and the
historical facts; that the understanding and insight of the
narrator is trustworthy; that the. narrator does. not
exaggerate; - that he has not narrated the Saying under

certain influence; and that the person who is the last in the
- chain of the ascription was himself part of the incident.

. To evaluate the Sayings, it is essential to have true
and correct information about their narrators. Therefore,
the science of Asma al-Rijal (Reputation of Men) has been

! Nawavi.
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invented by the Muslims which is unigque to them. Under
the books of Asma al-Rijjal, the information pertaining to"
the personal lives of nearly 100,000 persons of the early
three centuries of - AH, including their character and
. conduct have been collected-and compiled.

_ Another method of evaluating the Saying is known
as Dirayat. It means to obtain confirmation that the incident
being described in a Saying is in accordance with the
human nature; that the incident has the peculiarities of that
era in which it has been-reported to have occurred; that it
is compatible with the human intellect and intelligence; that-
the incident is compatible with the nature and characteristic
of the person described in the incident; if any one of these
condition are lacking, then the reasons are to be
mentioned. It is also seen while evaluating the Saying -
whether the changes in the narrations have not changed
the nature.of incident; even a small chance of this renders
the Saylng doubtful.

Allama lbn al-Jawzi, who was an expert in the
science of Riwayat (narration) and Dirayat (internal
scrutiny), has declared every that Saying as not credible
and. fabricated which is against the human intellect,
observation or religious principle; or is against the Quran
and the Hadeeth-e-Mutawatir (collectively reported Saying)
or against the lma' (unanimity of the scholars), or it
proclaims severe punishment and admonition for a very
minor sin and shortcoming or which promises tremendous
rewards for.a trivial righteous act; or the Saying whose
narrator is single; or the narrator is-not the contemporary of
the narrator through whom he narrates the Saying; or-the
narrator is single and from the Saying narrated by him it
becomes incumbent upon everyone to know it and act
upon it and thus more number of people should have
narrated it; or the Saying mentions something whose falsity
has been confirmed by such a large number of people that
it is generally impossible for such a Iarge number to agree
. upon a falsity. : .

1Fath al-Mugheeth.
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- Hafiz Ibn.al-Hajar has also, more or less, expressed
S[mllal' views on the: Saylngs which are not credible.’

- Allama Khateeb Baghdadl also opines that If the -
Saylng is so much against the human intellect- that it
cannot be interpreted, or is against the observations, or is
against the Quran and the Hadeeth-e-Mutawatir and the
lima’, it is to be declared as a fabrication.2

Allama lbn Talmlya also says:
d..;a_,La.\ ol ey ‘_,t.ca-n u’.!a.ﬂ Jido dde 1:13 LS
(Jadlly Jaalt olis) © L s (alad

“The definitive mtellectual proof cannot be agamst
the thing which has been established conclus:vely
“ina Saymg 8.

The reasonfor the supremacy that the Bukhari has
over aII other books of Sayings is that Imam Bukhari has
taken great care in the acquisition and acceptance of the
Sayings. For example, while accepting the Sayings from
the pupils of Imam Zuhri, he generally picks the Sayings
‘only from the hlghly-acclalmed and top ranking pupils of
Zuhri. That is, he- accepts the Sayings only. from that
segment ‘of the pupils who' had associated the most with-
Imam Zuhri, such as. Younus bin Yezid, Ageel bin Khalid,
Malik bin Anas, Sufiyan bin *Oyainah, and Shueb bin Abi
Hamza. Similarly, he did not consider it enough. that the
narrator was a contemporary . of. his teacher; rather he
considered it essential that he should have met him too.
~ He says that because of these tough conditions he had
rejected 10,000 Sayings reported by a person. Imam
Bukhari had a collection of 600,000 Sayings, out of which
he selected only,a few thousand, i.e. he rejected 99
Sayings out of 100. However, it does not mean that such a-
-large number of fabricated ‘Sayings had- come into

1 Nuzhat al-Khatir.
*2 Tadreeb al-Rawi.
% Kitab al-"Agl wa al-Nagql.
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existence that Imam Bukhari could choose only one Saying
our of one hundred. It also does not mean that the Sayings
left out by imam Bukhari are nonexistent. As Allama Ibn al-
Jawzi has explained, the number does not indicate the text
of the Sayings, but indicate the chains of narrators and
different types of ascriptions. For example, if a person
narrates a Saying before six of his pupils, in the
terminology of the Muhadditheen the Sayings has got six
ascriptions and as such it is counted not as one ascription
but as six ascriptions. Hence, the Saying “/ndeed, all
actions are based on intentions” has been reported
through 700 ascriptions (this is based on a particular point
of view; otherwise its ascriptions are even more) therefore,
its number has increased from a single Saying to 700.

Imam Muslim states that he has compiled his book
from a selection of 300,000 Sayings. Imam Ahmed bin
Hambal had preserved 700,000 credible Sayings. Hafiz
Abu Zar'a had also collected similar number of Sayings. It
is a fact that these numbers do not denote the texts of the
Sayings but denote the ascriptions as has been explained
by Hafiz Ibn al-Jawzi. The total number of unrepeated
Sayings in the Bukhari is 2602 and in Muslim it is 4000.
There are many narrations in these books which are
common. However, when the excerption of the Sayings in
these books was compared with the other books of the
Sayings, the number of ascriptions reached 25,480.
Another reason for the increase in the number of Sayings
is that the scope of the Sayings was increased to include
the sayings and religious edicts of the Companions and
sometimes the religious edicts of the Tabayeen too. The
author of Toujeeh al-Nazar has explained that a large
number of forebears used to include in the definition of the
Saying the sayings and the religious edicts of the
Companions, Tabayeen and Taba Tabayeen. Moreover,
when a Saying is narrated with two chains of narrators, it is
counted as two Sayings.'

1 Toujeeh al-Nazar, p. 93)
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" The Sayings contained in the books of Sayings
~other tthan the six books of the Sayings known as the
Sihah Sifta (the Six Faultless), are considered of second
rank because they contain all sorts of the Sayings.
However, 'in these books; sufficient care has been taken to
obtain authenticity and soundness of the Sayings which
describe the religious ordinances.

The 'work that the Muhadditheen -have carried out
on the Sayings of the Prophet is invaluable. They describe
the Sayings along with the chain of narrators so -that it can
be critically evaluated in future too. Even today, any
Saying can be debated upon concerning both its Riwayat
. and Dirayat. The door to critical analysis has not been
closed down. However, it is to be kept in view that there
are many things which have reached us in the practical
form from the very beginning and hence have achieved the
status of firm certainty. But the narrations-concerning the
virtues, stories, biography, historical events, etc. can be
critically evaluated, even if they have been quoted in the
Sihah Sitta. Apart from the Sayings which are in’ practice
and are collectively reported and are renowned, all other
narrations which concern the virtues and the stories should-
be taken with-caution; we find examples of such caution
during the era of the Companions too. The scholars have
commented upon many narrators of the Bukhari.

. The greatest standard of evaluating the Saying is
* the Holy Quran which is free from all doubts and
corruption. It is understood from the practice of the
Companions that they used to give preference to the
Quran over all other things and considered it as the real
source of guidance. They were not in favour of giving
supremacy to any other thing over the Quran. Fear of
protraction has stopped me from quotrng exampies in this
regard.

The practice, collective reportage and renown have
. taken a large part of the Sayings to the stage of certainty.
However, it is not that the remaining portion is worthless.
Many jewels and treasures of knowledge and wisdom are
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found in them. If a defect is found. in some of them
concerning their ascription, that defect can be sorted outin
the light of the Quran and other authentic Sayings and get
benefitted from them. The Holy Quran can protect us from
many ideological and practical deviations and can keep us
on the right path. '

Delhi . Muhammad Farooque Khan

1 For’ more |nformat|on kindly read my book Hadeeth ka Ta ‘ruf
(Introductron of Hadeeth )
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LITERARY STATUS OF THE SAYINGS

The asset of the Sayings of the Prophet of Allah (pbuh)
that is in possession of the Muslim Brotherhood is found in
different forms. One portion of it is comprised of his talks
and general instructions and advices. Another part is
concerned with his sermons. Then there are those
propagative letters which. he sent to different kings, rulers,
etc. Apart from these, there are agreements and treaties
which are quite unique. These treaties, ordinances and
documents have been.written down in his own words. Out
of these, three are most important: Treaty of Madinah;
Treaty of Hudaibiyah; and Deed of *Amr:bin Hazm Ansari,

The Sayings of the Prophet are placed.second to
the Word of Allah in respect of eloquence and purity of the
language. Not only we find eloquence and ingenqity in the
Sayings ‘of the Prophet, but we clearly find influence of
revelation in them, because of which they occupy a unique
place in the literary world.. ! i - :

The Sayings of the Prophet (pbuh) are quite free
from every kind of affectations and artificiality. They are
also free from unwanted rhyming. The wordings that have
come out of his tongue contain extensive and
comprehensive méanings. The Prophet himself has said:

o Bl S gl 25,08
"I have been helped by the wind and I have been
-granted.with conciseness of speech.”

f

“Concisenéss of speech” means "cohﬁeﬁﬁg many
. Meanings in a few words.” L ‘
‘ . ‘Spee'f;h’ reflects man's esoteric _,conditidn. :I'he .

Prophet of Allah (pbuh) said:
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~laaali s Ef_jj "_5':;31
“My Lord has taught me- the best manners and has
given me good education.”

- Man's personality is reflécted 'in the mirror ofhis
speech and words. Similarly, writings of man also refiect
his esoteric conditions. Through words man evidences and
manifests either ‘the loftiness or the lowness of his
personality. The Prophet of Allah (pbuh) has also
authenticated this fact. Once, Hazrat "Abbas asked him:

“oladl g gkl 3 b Ylazd a2
"“O Prophet of Allah, on which thing is based
elegance?” He said: “On the tongue.™

There is no doubt that we cannot remain unaffected
with the sweetness and elegance of the talk. The beauty
and elegance with’ which we come "across through
language and speech cannot be found anywhere else.
Similarly, we cannot perceive of any other badness or
lowness other than which is manifested through the use of
bad language and speech. The Prophet of Allah (pbuh) -
has explained this fact thus: ' »

oladl B9 G B Al (il
“No servant (of Allah) has been granted a worst
thing than to be smooth-fongued.”

, When we study the Sayings of the Prophet of Allah
(pbuh), we find his wordings to be most pure, clear and full
of effective style, excellent conciseness and " suitabie
lengthiness. You will not find any slackness in his speech.
While speaking or talking he does not make use of
unnecessary lengthiness or conciseness; his speech is not
only loftier but also very pure and qpaste. His advices

1 Naqd al-Nashr, p. 91.
2 pl-Bayan, Vol. 1, p. 194.
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come straight from a worried and very concerned heart;
the light of wisdom can be seen in them everywhere. The
heartache and the anguish which causes the tears to flow
convert itself into the words which directly affect the hearts
- and minds of the people. As someone has rightly said, if
" the Quran is the sermon of: heaven for the people of the:
earth, the.Sayings of the Prophet are that voice which is
heard in ‘the - heavens. The Sayings of the Prophet
themselves bear witness to their truthfulness. The words
. used in the Sayings are simple but majestic, and are
unique in respect of their choice, their arrangement and
spontaneity. They are so pure and effective that as if they
are coming one after the other on their own. Although the
words are simple but the literary standard is never allowed
to fall. 'The talk is.always sublime and sweet; we find a
beautiful combination of beauty :and majesty. -The
Prophet's Sayings are an ultimatum on the humanity and
. nothing can falsify them.

Moderation .is found in the Sayings. Whether it is a
talk or a sermon, it is delivered according to the need and
situation. The Prophet’s Sayings‘are a light in the darkness
and provide peace and tranquillity in the state of spiritual
turmoil and restlessness. They eradicate mental tension
and mental anxieties. This moderation in the Sayings
reflects the moderation of his personality. The Prophets
Sayings display neither tardiness or carelessness, nor
hastiness. The words used are:not only most S|mple but
also linguistically most pure this part:culanty is seldom
notlced

What Qazn “Ayadh has quoted from Hazrat Umm
Ma'bad about the Saylngs of the Prophet is not an
exaggeratlon o

!uij_).;-aaja.s.aus‘)d.ag_g ywé!a-ll‘jb

M:i.:.n R ‘;ja.n JL@:- US 9 L}A]ﬁ-‘
“There was sweetness in his language; he used to
describe everything very clearly; he neither spoke
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briefly nor lengthily; the nature of his talk was such
" that as if pearls have been strung together; his.
voice was loud but beautifully melodious.” .

, The melodious voice of the Prophet can be felt in
his- Sayings and sermons even today. As has bheen
mentioned above, the Prophet's -sermons were. always
according to the need and situation. Usually, his'sermons
were brief, but when occasioned demanded he used to
deliver lengthy sermons. too. However, this lengthiness
never caused any .boredom to the audience. While
delivering sermons, he used 'to take advantage of the
situation at hand and make his talks more effective. Hence,
on.one occasion, while he was delivering. a lecture after
the “Asr Prayers.on the topic of impermanence of the word,
he happened to notice the-sunset and said:

i.ufxgayunumLaS‘o"Mhﬂ|uadH‘ddﬂ

“Indeed nothing. much has.remained over of the
(age of the) world from elapsing as much as (the
{time) that has remained 'to be elapsed (tn'l the
sunset) on this day.”

In this manner, the Prophet of Allah (pbuh) used to
include similitudes, metaphors and allegories in his
speeches and sermons. He has coined = many
terminologies and styles which clearly proves his fine taste
and elegance. He was the first to use the word of al-
makheela to denote those who drag their garments on the .
ground. He denoted women to crystal (hrgh-quahty glass)
and said: “Behold, treat gently the crystals.” He has
denoted a .prostitute woman as al-zammara (one who
prostitutes openly as if by blowing a clarinet). This word
clearly indicates the mentality of a prostitute. Similarly, he
has used the word mahroora to denote a red-plastered
building, which indicates his taste and subtiety.

1 Al-Shifa, Vol. 1, p. 178."
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The words- and phrases that have come out of
Prophet's tongue have become literary mastérpieces. His
speech was always used fo be very apt and full of similes -
and metaphors, which leaves lasting effects on the hearts :
and minds of the people. We are quoting below'a few !
_.Sayings of the Prophet of Allah '(pbuh) from which the
eloquence of the Prophet can be very well gauged by any
literary person.

_ To indicate that the Day of Judgement:is very near,
- the Prophet of Allah (pbuh) said:

. AR udS g Sda)
‘l have been sent at such a t.'me when the Day of
Judgement is breathing.”

. It means that the Day of Judgement is so near that
‘as if his breathing could be heard. The eloquence in this is
quite evident. The Prophet of Allah (pbuh) has used the art
of personification which has created a literary beauty. This
kind-of personification has also been used in the Quran:
“And the Dawn as it breathes.” That is, when it breathes,
the dawn appears. When someone breathes, it is the proof
that he is present and nearby.

In the Islamlc history, the Battle of Badr was a
decisive battle in favour of Islam which changed the course
of the history. The Prophet.-of Allah (pbuh) was well aware
of its importance. Hence, on the day of the battle, he told
his Companions that that day would be a decisive day To
describe it, he sald

‘ a7 s ¢ ‘133., s
“This is such a day that the commg days would
(foﬂow) it” "

1 The O.ﬁran, 81:18,



40 Prophet Speéks -

At the time of the battle when the Believers were
fighting the Unbelievers, he exhorted the Believers thus

: L (k) a;.zm J)Ua 245 Bzl & 1;.,:,111’
F “Understand well, Paradise is under the shade of
swords.™ -

These -words are laudable not only spectacu!arly
but also ecstatically. It has been mentloned here that
without caring for one’s life fighting the untruth is' like
occupying the Paradise. =

'

‘Another literary gem from the Prophet of A]Iah

4

(pbuh) is: _ i

“It is also rlghteousness that you meet your brofher

with a cheerful face.” ‘ !!

The manner in which the sound concordance has

been used in this Saying is quite unique which is q'uite
obvious to the litterateurs, and the lesson imparted iniit is

even more marveilous. ‘ {
' 1

Another example: - .‘ /
. i
: ' r

.“mma i LT 5 38 450 5 85 ol 35
R EAR] = g,f..l:’\:«.ﬁ

" “If the grazing animals, old men with bent backs,
and suckling children were not to be found, the rain
of chastisement would have fallen over you and
you would have tightly bounded together/f in the

punishment.”

:
1 Muslim. / ’
’/
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. The Arabic words used to denote “grazing,” “bent
back” and “suckling” are “rutta’un,” ‘rukka’un” and

rudda’un” which are so rhymlng as if they are pearls -

" which have been strung together. Just ponder over the
arrangements of the words. It is such a well-arranged
prose which surpasses thousands of poems. There is no

strangeness in the attributes. Read it repeatedly; the .

marvellous melody excites your senses. This Saying is well
adorned with conversational beauty.

At the end, read the following supplication of the

Prophet of Allah (pbuh):

VI pa 5 et Rk 5 s Qi Al
(elee : -feile B3lally ndasal
“O Allah, Revealer of the Book, Hauler of the
clouds, and Vanquisher of the troops, vanquish
them (enem.-es of lslam) and help us against them.”

The beautiful sound. concordance ‘and the literary
unigueness found in the above supplication need no
further explanation.
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UMM AL-AHADEETH =

MOTHER OF THE SAYINGS .

Under this topic, the Saying that is being written is
a very comprehensive Saying. It contains the gist of the
entire Religion and the Sayings of the Prophet. Therefore,
the religious scholars have called it Umm al-Jawame’,
Umm al-Sunnah, or Umm al-Ahadeeth, as the first Chapter
of the Quran, Sura al-Fatiha, is called Umm al-Kitab
(Mother of the Book). As all the fundamental teachings of
the Quran have been covered in Sura Al-Fatiha, so also
the entire Religion has been encompassed in this Saying;
the other Sayings just explain this one Saying. Because of
its importance, Imam Muslim has commenced his
renowned book of Sayings, Sahih Muslim, with.this Saying
and Imam Baghvi has also commenced his book
Masabeeh wa Sharah al-Sunnah with this Saying.

Islam comprises of belief, action and sincerity. of
intention; this Saying throws. light on these three
fundamental things. ‘

In this Saying, the answers given by the Prophet of
Allah to the questions posed by Hazrat Gabriel have been
described, and therefore, this Saying is also known as “the
Saying of Gabriel.” It is understood from some narrations
that the coniversation between the Prophet and Hazrat
Gabriel described in this Saying took place ‘in the last
stages of the Prophet’s life. Hence, the gist of the Religion
that was completed in 23 years has been given in" this
Saying in the form of the answers to the questions of
Hazrat Gabriel. It is also understood from the narrations
that-at the time of the conversation a large number of ‘the -
Companions of the Prophet was present.
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Umm al-Ahadeeth
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Hazrat Umar bin al-Khattab says that once we were with
the Prophet of Allah (pbuh) when .suddenly a person
appeared before us whose clothes were very white and
hair were very black. Neither there were any effects of
travel on him nor did any of us know him. He proceeded

é:
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and sat-near the Prophst (pbuh) and joined his knees with
the knees of the Prophet and placed his hands on-the
thighs of the Prophet, and said: “O Muhammad, mform me
about Islam

The Prophet’ of Allah sald “lslam means that you
stand witness that there is no god but Allah and that
Muhammad is Allah’s Prophet; establish Prayers; pay
Zakat; fast in the month of Ramazan; and perform Hajj of
the House’of Allah if you have means to travel thereto.”

-He sald: “You have told the truth.”

Hazrat Umar says that we were SUrprised that he
not only asks the question but also confirms it: ©~  +°

Then he asked: “Please tell me about Faith.”

. He (the Prophet) said: “Faith is that you believe in -
Allah, His angels, His Books, His Prophets, the Day of
Judgement, and in the Providence — good and bad.”

He said: “You tell'th'e truth.”

-Then he asked "“Please inform me about 'hsaan
(excellence) : )

'He (the Prophet) said: lhsaan is that you worship
Allah as though you are seeing Him, because if you cannot
see Him, He sees you.

He agam asked: “Tell me about the' Hour (of
Judgement) '

He (the Prophet) replled "The person being asked
does not know more than what the person who is asklng
knows about it."

He said: “Then, tell me about its signs.”
He (the 'Prophet) inforrned him: “(The 'signs are)
that the slave-girl will give birth to her master and that you
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will see the bare-footed destitute and the shepherds of the
sheep trying to race each other in constructing buildings.”

Hazrat Umar says that then that person went away.
| stayed for sometime. thereafter. Then the Prophet of Allah
(pbuh) said to me: “O Umar, do you know who was the
questioner?””

I said: “Allah and His Prophet know best.”

He (the Prophet) said: “He was Gabriel. He had
come to you to teach you ithe Religion (of Islam).” {Muslim}]

Explanation: That is, we did not recognize.him to be the °
citizen of our city, nor were there any effects of travel on-

'~ himto thlnk that he was a traveler

That is, he sat respectfully very near to the Prophet
- (pbuh)- and turned his face towards him and drew the
attention of the Prophet (pbuh) towards him.

. The meaning of Islam is obedience and complete
-surrender. The Religion of Islam is called Islam because it
is the religion of complete obedience to Allah and
surrender to His commands. In this religion, a person after *
surrendering his entire life to Aliah spends his time in His
obedience and servitude, and after accepting Allah to be
"his Creator, Sustainer, Lord, and the Only God, adopts the
. system of life chosen by Him. Standing witness to the
Oneness of God and the Prophethood of Hazrat
Muhammad (pbuh), Prayers; Zakat, Fasting and Hajj are
the five pillars of Islam; as an introduction of Islam,.the -
Prophet (pbuh) has described these fundamentals here.
On these fundamentals, the entire structure of the Islamic
life is established. If they are broken down, the entire
structure comes down.

That is, we were surprised that he asks the
question and then he himself confirms the answer to be
‘true as if he already knew about it. .
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That is, tell me about the things and facts that are
to be believed in.

Out of the things mentioned here that are to be
believed in, the first thing is Faith in Allah. This Faith is the
centre and foundation of Islam. Without the Faith in Allah,
Islam and everything it teaches become meaningless.
Indeed, in Islam all the beliefs and ideologies are
connected with the Faith in Allah.

Rejection of the Prophethood is actually rejection of
Aliah’s Mercy and Loftiness (Chapter 17:76, 87; Chapter
6:91). Since the true knowledge about Allah and His
chosen way of life can be known only through the
Prophets, it is essential to have Faith in the Prophethood
along with the Faith in the Oneness of God.

Rejection of the Day of Judgement also strikes at
the belief in the Oneness of God, because the Rejection of
the Day of Judgement is the rejection of the Sovereignty of
Allah.

After the Faith in Allah, the second thing that has
. been demanded is the belief in the hidden creatures of
Allah known as angels. The polytheists not only associate
with Allah the things that we can see such as the sun, the
moon, the stars, the mountains, the rivers, etc., but also
associate the things and creatures that are unseen: they
had declared them as gods, goddesses, and progeny of
Allah. The Prophet of Allah {pbuh) informed that these are
all angels. They are creatures of Allah and have no say in
the Divinity of Allah and that they all obey Allah and do His
bidding. It is a fact that they are engaged in different tasks
assigned to them by Allah and cannot do anything on their
own. Hence, to regard them as associate of Allah, or
worship them, or supplicate them is a great sin. They are
servants of Allah just like us. Therefore, to cleanse the
belief of monotheism from the scourge of polytheism, Faith
in the Angels has been described as a separate and
fundamental belief.
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The third thing that is to be believed in is the Books
of Allah. Allah has revealed many Books. for the guidance
of the people. The Holy Quran has been revealed to
‘complete and teach the very same religion which had been
revealed in-the prevuous Divine Books.

Along w1th the Books, it is ne_cessary to have Faith
in the Prophets, because through Prophets alone Allah has
sent his guidance in the form of Books. The Prophets are
the representatives of Allah. They show us how to lead our
lives according-to the Will of Allah. It is from the lives of the
Prophets alone we can learn how to follow the Books of
Allah; their lives are a model for us. Prophet Muhammad
(pbuh) is the last Prophet in the chain of the Prophets; the.
missionary of Prophethood ended with him.

After the faith in the Prophethood, it has been
instructed to have-faith. in-the Hereafter. Hereafter means
that a day will come when ‘this world and the universe will
be destroyed and thereafter Allah will grant new life to all
human beings and they will be brought before Allah to give
an account of their-lives; and Allah will reward or punish
them according to their good or bad deeds. = '

Finally, it has been instructed to have faith in good
and bad providence. Faith in Providence is indeed part of
the faith in Allah. In the Holy Quran, it has been mentioned
as such. For example, refer Chapter-3, Verses 66, 73;
Chapter 4, Verse 78; Chapter 7, Verse 128; Chapter 25,
Verses 2, 3, Chapter 57, Verses 22, 23. Faith in' the
providence means acceptance of the fact that Allah is
Omnipotent and the Supreme Authority. His knowledge ‘is
all-encompassing and nothing is outside the sphere of his
knowledge. He has fixed the providence of everything and
nothing can escape that providence. His Authority and
Power overwhelms everything- and this world and the
universe is being run according to His Plan and Will. None
has the power to subvert His Plan and Will. Everything -
gains and losses, honour and dishonour, wealth and power

— is in His Power. He grants everyone and everything in
required measures according to His Wisdom which is-.
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faultless. No work and decision of Allah is without any
objective or purpose.

Here, the Prophet (pbuh) has described the nature
of Ihsaan, which is, in fact, the spirit and essence of the
entire Religion of Islam. The word /hasaan has been
derived from the word Husn which means excellence and
perfection. Perfection and excellence can be achieved-in
the worship and servitude of Allah if our Faith in Allah
reaches that stage when we always perceive that Allah is
not out of our sight, but is in our sight. The nature of the
worship which is performed with this feeling of perfection
and excellence cannot be compared with the worship
performed without this feeling. /hsaan is essentially the
loftiest stage of human progression. This is the stage
reaching which a person can obtain the nearness and love
of Allah. /hsaan is the highest degree of perception of the
entity of Allah. When a servant of Allah reaches this stage,
the Likes and Dislikes of Allah become his likes and
dislikes; the Volitions and Will of Allah become his volitions
and wil; he gets actively engaged in propagating and
establishing all those good deeds which his Lord wishes to
see established on the earth, and spends all his energies
and faculties in eradicating the evil which his Lord and
Master wants to get it eradicated. It is not that he tries to
achieve excellence only while performing the prayers:
rather he tries to achieve it while obeying every ordinance
of Allah in every walk of his life. '

That is, none of us have the knowledge when the
Day of Judgement will be established; Allah alone knows
about it.

Manifestation of those signs could indicate the
arrival of the Day of Judgement.

[t means that in the era prior to the establishment of
the Day of Judgement, the feelings of mutual love and
cooperation would become extinct. People would not care
for blood relationships. Respect for elders would be a thing
of the past. The daughter who should have extreme love
and respect for her mother would treat her just like a slave-
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girl is treated by her master; i.e. in other words, the mother
as though, has given.birth to her own mistress. :

The wealth, power and authority would be in the
"hands of the uncivilised people bereft of ethics,- morality
and etiquette. They would be interested just in_building tall
buildings and luxurious palaces and apartments and would
try to surpass each other in this race and would consider it
as a matter of honour and prestige. In another Saying, the
Prophet of Allah (pbuh) has warned: “When the authority,
power and. government begin to be handed over .to
incapable people, then wait for the Day of Judgement (i.e.
the Day of Judgement would not be very far off).”

That is, he was the angel Hazrat Gabriel who had
come in the guise of a human being so that he could pose
questions to me and by my answers you could gain correct
knoewledge about the Religion of Islam.

»
*khkkh
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FUNDAMENTAL CONCEPTS AND BELIEMFS

- Man cannot keep his life free from™ notions and- beliefs,
_ Everyperson would have a notion and belief under which
he leads his life. The facts are not limited only to those
things which we can directly sense. There are many other
facts which we cannot comprehend with our senses; we
get to know about them through discernment and
deduction. A.E."Mander states that the incidents that we
see are just some parts of the real world. Whatever we
know from our senses are just some partial and
inconsistent incidents. If we view them separately, they will
be meaningless. When we combine the incidents that we
directly see and sense with many ‘of the non-perceptive
incidents, we would be able to know_ their meaning.”
According to him, when we talk about any observation, we
mean something more than just sensory observation: we
- mean both the sensory observation and recognition. Man
cannot remain contented only on sensory observations"
and facts, which he directly knows. ‘He is compelled to
have some other notion and perception other than what he
sees and senses. ’ -

) _The people who' enlighten us with _the true

interpretation of life and its facts and the true notions and
ideologies of the human life are known as Messengers and
Prophets. The Prophets, in reality, are the representatives
of Allah. Allah sends them in order to teach the human
beings the true beliefs and save them from every kind of
ideological and practical deviation. The ideologies and
beliefs that the Prophets have professed are not based on
supposition and conjecture; rather, they get this knowledge
directly from Allah. Not even one of the ideologies and
beliefs taught by the Prophets has been disproven by the
modern scientific research nor can it be disproved in future
~too. ‘'On the contrary, the modern scientific research
‘supports and proves the ideologies and teachings of the
Prophets. For the correct guidance in life, it is necessary to
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believe in the guidance of the Prophets; without this
guidance it is impossible to get rid of the darkness of life,
and just human intellect and experiences are not enough
to guide human life. Mr. Sheen has very correctly analyzed
that our senses work better when they are authenticated
by the intellect. Similarly, our intellect can also work better
if it is authenticated with Faith. For example, the man who
loses his senses, as in the case of an intoxicated person,
cannot make use of his senses and intellect as he does
when not intoxicated, although his senses remain the
same. The condition of the inteliect without revelation is
similar to the condition of senses without intellect. Lamp
and light are required for the eyes to work. Similarly,
intellect can be made use of correctly only when it is
provided with the light of revelation and the Prophethood.

True and correct ideologies and beliefs save and
protect man from every kind of evil and deviation and
provide great strength to his character and conduct.
Indeed; the notions and beliefs are the guarantors of the
greatness of individuals and nations. If the ideologies and
beliefs are correct and lofty, they can provide loftiness to
any person or nation. On the contrary, if a person or a
nation has false and low notions and beliefs, nothing else
can provide him with the loftiness that true and lofty
notions and beliefs can provide. Here, the fact should not
be lost sight of that the best and the loftiest notions and
beliefs become meaningless if they are not propagated
and established by a dedicated group of people who are
ready to sacrifice everything for them. Through notions and
beliefs alone moderation and discipline can be created.
For the building up of good character and conduct it is
essential to have concordance in man's ideas and
thoughts and his passion and desires. If man cannot
achieve this, he just becomes a toy in the hands of his
passion and influences. You cannot expect such persons
to have a strong character and nor can they be expected
to build a strong and durable civilization. According to
George Foot Moore, civilization can develop and progress
only when more and more people struggle and strive to
achieve a particular objective. This kind of unity cannot
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take place'on the basis of just bare ideas. Such unity is
possible only through passions which stimulate the ideas
which in turn convert them into beliefs and objectives.

Islam has given due importance to the notions and
beliefs in the human life. Because of the importance of the
notions and beliefs, Islam has given fundamental
importance to knowledge, faith and conviction.
Commenting on the people who are ignorant of the facts of
life and lead their lives without carlng for their ultimate end,
the Holy Quran says: :
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“Therefore, shun those who turn away from Our
Message and desire nothing but the life of this
world. That is as far as knowledge will reach them.
. Verily, your Lord knows best those who stray from
His Path, and He knows best those who receive
guidance.” (The Quran, 53:29-30)

The aforesaid statement of the Quran qmte clearly
describes the position of knowledge and conviction, and
true and correct view point. Correct notions and beliefs
guide man towards the right path, and wrong and false
thoughts and perceptions leads man towards destruction.

ek
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- . KNOWLEDGE AND WISDOM

Knowledge has a pride of place in human life.
Indeed knowledge is the real foundation on which man's
character and conduct is built. Man's success depends
upon his acqu:nng the proper and real knowledge and
mouiding his life accordingly. If he does not have the real
knowledge about the Entity who has given him the life and
the real purpose and objective for which he has been
- created, neither can he walk-on the correct way of life nor

- can he fulfil the Will of his Creator. His example wouid be

of that person who is wandering in deep darkness and
does not know where he is and where he has to go. The .
real difference between a Believer and an Unbeliever is .
the knowledge and action. Because of .this difference,
huge difference.is found between their lives and their ends. -
The Bellever gets to live a pure and virtuous life in this
" world and -also he becomes entitied té Allah’s good
pleasure and permanent residence in the Paradise in the
Hereafter, and the Unbeliever would get nothing but Wrath -
of Allah and-an abode in the Hell. Hence, the Quran and
the Sayings of the Prophet have given fundamental
importance to knowledge and wisdom. The Holy Quran
says -

o Rl Edsosliaaidisfs s

“éajﬁ' ‘Are those equal, those who know and those -
who do not know? B (The Quran, 39:9)

(‘n;-,x,w)'*‘%g:.;s;fgj’i|,§,’f ”,3@"” Qjmﬂéﬂ
“Allah will raise up, to (suitable) ranks (and

. -degrees), those of you who believe and-who have
been granted knowledge.” ~ (The Quran, 58"11)

(A M,..,la]lﬁ:[..suﬂaﬂ t]
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“Those truly fear Allah, among His Servants, who
_have knowledge.” ~ (The Quran, 35:28)

e @L.lcd:)uf& .‘

“‘Say: O my Lordf Advance me in knowledge.”
(The Quran, 20:114)

NGUED) 61},’_&{‘}’&5@ 1&555.4(11&.;;5&4,
‘And he .to whom wisdom .is granted receives
indeed a benefit overflowing.” (The Quran, 2:269)

The Unbelievers and the polytheists. have. been
declared culprits because they do not follow the knowledge
but are slaves of their desires and heed to their
speculations and conjectures The Holy Quran states:

G @Ex&g?\ua ST @ esiie)
“They follow nothmg but conjecture; and conjecture
avails nothing against Truth.”  ( The Quran 53 28)

CeRdy Y ssls g Ble 5880
“They follow nothmg but conjecture and what thetr
. own souls desire.” -(The Quran, 53:23)
sy "gﬂ;,agdé,i;m;séotuzjuun

__"And who is more astray than one who foﬂqws his
own lusts, devoid of guidance from Allah?” :
(The Quran, 28:50)

Such people a;re. devoid‘ of intellecf Wisdom and insight: - -
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. “Do you think' that most of- them listen or

. - understand? They are only like: cattle? nay, they are
., worse astray in Path,” (The Quran, 25: 44)

It is obllgatory on us to galn “the understanding of
~ the Rehglon and insight in the Book that has been sent by
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Allah for our guidance. Without this, all our efforts would be
chaotic and disorderly, and our life will be full of confusion
and anarchy. The thing that can save our beliefs becoming
superfluous and our actions and acts of worship spiritless
and worthless -is the religious understanding, and
pondering over the Book of Allah and the Traditions of the
Prophet (pbuh). Therefore, the Prophet of Allah (pbuh) has
again and again instructed the Muslims to gain deep
religious knowledge and insight, fully comprehend the
Islamic teachings and commands and act upon them.

lmportance of Knowledge and Wlsdom
Weeadijawdeiéiﬁ.aﬁ-@bmlﬁlégééﬂém
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(1) It is narrated by Hazrat M'awia that the Prophet of
Allah (pbuh} said: “When Allah decides to favour any
person, He grants him understanding and comprehension
of the Religion (of Islam), and'| am just a distributor, it is
Allah Who grants. This Ummah (Brotherhood) would
always remain. on the Authority of Allah and the person
who: opposes it cannot harm it until the arfival of the

Command of Allah (the Day of Judgement).” [Bukhari,
Muslim, Ibn Maaja]

Explanation: “Understanding and comprehension- of the
Religion” means that understanding and insight which
enlightens man with the facts and realities of Islam; he gets -
to know about the Religion of Islam; gets the objectives
and purpose of the commands of Islam; and he does not
remain a blind follower but follows and obeys Allah's
commands with full consciousness and understanding. The
fact is revealed upon him that man's success entirely
depends upon Allah's obedience and servitude . and
following and obeying His commands. Without the
obedience and servitude of Allah, man's life remains
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deprived of the true meaning of human life. It is
understood from this Saying that whoever is bestowed with
the wealth of understanding and insight is very fortunate as
this is the source of all goodness and virtues.

That is, my job is just distribution; the message that
| am conveying is not my own creation but is from Allah.

It has been foretold here that Islam and the Muslim
Ummah would continue to exist till the Day of Judgement,
and no power on earth will be able to annihilate them.
Islam will remain in the world till the Day of Judgement.
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{(2) It is narrated by Hazrat lbn Masood that the
Prophet of Allah (pbuh) said: “Envy is permissible in
respect of only two persons: One whom Allah has given
wealth and then granted him the power of spending it in
the Cause of Truth; the second is that person who has
been bestowed with wisdom and he takes decides
according to it, and also teaches it (to the people).”

' [Bukhari, Muslim]
Explanation: That is, only these two persons can be
envious of; one who has been granted with wealth and he
spends it in the Cause of Allah is successful, and so also
that person who has been bestowed with knowledge and
wisdom by Aliah and he utilizes them in the right manner,
cofrectly delivers judgements and teaches people the
knowledge and wisdom that he possesses.
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- (3)Hazrat Anas says that the Prophet of Allah (pbuh) said:
“The person who goes out in search of knowledge would

be presumed to be in the Cause of Allah till he does not
return back.” \ ) [Tirmizi]
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Explanation: The person who goes out in search of
knowledge is considered to be striving in the Cause of
Allah, because through knowledge alone he will be able to
know about Allah and thus obtain His good pleasure.
Indeed the seeker of knowledge is considered a Mujahid
(Striver) in the Cause of Allah.
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4) Hazrat Abdullah bin Abbas reports that the Prophet
of Allah (pbuh) said: “If a person dies when he was in the
process of acquiring knowledge, he will meet Allah in such
a state that the only difference between him and the

Prophets would be the status of the Prophethood.”
[Tabarani]
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(5) It is narrated by Hazrat Abu Darda that he says | -
have heard the Prophet of Allah (pbuh) saying: “Any
person who takes to the road in order to seek knowledge, -
Allah will smoothen for him the road to the Paradise, and
the angels will spread their wings for the happiness of the
seeker of knowledge, and everything and being in the
heavens and the earth, even the fish in the water pray for
the salvation of the scholars. The loftiness of a scholar
over a worshipper is as the full moon has over all the other
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stars. The scholars are the heirs of the Prophets. The
inheritance of the Prophets is not Dinars and Dirhams;
rather their inheritance is the knowledge. Hence, whoever
acquires it,-acquired an abundant portion of it.”

[Abu Dawood, Tirmizi, Ibn Maaja]
Explanation: The road to seek knowledge is indeed the
road which takes a person to the Paradise because true
knowledge alone can protect man from going astray and
help him walk on that straight path which enables him to
enter the Paradise. If the person really seeks the
knowledge, Allah makes it easy for him to walk on the Path
of Truth.

This Saymg says that the seekers of true
knowledge are respected by the angels. All the creatures
of the heavens and the earth pray for them that Allah might
forgive their sins and hide their shortcomings. Because of
the knowledge and the possessors of knowledge, Allah
bestows mercy on the beings of the world. Because of their
auspiciousness rain falls and every creature obtains its
sustenance. The ants in their anthills and the fish in the
seas enjoy their life because of their propitiousness; in
other words with their muted parlance they are praying that
they be blest so that they could get benefitted by their
auspiciousness. Extinction of the knowledge and the
learned people signals the extinction of the creatures of
the world and setting up of the Day of Judgement.

There is no doubt that Allah’'s worship and His
remembrance is the real wealth of human life. But this
invaluable wealth cannot be obtained without the
acquisition of knowledge and comprehension, and without
this knowledge and comprehension the duty of reformation
of the world cannot be carried out, nor can the people be
guided towards Allah, the Creator of the Universe. The
Prophet of Allah himself was engaged in the propagation
of the knowledge and the guidance that he had brought to
his last breath. ‘Because of his efforts, that.ideological
revolution took place which changed the lives of the
people; those who were astray got the right path and those
who followed polytheism began observing monotheism.

, The Prophets of Allah are like father to their
nations; rather their position is even loftier than that. They
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do not.leave behind any weaith or property. Their
inheritance is that knowledge and guidance they bring with
them. Those people are really fortunate who are
~ considered as the true heirs of the Prophets.
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(6) Hazrat Abu Musa narrates that the Prophet of Allah
(pbuh) said: “The similitude of the knowledge and the
guidance with which Allah has sent me is that of the rain
which falls on the earth. The portion of the earth which was
good absorbed the water and grew from it plenty of
herbage and grass. The portion which was hard stored the
water, Allah benefitted people from it; people drank from it,
watered their animals and irrigated their lands. The rain fell
on.another portion of the land which was a bare level field
that can neither hold the water nor can grow any herbage.
This is the example of those who acquired the knowledge
and perception in the Religion -of Allah and got benefitted
from that with which | have been sent; hence they learnt it
themselves and taught it to others. The (last) example is
that of those people who neither lifted their heads to look
at it, nor did they accept that guidance with which | have
been sent.” [Bukhari, Muslim]

Explanation: In this Saying, the Prophet of Allah (pbuh)
has likened the knowledge and guidance to rain. When
rain falls on earth, the fertile land gets irrigated and
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becomes succulent. The second type of land is that where
no herbage grows, but water gets collected and people get
benefitted from it. The third kind of the land is that which is
just bare level field which neither absorbs the water to
grow any herbage, nor can water be collected therein to be
used for drinking or irrigation purposes. This type of land
neither gets benefitted from the rain nor can it benefit other
parts of the land. In exactly the same manner, the
knowledge and guidance comes down from Allah. The
Prophet of Allah called people towards this knowledge and
guidance and taught them the Book and the Wisdom.
Those who had wisdom and insight got benefitted from this
and their lives became succulent from the rain of

knowledge and guidance; such beautiful and fragrant
flowers of knowledge and action bloomed in their lives that
the entire human environment got saturated from their
fragrance. There were some others, who although did not
make use of this knowledge and guidance fully, conveyed
it to others. They are similar to a pond which is full of
water; people draw water from it for drinking, watering their
animals and irrigating their fields. The third kind of people
is those who are like a bare level land. The rain of
knowledge and guidance does not awaken them nor do
they store it so that the others could make use of it. Their
lives remain as bad as it was before the coming of the
guidance; they never pay any heed to the guidance.

Safeguarding the Knowledge
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(1) It is reported by Hazrat Ka'b bin Malik that the
Prophet of Allah (pbuh) said: “Any who acquires
knowledge with the object of bragging over other learned
men, or disputing with the illiterates, or attracting attention
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towards himself, Allah shall admit him into the fire (of
Hell).” [Tirmizi, Ibn Maaja]

Explanation: It means that knowledge should not be
acquired for any ulterior objective; knowledge, as with
other things, should be acquired only for achieving the
good pleasure of Allah. Any who acquires the knowledge
with the object of achieving name and fame and worldly
gains shall not be rewarded by Allah. In the Hereafter, he
is not going to taste the comforts of Paradlse instead he
will have to face the torments of Hell.
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(2) It is narrated by Hazrat Abu Hurairah that the
Prophet of Allah (pbuh) said: “Any who acquires
knowledge with which the good pleasure of Allah is sought,
just with the object of obtaining worldly goods and gains
shall not get to know the Paradise on the Day of

Judgement, ie. (not even) its fragrance.” [Ahmed, Abu
Dawood, Ibn Maaja]
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(3) Hazrat A'mash says that the Prophet of Allah
(pbuh) said: “The bane of knowledge is forgetfulness and
negligence, and its wastage is describing it before a
person who is not worthy of it.” [Darmi]

Explanation: As acquisition of knowledge is necessary so
also it is essential to protect it. It is very unfortunate to
forget knowledge after its acquisition. To describe the
words of knowledge and wisdom before a person who is
not capable of understanding it or not transferring it to the
talented people who deserve to receive it is a sort of
oppression. On the one hand, we have to speak to every
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person keeping in view the level of his perception and
understanding and on the other hand, we should try to
search out more capable persons to transfer this
knowledge. If we do not do this, we not only do not fulfil the
rights of the deserving people, but we hurt the cause of
knowledge too and waste it. }f the knowledge reaches
capable persons, they will not only get benefitted but
through them it can be further propagated to others.
Moreover, they can develop the knowledge further by
carrying on more research and investigation.
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(4) Hazrat Abu Zar narrates that the Prophet of Allah
(pbuh) said: "Whenever the Servant {of Allah) adopted
piety (Zuhd) in the world, Allah created wisdom in his heart
and made the wisdom to flow from his tongue, made him
understand the defects and diseases of the world and
taught him their cure, and then took him safely away from

the world towards the Adobe of Peace (Darus Salam).”
[Baihaqi]

E‘i\b

Explanation: The meaning of Piety (Zuhd) is that man
should not become the adorer of the world and that his
heart should be free from lust and avarice, and that he
should prefer the Hereafter over the world in every aspect
of his life. Apart from the rewards of the Hereafter, Allah
“grants to His servant, because of the Piety such ready-
reward which contains copious blessings. Allah bestows
him with knowledge and wisdom, and this is. the best and
the greatest reward because of the exhilaration that it
provides and also because it protects him from going
astray and courting destruction. Whoever gets the wealth
of knowledge and wisdom gets that insight by which he
can very easily differentiate between the Truth and the
untruth, right and wrong, and good and bad, and select
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and walk on the straight path among the various crooked
ways found in the world. Thus his life is saved from
destruction and he marches from this world towards that
Abode of Peace i.e. the Paradise where he finds peace
and tranquillity free from all worries, trials and tribulations. -

Comprehension and Insight
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(1) Hazrat Abu Hurairah narrates that the Prophet of
Allah (pbuh) was asked: “Who is the most honoured
amongst the people?” He said: “The most honoured in the
sight of Allah is he who amongst them is the most God-
fearing and the most Righteous.” The people said: “We are
not asking about this.” He said: “Then the most honoured
amongst the people is Yusuf (pbuh) as he himself was a
Messenger of Allah, son of a Messenger of Allah, and
grandson of a Messenger of Allah and the great-grandson
of the Friend of Allah (Hazrat Abraham).” The people said
we are not asking about it.” He said: “Then, do you ask me
about the Arab families?” The people said: “Yes.” He said:
“Those who were good during the era of Ignorance are
better amongst you in Islam too if they have
comprehension and insight (in [slam).” '
[Bukhari, Muslim]

Explanation: That is, the most honoured amongst the
people is he who protects himself from the disobedience of
Allah and fears the most from the displeasure of Allah. In
the Holy Quran aiso it is mentioned: “Verily the most
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honoured of you in the sight of Allah is (he who is) the
most Righteous of you.” (49; 13)

It is evident from this Saying that those people who
by nature possess excellent faculties and attributes, who
have the power to take timely decisions, who have
patience and constancy, courage, generosity, civility,
broadmindedness, sense of honour and other similar lofty
attributes and do not possess bad attributes like
cowardice, meanness, sordidness, niggardliness, etc.
always stand out in the society. Through such people a
powerful collective system comes into being. Islam
provides right pivot and centre for the fundamental human
ethics and provides stability and space for its development.
Hence, those people who possessed good moral attributes
became even more prominent after accepting Islam. The
era of ignorance had weakened and confined their good
attributes, and when they accepted Islam and developed
comprehension and insight in it, their .attributes and
faculties became even more powerful and prominent. Such
are the persons through whom the Will of Allah is
promulgated on the earth and they prove to be a mercy for
the people.
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(2)  Itis narrated by Hazrat Abu Hurairah: “I heard Abu
al-Qasim (pbuh) saying: “Those amongst you in Islam are

better whose morality is better and who possess
comprehension and insight (in islam).” [Al-Adab al-Mufrad]

Explanation: Another Saying has also been reported by
Hazrat Abu Hurairah, in which the Prophet of Allah (pbuh)
said: “The nature of men is like mines of gold and. silver.
Those who were good (with regard to character, conduct
and ethics) in Ignorance, are better in Islam too if they
have comprehension and insight.” (Muslim) That person is
considered the best that is morally good and also has
comprehension and insight in Islam; such person would
not have any defect in his personality. In another Saying,
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the Prophet of Allah said: “Listen! There is no virtue in the
worship which is bereft of comprehension, and there is no
merit in the knowledge which is devoid of understanding,
and there is no worthiness in the recital of Quran which -
lacks contemplation.” Comprehension and insight in the
teachings of Islam determine man’s greatness and nobility.
A scholar who possesses comprehension and insight in
Islam understands better the intrigues of Satan and cannot
be snared by him in his web of allurements. Apart from
this, a virtuous and pious person could fulfil the demands
of Istam only in his individual life, but he cannot change the
saciety if he lacks comprehension and insight in Islam. To
establish Islam as a system of life in the world and to
suppress the enticement and temptations of Satan,
comprehension and insight in the teachings of Islam is
required. This is the reason that Satan always fears and
gets perturbed of those who possess the required
comprehension and insight in Isiam.
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(3) Hazrat Abu-Hurairah reports that the Prophet of
Allah (pbuh) said: “There is no loftiness for the servant of
Allah greater than acquiring comprehension in the Religion
(of Islam). One who possesses comprehension {in
Religion) is stronger against Satan than one thousand
worshippers; everything has a foundation and the

foundation of the Religion (of islam) is comprehension.”
[Darqutni, Baihagi]

Explanation: It is understood from this part of the Saying
that the Religion of Islam does not believe in blindly
following its teachings; rather, its foundation has been laid -
down on the comprehension and insight. Hence, that
person can never deny and reject Istam who makes use of
comprehension and insight and accepts the facts after due
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comprehension, and is desirous of finding the Truth rising
above the biases and prejudices. .
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(4) It is narrated by [bn Umar that the Prophet of Allah
(pbuh) said: “Comprehension is the best form of worship,
and the best Religion is Piety.” [Tabarani]

Explanation: Comprehension has been included in the
institution of worship; rather it has been declared as the
best form of worship. Since man cannot understand the
purpose and spirit of the religious edicts and worship
without comprehension, it has fundamental importance in
Islam. In another Saying, the Prophet of Allah (pbuh) has
said: “The best amongst the people are those who are best
in deeds, provided that they have comprehension of their
Religion.”

The Arabic word used is wara’ which means
keeping away from sins. Piety of the highest standard is
called wara’.

JL L I T o ac. nE A
pelll Jlas oy ) 88 f_s;ﬂl V- |t Lﬁ;-vl-.sf— ol o 3 (0)
(k) _ S dale 33155 ¢ 5 Aadadl 4ile
(5) Hazrat |bn Abbas says that the Prophet of Aliah
(pbuh) hugged me to his chest and said: “O Allah, bestow
him with wisdom.” In another narration the following words

are mentioned: “Bestow him with the knowledge of the
Book (the Quran).” [Bukhari]

Explanation: In one of the narrations of Tirmizi, Hazrat 1bn

Abbas has mentioned that: “The Prophet of Allah (pbuh)

supplicated twice for me that Allah might grant me the

wisdom.” ‘
The knowledge of the Quran itself is wisdom.
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(6) Hazrat Abu Sayeed Ansari narrates that at the time
of the salat (prayer), the Prophet of Allah (pbuh) used to
touch our shoulders (so that we could straighten our ranks)
and say: “Align, and do not create differences or else
discord and dissension would rise in your hearts. Those
among you who are men of discernment and intellect
should be nearer to me, and then those who are near to
them and then those who are near to them.” [Muslim}

Explanation: The loftiness of the men of discernment and
intellect can be very well understood from this Saying that
they used to stand nearer to the Prophet of Allah (pbuh)
during the performance of congregational prayers. The
disarray in the ranks of the congregational prayers can
result in the discord and dissension of hearts. The exoteric
do impact the esoteric. Hence, it is instructed to align the
ranks during the congregational prayers.
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(7) Hazrat Ibn Umar narrates that the Prophet of Allah
(pbuh) said: “A person offers prayers, fasts, pays the Zakat
(poor-due), performs Hajj and Umrah — until he
enumerated all the righteous deeds — but he will be

rewarded on the Day of Judgement according to his
intellect.” [Baihaqi] :

"Explanation: This Saying shows that intellect and
discernment are of primary importance in Islam. The extent
of discernment and intellect with which a man performs
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acts of worship and other righteous deed, to that extent he
would be able to know the real purpose of worship and
righteousness and would be able to fulfil the real objective
of the commands of Allah and could achieve Allah's
nearmess and enjoy the spiritual pleasures. In the Holy
Quran, men with inteflect and discernment have been
praised quite often. In one place it is mentioned: “(The
servants of the Most Gracious are) those who, when they
admonished with the Signs of their Lord, droop not down at
them as if they are deaf or blind (but make use of their
intellect and discernment).” (25:73)

Propagation of Knowledge
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(1) It is reported by Hazrat Abu Hurairah that the
Prophet of Allah (pbuh) said: “The best charity is a Muslim
acquiring knowledge himseif and then teaching it to his
another Muslim brother.” [Ibn Maaja]

Explanation: That is, spending wealth alone is not charity;
charity can be performed with knowledge and wisdom. The
best charity is the charity of knowledge and wisdom: a
person should not only acquire knowledge for himself but
teach it to others too. :
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(2) Hazrat Anas bin Malik narrates that the Prophet of
Allah (pbuh) asked: “Do you know who is better in
generosity?” The people said: “Allah and His Prophet know
better.” He said: “Allah is greater in generosity, then | am
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more generous amongst the children of Adam, and after
me that person is more generous who acquired knowledge
and propagated it. This person will arrive on the Day of
Judgement as a leader, or he said that he will arrive as a
brotherhood.” [Baihagi]

Explanation: If acquiring knowledge and propagating it is
generosity, then neglecting to do so or being deficient in
the task would be the worst kind of stringiness; none likes
to smear his character and conduct with the defect of
stringiness.

That is, in the Hereafter he would be granted higher
status, and he would have the pomp and splendour of a
Ieader
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(3) Hazrat Abu Hurairah reports that-the Prophet of
Allah (pbuh) said: “There are two attributes which cannot

combine in a hypocrite: One is good disposition and the
other is insight of the Religion.” [Tirmizi]

Explanation: Hypocrisy is such a disease that the
hypocrites are denied these two great gifts. A hypocrite
can neither atftribute himself with good morality and
disposition, nor can he have insight and discernment in
islamic teachings. Allah does not guide the hypocrites.
These two attributes cannot combine in a hypocrite. .
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(4) Hazrat Abu Hurairah says that he heard the

Prophet of Allah (pbuh) saying: “The world and everything

in it is cursed except the remembrance of Allah and the

thing which is related to it, and except the learned and the
pupil. [Tirmizi, Ibn Maaja, Baihagqi]
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Explanation: That is, only those things are valuable which
are related to the remembrance of Aliah and the religious
knowledge. The things which are unrelated to these are
hollowed of virtue and blessings and are to be given up. It
is to be kept in mind here that every work undertaken and
accomplished just for the good pleasure of Allah and
according to Allah’s guidance and instructions is construed
remembrance of Allah.
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(5) Hazrat Abu Hurairah narrates that the Prophet of
Allah (pbuh) said: “When a person is asked about
something concerning knowledge and that person hides it,

he would be bridled with the bridle of fire on the Day of
Judgement.” [Abu Dawood, Tirmizi]
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(6) Hazrat Abdullah bin Masood reports that the
Prophet of Allah {pbuh) said: “May Allah keep that man
flourishing who heard my words, remembered them and
conveyed (them correctly to the people) because
sometimes it so happens that a man of discernment
conveys it to another person who has even more
discernment than him.” [Tirmizi, Abu Dawood]

Explanation: Through this Hadeeth, we understand the
loftiness of conveying the message and the Sayings of the
Prophet (pbuh) to others. Everyone does not possess
equal capabilities. It is quite possible that the man who
receives the message could be more superior in
knowledge and discernment than the man who is
conveying it, and he could be benefitted more from it.
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(7) It is narrated by Hazrat Abdullah bin Umar that the
Prophet of Allah (pbuh) said: “Convey from me even if it is
(as little as) one Verse, and quote (the narrations heard)
from the Children of Israel; it is not forbidden. Any who
relates a falsehood towards me deliberately he should
make Hell his abode.” [Bukhari]

Explanation: That is, as | have conveyed the message of
Truth to you, you should also convey and propagate it to
others, so that the light of knowledge and guidance is
spread far and wide and none remains unacquainted with
it; whatever knowledge, little or more, a person possesses
should be conveyed to others. The narrations about the
stories of previous Prophets of Allah or the admonitory and
exemplary stories reaching from the Children of Israel can
be quoted if they are proved to be true according to the
proven historic facts and that these narrations do not
contradict the description of the Quran. However, it is
wrong to study the Torah and the Gospels today for the
purpose of obtaining guidance, because they have not
remained in their original form and have been extensively
corrupted, and now for our guidance Aliah has revealed
His final Book, the Holy Quran. However, it is permitted to
study the Torah and the Gospels to know and describe the
history of the Children of lsrael. In the beginning, the
Prophet of Allah (pbuh) did not want people to study the
books of the Children of Israel lest they might have
adverse influence on Muslims. However, when the beliefs
and teachings of Islam were firmly embedded in Muslims,
he permitted quoting from the Children of Israel so that the
Truth could further be firmed up.

In this Saying, the Prophet of Allah has threatened
the person with the punishment in Hell who relates any
false action or saying to him. Lying in itself is a great sin
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and it becomes even more heinous if lying concerns the
Prophet of Allah (pbuh). This Saying has been reported by
more than 60 narrators, among whom are many
Companions of the Prophet who had been given the glad
tidings of Paradise in this world itself, and it is unthinkable
that any Companion of the Prophet would relate a false
statement or action to the Prophet of Allah (pbuh); not
even one example can be quoted from the history that any
Companion had ever related a faise saying to the Prophet.
The last Companion of the Prophet to die was in the year
110 AH. The compilation of the Sayings and Traditions of
the Prophet began in the second Century AH, and Hazrat
Imam Malik compiled his renowned book Muatta in this
Century.

Knowledge and Action
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(1) Hazrat Ziyad bin Labeed said that the Prophet of
Allah (pbuh) mentioned about a (terrifying) thing and said
that it (mischief and evil) would occur because of dwindling
of knowledge. | said: "O Prophet of Allah, how the
knowledge would get dwindled when we read the Quran
and teach it to our offspring, and our offspring would teach
it to their offspring?”’ He said: “May your mother bereave
you, O Ziyad! | thought you to be the most intelligent and
discerning man of Madinah. Do the Jews and the
Christians not study the Torah and the Gospel (and yet)

they never act on the things found in them.” [Ibn Maaja,
Tirmizi]
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Explanation: [t is understood from this Saying that when
knowledge is not acted upon, it means that the knowledge
had dwindled or disappeared. Only that person can be
called fully learned and knowledgeable whose knowledge
has adorned him with good character and conduct and
who is leading his entire life according to his knowledge.

The proverb * may your mother bereave you” is an
Arabic proverb which i is. used on such occasions; it is not a
curse.
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(2) Hazrat Umar bin al-Khattab narrates that the

Prophet of Allah (pbuh) said: “| fear (the evil) of every

hypocrite who talks of knowledge and wisdom but practlces
injustice and oppression.” [Baihaqi]
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(3) Hazrat Shaddad bin Aus reports that the Prophet of
Allah (pbuh) said: “Shrewd and astute person is that who
controls his self and works for (the life) after death, and
feeble and stupid is that person who is subservient to the
desires of his self and desires (rewards and forgiveness)
from Allah.” [Tirmizi, Ibn Maaja]
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NATURAL RELIGION

Islam is the name of that system of life which the nature of
man itself demands. The things that Allah reminded man
through His Prophets are nothing but demands of his
nature. Islam is such a system of ideology and action
which is in accordance with our nature, intelligence and
insight. Therefore, the Holy Quran describes Islam as the
“straight path.” Disobeying the teachings and commands of
Islam is indeed opposing our own nature and causing
impairment in the creation of Allah. Perfection of an
individual can be accomplished only with the help of
Islamic teachings and commands. The things that are
forbidden by [slam impair man’s individuality. Perfection of
individual and purification of the soul is the objective of
Islamic Law. Hence, the Holy Quran has declared
purification of soul as the final goal which is to be reached:
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“Truly he succeeds that purifies it, and he fails that
corrupts it.” (The Quran, 91:9-10)

[t is stated in another place in the Quran:
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“Our Lord! Send amongst them a Messenger of
their own who shall rehearse Your Signs to them
and instruct them in Scripture and Wisdom, and
purify them; for You are the Exalted in Might, the
Wise.” (The Quran, 2:129)

) It is understood from the above Verse that it was
the Prophet’s duty and responsibility to rehearse the Quran
before the people and teach them the Law and wisdom



78 Prophet Speaks - |

and purify them. The word “purification” itself denotes the
fact that Allah has not demanded from man that which is
against his nature.” The only demand that Islam makes on
man is that he grooms his personality and try to develop to
perfection those virtues and ethics that have been
bestowed in his nature. The real stress in Islam is on.the
perfection of man’s personality and individuality. The actual
thing that man has to account for on the Day of Judgement
is what sort of a man he became in this world by making
use of the strengths and faculties provided to him by Allah.
The importance that Islam gives to the collective life is
because it helps the individual to perfect himself. In the
collective life, not only an individual tries to reach
perfection but also helps others reach perfection. Islam has
not given such freedom to an individual that it could harm
the collective life, nor has it given such rights and authority
to the collective life which entail in curtailing that freedom
of the individual which is required for his development in
different fields of life. Islam has maintained a balance
between the individual and the collective life. Islam is in
conformity in every aspect with the demands of the
individual and the collective life. .This can be clearly
understood if Islam is studied as a system of life.

According to Islam, it is impossible to groom and
develop the human personality and individuality if the
object of this grooming is not declared to be achievement
of the good pleasure of Allah and that His love is the
culmination of our faith and religion. Obedience and
servitude to Allah is the real life which the human nature
always searches for. Obedience of the commands of Allah
does not mean obedience of some despotic law, but it is

1 Islam, in fact, manifests those truths which are present in man’s
nature. Islam invites man towards faith and action appealing his
intellect and wisdom and informs him about his true nature and the
demands it makes on him. This is the reason that the Holy Quran is
also known as Zikr (Remembrance and Reminder).
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the obedience of the laws of our nature.! Obedience of
Allah is indeed obedience of such a Sovereign whose
throne is deep inside our own hearts. Rejection of Allah
entails in the human life losing peace and tranquility and
higher values of life, and there remains no lofty purpose of
life than just leading a covetous and luxurious life. The real
life for man lies in following the system of life bestowed by
Allah through his Prophets, and obeying and serving Him
in every segment of man’s life.

2
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“Say: Allah’s guidance is the (only) gu:dance, and
we have been directed to submit ourselves to the
Lord of the worlds; to establish regular prayers and
lo fear Allah; for it is to Him that we shall be
gathered together.” (The Quran, 6:71-72)

It means that man can receive guidance towards
real life only through the Divine Guidance that the
Prophets had brought from Allah. Apart from the Quran,
this fact is mentioned in prewous Scriptures too. Hence
the Gospel says:

It is writtetj, man shall not live by bread alone, but
by every word that proceeds out of the mouth of
God.” (Mathew, 4:4)

It means that man lives by the commands of Allah and that
the real life lies in obeying His commands. The Holy Quran
avers:

! Hence, the Divine Revelation through which we are given the Divine
Law has been described in the Quran as Hayat (Life), Rizg-e-Hasan
{Excellent Sustenance), Noor (Light), etc. Similar words have also been
used in the previous Scriptures.
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“Can he who was dead, to whom We gave life, and
a Light whereby he can walk amongst men, be like
him who is in the depths of darkness, from which
he can never come out?” (The Quran, 6:122)

In the aforesaid Verse of the Quran, Faith has been
referred to as life and following Guidance as walking in the
light. Those who do not have Faith are like a lifeless stone
and are bereft of real life. The example of the person who
does not possess the straight path of life is of that person
who is wandering in darkness without light and does not
know how to reach his destination.

Je 5 ¥ s o Gl BB e BB T 52 ()
sl 385 68 il 3 biad 31 401538 S1516 plas
b5 511 Uy R eleds s 8 O3t U ian Rl
s Y ke Sl 5h h gl f3a &1 2585

(3515 5% cplona ecgylins) -paadl Gl K3 gtiﬂ OJ.-;J
(1) Hazrat Abu Hurairah reports that the Prophet of
Allah (pbuh) said: “There is no child who is not born on his
nature. It is his parents who make him a Jew, or a
Christian or a Zoroastrian as the animal is born with a
sound and wholesome body from the womb of the animal.
Do you find any amongst them with a severed nose or
ear?” (Their ears are severed by people because of
superstition.) Then Abu Hurairah said: “If you want you
can read (the Verse of the Quran for proof): “The nature
(framed) of Allah, in which he has created man. There is
no altering (the laws of) Allah’s creations. That is the right
religion.” [Bukhari, Muslim, Abu Dawood]

Explanation: The meaning of the word Fitrat (nature) in
this Saying is Islam, because Judaism, Christianity and
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Zoroastrianism have been mentioned opposite to it. In
some of the narrations of this Saying, the words of "Ala al-
Fitrat al-Islam (on the nature of Islam) and ‘Ala hazihi.al-
Millat (on this Brotherhood) have been used instead of the
words of 'Ala al-Fitrah (on the nature), which clearly prove
that the word nature used in this Saying means nothing but
Islam.

A very important fact has been pointed out in this
Saying. It is that man comes into this world with a pure
nature which is Islam. Man’s nature basically considers
Allah as his only Lord and God and is attracted to the
natural principles of the system of life which has been
revealed by Him. His nature does not relate to polytheism,
infidelity and ignorant ideologies and deeds. Man comes
into this world with a thirst to know his Lord and Creator
and worship and serve Him alone. Every child is born on
his real nature which is free from infidelity and sin. If man
were to remain on his nature, it would not be difficult for
him to accept the Islamic beliefs and teachings. He will
accept them as the person who accepts familiar things.
However, the wrong environment and his ignorant parents
corrupt his nature and make him deviate towards
polytheistic beliefs and deeds. He is like that animal who
was born with sound and wholesome body, but later its
shape was altered by severing its nose and ears. Man is
not born with the ideologies of infidelity, polytheism,
atheism which are against his nature. But later on adopts
all those things which are against his nature and objective
of his creation, and thus goes astray. No person likes his
face to be disfigured by cutting off his nose or ears, or he is
made lame or blind. However, it is his utter misfortune that
man wants to remain spiritually with his disfigured nature
and even insists that he be not asked to reform and revert
back to his original nature.

This is a part of Verse 30 of Chapter 30 of the Holy
Quran. This proves that mari's natural religion is that he
should become an obedient and devout servant of Allah,
which is known as Islam. Islam does not hurt our nature.
On the other hand it grooms and develops it. The
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knowledge of Islam is indeed the knowledge of our nature
and the purpose of our creation. By opposing Islam, man
hurts his nature and incurs unredeemable losses both in
this world and in the Hereafter.
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(2) Hazrat “lyadh bin Himar al-Mujashiyi reports that
the Prophet of Allah (pbuh) once said in his sermon:
“Listen, my Lord has commanded me to convey to you
whatever He has told me today which you do not know.
(He has told me that) whatever wealth that | have given to
any servant is lawful to him, and that | have created all
men in upright nature. Later, the Satans came to them and
took them away from their religion and forbid all those
things which | had made lawful, and they commanded
them to associate those things with ‘Me for which no
evidence had been revealed.” [Muslim]

Explanation: The topic of this Saying is similar to the
previous Saying. In this Saying too, it is stressed that Allah
has created man on his upright nature. People adopt
polytheism because of the deceit and enticement of evil.
people, and make unlawful those things that have been
made lawful. Thus they are led away, both ideologically
and practically, from their nature.

In some of the narrations of this Saying, the words
Hanafa Muslimeen have been used instead of the word
Hanafa, which proves that Allah has created men as
upright Muslims, and that Islam is their natural and innate
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religion. No evidence is available for polytheism either in
any of the Divine Books or in the creations of the universe.
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(3) Hazrat Anas bin Malik narrates that the Prophet of
Allah (pbuh) said: “It would be told to a person among the
men of Hell: “if you had all the things of the world in your
possession, would you have given them all as a ransom (to
escape this punishment)?” He would say: “Yes.” (Allah)
would say: “ had made a lighter demand on you; when you
were in the back of Adam, [ had taken a vow from you that
you should not associate anyone with Me, but you did riot
heed to it and you did associate (others) with Me.”
[Bukhari, Muslim, Ahmed]

Explanation: This Saying too throws the light on the fact
that monotheism is the natural religion of man, and that
infidelity and polytheism are incompatible with his nature. It
has been embedded in man's nature that he should not
make anyone other than Allah as the centre for his acts of
worship and He is the only source of his sustenance. A
vow has been taken by Allah from every person that he
wouid worship and serve Allah alone and that he would
desist from polytheism, This has also been referred to in
the Holy Quran (refer Verses 172-173 of Chapter 7). Man’s
nature has been moulded in the mould of Oneness of God.
It is quite possible that after the creation of Hazrat Adam,
Allah might have created and brought before Him all the
progeny of Adam to come till eternity in some form or the
other and might have given them the knowledge of
_ monotheism and might have taken an vow from them too
that they would not worship and serve anyone other than
Allah. Although we might not fully remember this vow, but
its impression is found deep in our soul and conscience.
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Acceptance of monotheism is the inner voice of our
conscience. The Prophets of Allah come to revive and
remind us about this vow; they do not bring in any new
thing. The reason for not allowing this vow to remain in our
memory in its full form is that Allah wants to test us.
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(4) Hazrat lbn “Abbas narrates that the Prophet of
Allah (pbuh) was asked which religion out of all religions is
dearest to Allah? He said: “Uprightness which is very

simple and very easy.” [Ahmed, Al-Adab al-Mufrad,
Tabarani]

Explanation: That is, the best religion that Allah has
selected for His servants is where His servants should
scorn all false creeds found in his surroundings and
profess only the true religion, worship and serve only Allah,
adopt that system of life which has been revealed by Him
and which is very simple and very easy to foliow, and
which does not teach monasticism, nor does it consider the
human body an impediment in spiritual progress that the
body should be humbled by torturing it in order to achieve
spiritual development and progress. According to Islamic
teachings there is no incompatibility between human body
and its soul. The human body, in fact, assists in the
spiritual progress if man leads his life within the boundaries
fixed by Allah.
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(5) Hazrat 1bn "Abbas narrates that the Prophet of

Allah (pbuh) said: “The Religion is very easy.” [Ahmed, Al-
Adab al-Mufrad, Bukhari]

Explanation: In another narration reported in Musnad-e-
Ahmed it is said: “The best of the religion amongst all your
religions is that which is easiest of all.” It is written in the
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Gospel: “Take my yoke upon you, and learn of me; for | am
meek and lowly in heart: and you shall find rest unto your
souls. For my yoke is easy, and my burden is light.”
(Mathew, 11:29-30)
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(6) It is reported by Hazrat Jabir that the Prophet of
Allah (pbuh) said: “Allah has not sent me to bring hardship
or cause affliction, but has sent me as a teacher and a
bringer of ease.” [Muslim]

Explanation: The Prophet of Allah (pbuh) said this on a
special occasion. On one occasion, the Holy Quran placed
before the Chaste Wives of the Prophet to choose either
Allah and His Prophet or the worldly comforts, and told
them that if they choose the worldly comforts, then they
have to leave the Prophet for good and if they choose
Allah and His Prophet, then they would be richly rewarded
in the Hereafter (refer Verses 28-29 of Chapter 33). The
Prophet of Allah {pbuh) decided to inform all his wives
about the aforesaid command of the Quran. So, first of all
he went to Hazrat Ayesha (may Allah be pleased with her)
and said to her: ‘I will be placing before you a very
important thing and | do not want you to be hasty about it
until you consult your parents.” The Prophet feared that
she might make haste and take a wrong decision, and if
she consults her parents, they will advise her suitably.
Hazrat Ayesha asked: “What is that matter?” When the
Prophet of Allah (pbuh) conveyed her the aforesaid
command of Allah, she immediately said: “O Prophet of
Allah, is your companionship such an issue that | should
consult my parents about it? | prefer Allah and His Prophet.
However, | request you not to inform your other wives
about my decision.” The Prophet of Allah (pbuh) replied:
“Whoever among them enquires about it, | shall tell her
about your reply. Allah has not sent me to bring hardship
and affliction but has sent me as a teacher and a bringer of
ease.” From this, it is very clear that the nature of the
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Prophet of Allah (pbuh) is that of a kind and merciful
teacher and he teaches only those things which are
beneficial to the people. His only desire was to bring all the
people on the straight path and for this purpose he used to
adopt all possible ways and means which were in his
possession.
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(7)  Hazrat Abu Musa Ashari says that once we were
travelling with the Prophet of Allah when people began to
pronounce the Takbeer (laudation) very loudly. The
Prophet of Allah said: “O people, be kind fo your souls.
You are not calling the One who is deaf or who is absent.
You are calling the One who hears and sees and is with

you. The One whom you are calling is nearer to you than
the neck of your camel.” [Bukhari, Muslim]

Explanation: it is very clear from this Saying that the
religion brought and taught by the Prophet of Allah (pbuh)
is compatible with human nature and intellect; it cannot be
said that it is against the human nature or human intellect.
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PERCEPTION OF ALLAH

The central point of the entire ideological and practical
system of Islam is Faith in Allah. All other beliefs and
teachings are, in fact, its branches. Faith in-Allah indeed
strengthens all other beliefs and teachings. If this central
point is ignored, there will not remain any sense in
anything and the entire ideological and practical system of
Islam will be rendered chaotic.

In Istam, Faith in Allah does not mean just to
believe in the existence of Allah. Rather, this faith has a
complete and correct perception of the Entity of Allah and ¢
His Attributes. This perception has a deep relationship with
our lives. Hence, Islam not only takes the help of Faith in
Allah to purify the souls and rectify the morality, but has
also declared-it to be the basis and foundation for human
activities and human civilization.

According to the perception of divinity that [slam
presents, God can be only that entity who is self-sufficient,
omnipotent, eternal, omniscience, wise, merciful,
beneficent, who controls life and death, losses and profits,
sustainer and cherisher of all, and who takes account of
the human beings having total power to punish and
reward. Divinity is indivisible and it is not correct to pollute
it with the false perception of incarnation and begetting. All
the attributes of divinity can be united only in one entity
and that is-the entity of Allah. Allah is High above all;
everything in the universe is dependent on Him; He alone
controls and sustains the universe; and He is the
possessor of inexhaustible treasures. lt is man's duty to
recognize His greatness, obey Him alone, fear Him alone,
beseech Him alone, trust Him alone, supplicate Him alone
when in difficulty and trouble, and have a firm belief that he
has to return to Him and that He will take account of all his
deeds that he performed in the world on the Day of
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Judgement and reward and punish according to the nature
of his deeds. This is known as the belief in Oneness of
God (monotheism) which was preached by every Prophet
sent by Allah.

The belief in monotheism deeply influences human
life. Faith in Allah compels man to obey the laws and
commands of Allah and creates in him a sense of
responsibility. The person who believes in Allah always
remembers that he is always under the watchful eyes of
Allan and that he cannot escape from his hold and
accountability. Therefore, whether he is alone or in a
crowd, he always fears Allah and obeys His laws and
commands. Further, this Faith in Allah takes him to the
highest rank of morality, and he shuns narrow-mindedness
and haughtiness. He fully comprehends that the entire
universe belongs to Allah, and therefore, his friendship and
enmity will not be personal but will be for the sake of Allah
alone. Thus, the sphere of his love, mercy and service gets
wider. He fully understands that every good thing that he
possesses is from Allah and hence he should not be
haughty and arrogant; Faith in Allah develops in him
humility and not haughtiness and arrogance. Faith in Allah
takes man to the zenith of self-respect 'and self-esteem,
and he becomes fearless and does not bow to other false
powers, because he believes Allah alone to be the
Possessor of all powers. Thus, man begins to obey Allah’s
commands quite fearlessly.

Faith in Allah makes man believe that Allah is Self-
Sufficient and Just; that His Law is unbiased; that none
else has the power to interfere in His Divinity and save any
wrongdoer from His Wrath; and that he can achieve
salvation only through the goed deeds and Allah’s Mercy.
With this belief man never becomes complacent nor does
he groom false hopes and desires. Faith in Allah also
makes man believe that Allah is the Possessor of
inexhaustible treasures and powers and hence, he never
gets disheartened. It develops in him that power of
patience, constancy and perseverance that help him
confront with courage the greatest of the material powers.
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It also cleans his heart of the impurities of avarice and
develops instead contentment. Though he seeks opulence
from Allah, but never adopts devious methods to acquire it,
because he fully understands that it is Allah Who bestows
opulence or indigence according to His Wisdom, and thus
remains contented with whatever is bestowed on him and
keeps on discharging his obligated duties.

Faith in Allah
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(1) It is narrated by Hazrat Ibn Umar that the Prophet
of Allah {pbuh) said: “The foundation of Islam has been
laid down on five things: (1) Bearing witness that there is
no god but Allah and that Muhammad is Allah's servant
and His Prophet; (1) Establishing prayers; (3) Payment of
Zakat (poor-due); (4) Performance of Hajj; and (5) Fasting
in the month of Ramazan.” [Bukhari, Muslim]

Explanation: These are the five pillars on which the
structure of Islam is built. Believing Allah to be the only
God means that man shall believe that Allah alone is
worthy of our worship and service; He alone is our Lord,
Master and Ruler; everyone and everything is dependent
on Him. The desire to know Him and seek Him has been
embedded in our nature; He alone can be the centre of our
struggle and striving, and there is none else who can
become the objective of our life.

B} We can obtain knowledge about Allah only through
His Prophets. The Prophets tell us how to live accordmg to
the Will of Allah. Therefore, belief in the Prophets is also
necessary along with the belief in Allah. The last and final
Prophet is Hazrat Muhammad (pbuh). To obtain the correct
. system of life, it is essential to have faith in Prophet
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Muhammad (pbuh) and accept his guidance, because he
is the last representative of Allah on earth.

Prayers, on the one hand, are the remembrance
and worship of Allah and, on the other, they are
declaration and manifestation of our servitude to Him. The
Prayers daily refresh Allah’s remembrance and the belief
of His omnipresence, and creates love for Him in our
hearts. Prayers keeps on reminding us that a day would
come when we have to present ourselves before Allah's
court and give account of our life, and to give good
account we have to lead our entire life in the obedience
and servitude of Allah.

Through Fasting, we can control our desires. When
we achieve this control,- we never give preference to other
things over the Wili of Allah. To achieve Allah's good
pleasure, we can turn away from every undesirable thing
and sacrifice every comfort. We develop such sense of
duty and responsibility that we cannot act against the Will
of Allah.

The Zakat (poor-due) reminds us the rights of the
servants of Allah. Zakat removes love of wealth from our
hearts. It increases our sense of ethics and gives us the
wealth of purity of self and broad-mindedness. The worst
prison for .man is the locker-rooms and strong-rooms
where his spirit and soul gets imprisoned along with his
wealth. As a lamp spends its oil liberally to light up its
environment, similarly man, on the one hand, serves his
fellowmen by spending his wealth liberally and, on the
other hand, purifies his soul and achieves real happiness.

Hajj implants in our hearts Allah’s Greatness and

His love. It creates permanent love in our hearts for Islam.

Hajj prepares us to struggle and strive for the supremacy
of Islam.
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(2) It is reported by Hazrat Anas bin Malik: “We had
been forbidden to ask the Prophet of Allah (without any
particular necessity) about anything. Hence, we desired
that an intelligent bedouin could come and ask him and we
could listen. So, one of the people of the desert (a
bedouin) came and said: “O Muhammad, your emissary
came to us and told us that you claim that Allah has sent
you as His Prophet.” He (the Prophet) said: “He spoke the
truth.” Then he asked: “Who created the heavens?” He
(the Prophet) said: “It is Allah.” He asked: “Who created
the earth?” He said: “It is Allah.” Then he asked: “Who

AY
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erected these mountains and who made whatever is made
in them?” He said: “It is Allah.” Then he asked: “By that
Entity Who has created the heavens and the earth and
erected these mountains, has Allah sent you?” He said:
“Yes.” He said: “Your emissary said that five prayers in day
and night are obligatory on us.” He said: "He spoke the
truth.” He said: "By Him Who has sent you as a Prophet,
has Allah commanded about it?” He said: “Yes.” He said:
“Your emissary said that Zakat is obligatory in our wealth.”
He (the Prophet) said: “He spoke the truth.” He asked: “By
the Entity Who has sent you as the Prophet, has Allah
ordered you s0?” He said: “Yes.” He said: "Your emissary
said that it is also obligatory every year to fast in the month
of Ramazan.” He said: “He spoke the truth.” He asked: “By
the Entity Who has sent you as the Prophet, has Allah
ordered you about it?" He said: “Yes.” He said: “Your
emissary also told us that Hajj of the House of Allah
(Ka'ba) is obligatory on those who can afford to reach it.”
He said: “He spoke the truth.” (The narrator) says that that
person turned back saying: “By the Entity Who has sent
you with the Truth, | will neither add anything to it (on my
own) nor will | subtract anything from it.” Hence, the.
Prophet (pbuh) said: “If he has told the truth, then he is
sure to enter Paradise.” [Bukhari, Muslim]

Explanation: That is, | have been sent as a Prophe.t by that
Allah who has created the heavens, the earth and the
entire world.

That is, Hajj is obligatory on those who can afford
to travel to Makkah.
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(3) It is narrated by Hazrat Ali bin Abu Talib that the
Prophet of Allah (pbuh) said: “No person can be a Believer
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till he does not have faith in four things: Bear witness that
there is no god but Allah and that | am, Muhammad, is the
Prophet of Allah; He has sent me with Truth; have faith in
death (that it is sure to come); have faith in resurrection
after death; and have faith in fate.” [Tirmizi]
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(4) Hazrat Sufiyan bin Abdullah Thagafi narrates: He
says that | asked: “O Prophet of Allah, tell me about a
(comprehensive) thing about lslam that | need not ask
anyone else about it after you.” He said: “Say, I believe in
Allah and then be steadfast " [Muslim]

Explanation: In a few words, the gist of the entire Islam has
been presented in this Saying. Faith in Allah is indeed the
foundation of Islam. Faith in Islam does not mean just to
believe in the existence of Allah; rather, it is essential to
believe in all the Attributes and Rights of Allah. Only that
person would achieve success and salvation who believed
in Allah, and believed Him to be the Creator, Cherisher and
Sovereign -and showed constancy in this belief and no
power or fear or avarice could make him deviate from the
Faith. It is a good fortune to be steadfast after declaring
Faith in Allah and making a promise to serve Him alone.
The Holy Quran says: “Verily those who say, ‘Our Lord is
Allah,” and remain firm (on the Path) — on them shall be no
fear, nor shall they grieve. Such shall be Companions of
the Garden, dwelling therein (for aye), a recompense for
their (good) deeds.” (46:13-14) In another place, it is
stated: “Those who say, ‘our Lord is Allah,’.and, further,
stand straight and steadfast, the angels descend on them
(from time to time); ‘Fear you not!’ (they suggest), ‘Nor
grieve! But receive the Glad Tidings of the Garden (of
Bliss), that which you were promised! We are your
protectors in this life and in the Hereafter; therein shall you



94 Prophet Speaks - |

have all that your sbuls shall desire; therein shall you have
all that you ask for.” (The Quran, 41:30-31)
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(5) Hazrat Abu Hurairah reports that the Prophet of
Allah (pbuh) said: “The Satan comes to any one of you and
says: Who created that thing? Who created that thing?
Until he asks, who created your Lord? When the situation
reaches this stage, he should stop and seek the protection
of Allah.” [Bukhari, Muslim]

Explanation: That is, the Satan makes evil suggestions in
the minds of the people. He suggests when Allah is the
Creator of all things, there should be a creator of Allah too.
When such thoughts develop in the: mind, we should
immediately know that these are the evil suggestions of
Satan and seek protection of Allah and remove such
thoughts from our mind. The Quran also suggests that in
the event of evil suggestions of Satan, we should seek
Allah’s protection and take His refuge (refer Verse 36 of
Chapter 41, Verses 98899 of Chapter 16, Chapter 96, and
Chapter 114).
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(6) It is reported by Hazrat Abu Hurairah that the
Prophet of Allah (pbuh) said: “People will be asking
questions to each other till they say that all the creatures
were created by Allah; well who created Aliah? When any

person finds himself in such a position, he should say: “|
believe in Aliah and His Prophets.” [Bukhari, Muslim]
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Explanation: This teaching is imparted to those who
believe in Allah and His Prophet. It is being instructed that
when a Believer comes across such faithless talks, - he
should reject them by saying that he believes in Allah and
His Prophet and that he cannot get involved in such
useless discussions. That entity cannot be God who-
requires a progenitor. Only fools and faithless persons

indulge in such loose talks. ’
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(7) it is reported by Hazrat Abu Hurairah that the
Prophet of Allah (pbuh) said: “People will be asking
questions to each other till they say that all the creations
were created by Allah; well who created Allah? When
people talk in this fashion, say: “Allah is One. He is Eternal
and Absolute. He begets not, nor is He begotten and there
is none like unto Him. Then spit thrice on his left, and seek
protection of Allah from Satan, the cursed one.” [Abu
Dawood]

Explanation: It means that when people begin to engage
themselves in frivolous talks and get entangled in
nonsensical questions like when Allah has created
everything, who created Allah, you should recite Chapter
112 (Surah Jkhlas) of the Holy Quran, in which the
fundamental Attributes of Allah have been described. The
first Attribute of Allah which has been described in Surah
Ikhlas is that He is One, and none is like Him. So to
compare Him with other creations and raising the question
as to who created Him is unjustifiable. Then it is stated that
He is Eternal, Self-Sufficient and Absoclute, and hence .
there cannot be any defect in His Person. Therefore, the
question does not arise as to who His creator is. If there
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were to be a creator of Allah, then He would not remain
self-sufficient but would be dependent on others for His
existence, and He cannot be declared Absolute. God or
Allah can be only that entity who is not dependent on
others for His existence, who is Eternal and does not have
any associates, because for eternity perfection is required
and for perfection unity or oneness is required. When we
believe in several gods, the power and authority would get
distributed between them, and we cannot say about any
one god that he is the master of absolute authority and
power. When the power and authority gets restricted, then
no god could remain great and master of perfection.
Hence, it should be accepted that Allah is One; He is Self-
Sufficient, Absolute and Eternal; and the question of there
being a creator of Him does not arise at all.

Then, it is stated that “He begets not, nor is He
begotten and there is none like unto Him.” It is quite
evident that the entity who is One and none is like unto
Him cannot be a father or son of anyone else. If it is
believed that He has offspring, then His Oneness would
not remain.
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(8) Hazrat Uthman bin "Affan narrates that the Prophet
of Allah (pbuh) said: “The person who died in such a state

that he (surely) knew that there was no god but Allah, shall
enter the Paradise.” [Muslim] ‘

Explanation: The last abode of the person who believes in
monotheism (Oneness of God) is Paradise. The entire life
of the person who has the knowledge about the Oneness
of God is moulded in the mould of monotheism. Hence,
such a person becomes eligible for the greatest gift of
Allah (Paradise). If a believer in monotheism is unmindful
of the practical demands of monotheism in his life, he
might have to face punishment from Allah before entering
the Paradise or Allah might forgive him aitogether. Persons
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should not get deceived that just believing in monotheism
is enough and that they need not believe in the
Prophethood. Without the guidance of the Prophet, a
person can neither acquire ' full knowledge about
monotheism, nor would he be able to know about the
practical demands of monotheism. It is also the demand of
the monotheism itself that man should believe in the
Prophethood.
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(9) This is narrated by Hazrat Abu Zar. He says that: “I
went to the Prophet of Allah (pbuh). He was asleep
covering himself with a white piece of cloth. Then | went
again when he had woken up. He (the Prophet) said:
"Whoever says “There is no god but Allah,” and then died
on it he shall certainly enter the Paradise.” | said: “Even if
he had committed fornication and even if he had
committed theft.” He said: “Yes, even if he had committed
fornication and even if he had committed theft.” | (again)
said: “Even-if he had committed fornication and even if he
had committed theft.” He said: “Yes, even if he had
committed fornication and even if he had committed theft.”
| again said: “Even if he had committed fornication and
even if he had committed theft.” He said: “Yes, even if he
had committed fornication and even if he had committed
theft; in spite of Abu Zar.” [Bukhari, Muslim]

Explanation: The topic of this Saying is similar to the topic
of the previous Saying. The final abode of the person who
dies with a firm belief in monotheism is Paradise. This
Saying further throws light on the fact that man has innate
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human weaknesses and a Believer can also commit
mistakes and sins, but his nature cannot be rotten. As
soon as he commits a mistake he tries to redeem it and
never insists on it. Allah grants him with the wherewithal of
repentance and internal and external purification. With the
belief in monotheism, it is impossible for a monotheist to
stick on.to the sins and wrongdoings.

One should not get deceived from this kind of
Sayings that except for monotheism, Islam does not give
importance to other beliefs, duties, rights and
responsibilities. The only objective of such Sayings is to
stress that Islam gives fundamental importance to
monotheism. The main objactive of the Prophets has been
to bring out the humanity from the servitude of many false
gods to the servitude of One True God. Hence, the person
who knows this fact tha: there is no Divinity in anything
other than the True One God, and that he has to worship
and serve only Him, he will certainly try to walk the straight
path and try to discharge all his duties towards his Creator
and those obligated on him concerning fellowmen and
other creatures.

That is, however bad Abu Zar feels he shall enter
the Paradise. The Prophet of Allah used to impart such
teachings only to those who had perfected their Islamic
knowledge and knew what Islam is, what is to be believed
and what are the duties and rights to be discharged and -
fulfilled. He had instructed not to narrate such Sayings
before commonality in order that they might not get
mistaken and develop any kind of false notions.

Sacrosanctity and Holiness of Allah
i
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(1) Hazrat Abu Hurairah. narrates that the Prophet of
Allah (pbuh) said: “Allah says: The child of Adam (man)
denied Me though he should not have done it, and he
abused Me though he should not have done it. His denying
Me is in the sense that he says that as (Allah has) created
me for the first time, He will never resurrect me (after
death) though creating him for the first time was not as
easy as creating him the second time. His abusing Me is,
that he says that Allah has adopted a son although | am
One, Eternal and Absolute; | beget not, nor am | begotten -

and there is none like unto Me.” [Bukhari, Muslim, Ahmed,
Abu Dawood, Nasai]

Explanation: It is My promise that | shall give life to the
people after their death, and then | shall take account of
their deeds. But there are some who deny Me by denying
the life after death and falsify My Greatness under which
this entire universe has been created, although if they had
contemplated they would have easily understood that how
can I, Who gave them life in the first place, be unable to
give them life again after their death. :

Saying that Allah has offspring is denial of His
Greatness and nullifying His Aftributes of Oneness,
Eternity and Omnipresence.
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(2) Hazrat Abu Musa Ashari reports that the Prophet
of Allah (pbuh) said: “There is none who has such patience
and constancy than Allah to suffer the annoying and
offensive talks; people claim progeny for Allah and still He
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keeps them in good health and gives them sustenance.”
[Bukhari, Muslim]

Explanation: If Allah wishes He can d'éstroy a person for
his bad deeds and when he is committing a bad deed. But
it is His Mercy and Forbearance that Allah gives man
enough latitude to mend himself and provides him with
sustenance too.

(o 1 ppls w5)liy) : -5l
(3) Hazrat Abu Hurairah narrates that the Prophet of
Allah (pbuh) said: "Allah says: Abusing the time, the child
of Adam (man) hurts Me, because | am the Time; power
and authority is in My Hands, and | am the One Who
alternates the night and the day.” [Bukhari, Muslim,
Ahmed] i

Explanation: Time does not exist. It is just an annexation.
Alternation of night and day and every kind of regulatory
power and the right of disposal is under Allah’s control and
authority. : At the time of a calamity or difficulty if man
abuses time he is actually abusing Allah because Allah
alone has the power and authority over all things including
the Time.
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(4) Hazrat Zaid bin Khalid Juhani says that the Prophet
of Allah (pbuh) led the Fajr prayers in Hudaibia at the dawn
of the night in which rain had fallen. When he finished the
prayers he turned towards the peopie and said: “Do you
know what your Lord has said?” They said: “Allah and His
Prophet know better.” He (the Prophet) said: “He (Allah)
has said that some of my servants believed in Me and
some turned Unbelievers. Whoever said that the rain fell
because of the Mercy and Beneficence of Allah believed in
Me and denied the stars, and whoever said that the rain
fell on us because of that and that star, he denied Me and
believed in the stars.” [Bukhari, Muslim]

Explanation: It has been made clear in this Saying that
man’s destiny, his loss and benefit, or falling of rain,
everything is in the hands of Allah and that there is none
other than Him who performs these and all other acts. To
believe that rain falls due to the working of some star or the
other and to forget the power, glory, mercy and
beneficence of Allah on such occasions is a great insult to
Him. There is no denying of the existence of the stars and
other planets and their usefulness in the overall Scheme of
Allah, but they are helpless and obedient creatures of Allah
and have no power to influence anything or cause things to
happen. Everything is under the control and authority of
Allah, and we should depend on Him alone and all our
hopes should be attached to Him alone.
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(5) Hazrat Abu Zar says that the Prophet of Allah

(pbuh) said: “Almighty Allah forgives His servants if there is
no barrier.” People asked: “What is the barrier, O Prophet
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of Allah?” He said: “That someone dies when he is a
polytheist.” [Ahmed, Baihaqi]

Explanation: If a person believes in some other entity as
god apart from Allah, and begins to associate it in Allah’s
Divinity and attached all his hopes with it, then he creates
such a barrier between him and the True God that he no
longer remains entitled for the Mercy and Forgiveness of
Allah. If he repents and begins to believe, worship and
serve Allah again, Aliah will certainly forgive him. But if he
dies in the state of polytheism, he will not find any of his
actions worthy and strong enough to remove the barrier
that he has created between him and His God.

Mercy and Forgiveness

g <8 GlA A GG € g6 8 &l O 55a G o2 ()
-“‘944.:.;" £ 235 :‘: (5 Sl 954_,::.!! ¢_93£ a..u_; _9.4.9 d_:L‘S

(5days cplaa 5ylsy)

(1) It is reported by Hazrat Abu:Hurairah that-the

Prophet of Allah said: “When Allah created the creation, he

wrote in His Book, which is with Him in the.heavens, that

My Mercy has supremacy over My Wrath.”
[Bukhan Muslim, Tirmizi]

Explanation: In another narration the words “My Mercy has
preceded My Wrath” have been used. It means that Allah’s
Mercy has supremacy. It is His Mercy that He created
mankind and established a chain of Prophethood and
Revelation for its guidance. It is His Mercy that He does
not seize the wrongdoers and oppressors immediately, but
gives them time and opportunity to repent and mend
themselves. People deny Him and still He sustains them.
They reject His Guidance and persecute His Prophets, still
His punishment does not descend on them instantly and
He gives them all the time to think and mend their ways.
His Mercy will manifest fully in the Hereafter where He will
adjudicate. The Holy Quran also declares: “My Mercy
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extends fo all things” (7:156). Allah's Mercy has the
fundamental role in His Scheme of Things and not His
Wrath. The entire system of the universe is established on
Mercy and Justice of Allah. His Wrath descends only on
those who exceed the limits of rebellion and oppression.
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(2) It is narrated by Hazrat Abu Hurairah that the
Prophet of Allah (pbuh) said: “There are one hundred
Mercies of Allah,-out of which He has bestowed one part
on mankind, Jinns, animals and the creatures of the earth,
because of which they love and show mercy to each other
and because of this a wild animal shows affection and
compassion to its progeny. And He has reserved ninety-
nine mercies with which He will show compassion towards
His servants on the Day of Judgement.”
[Bukhari, Muslim, Tirmizi]

Explanation:/ Wherever and in whatever form this love
and mercy are manifested, it is indeed the effects of Allah’s
Mercy which He  has bestowed on this world. Allah's
complete Mercy will be manifested in the Hereafter. Those
who are,negligent of the Hereafter here would find
themselves deprived of Allah’s Mercy there.
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(3) Hazrat Umar bin al-Khattab says that a few
prisoners were brought to the Prophet of Allah (pbuh). A
woman was noticed amongst these prisoners from whose
breasts milk was flowing and she was searching for her
baby. Whenever she found a baby amongst the prisoners,
she used to pick it up and breastfeed her. The Prophet of
Allah (pbuh) said: “What do you think; can this woman
throw her baby into the fire?” We said: “No. She will not
throw her baby (into the fire) if she has the power to do so0.”
He said: “Allah is more compassionate on His servants
than this woman is on her baby.” [Bukhari, Muslim]

Explanation: Because of His Mercy and Compassion Allah
has sent His Prophets and Books for the guidance of His
servants. Moreover, He does not immediately chastise
those who ignore His Guidance and follow the untruth, but
gives them respite after respite to repent. In spite of it, if
some people want fo remain away from the Truth and the
Guidance, He doés not force them to accept it.

In another narration, the words: “None shall get
ruined in spite of Allah except that person who is bound to
be ruined” have been used. Allah is not the source of
destruction, but is a treasure of mercy and beneficence. He
is such a refuge that can be fully trusted. In such a
situation if someone gets ruined then it is because of the
ruination that he himself has created. Allah will not protect
and save that person who prefers his own destruction over
his salvation and success. Allah is not bounded by His
Mercy that he cannot ignore it and act according to justice
and fair play.
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(4) It is narrated by Hazrat Abu Zar al-Ghiffari that the
Prophet of Allah (pbuh) said: “Allah says that: Any who
performs one good deed shall be rewarded ten times and |
shall award him even more, and any who commits a bad
deed shall be requited only once or | shall forgive him.
Whoever comes near Me to the extent of the span of a
hand, | shall be nearer to him to the extent of an arm's
length, and whoever comes near Me to the extent of an
arm’s length, | shall be nearer to him to the extent of two
arms’ length, and whoever comes walking towards Me, |
-shall rush towards him. Whoever meets me with the earth-
full of sins, | shall meet him with the like quantity of

forgiveness, on the condition that he shall not have
associated anyone else with Me.” [Muslim, Tirmizi]

Explanation: That is, the Mercy of Allah is always eager to
reach towards His servants, if they proceed towards Him
and respond to His calls hopeful of gaining His Mercy.
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(5) Hazrat Abu Hurairah says that the Prophet of Allah
(pbuh) narrating from his Mighty and Exalted Lord said: “A

servant committed a sin and said: ‘O Allah, forgive my sin.’
Almighty and Exalted (Allah) said: ‘My servant committed a
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sin and he knew that there is his Lord who forgives the sin
and calls to account the sin.’ After sometime, he again
committed a sin and said: ‘O Allah, forgive my sin.’
Almighty and Exalted (Allah) said: ‘My servant committed a
sin and he knew that there is his Lord who forgives the sin
and calls to account the sin." After sometime, he again
committed a sin and said: 'O Allah, forgive my sin.’
Almighty and Exalted (Allah) said: ‘My servant committed a
sin and he knew that there is his Lord who forgives the sin
and calls to account the sin; (if this is the state of your
reverting back to Me) do whatever you want to do, | have
forgiven you.” [Bukhari, Muslim]

Explanation: Hence, it is the right of this servant on Me that

I should forgive his sin and should not withhold My Mercy’
from him.

The repentance described in this Saying does not
mean the formal repentance but means the pure and real
repentance. A Believer too sometimes commits sin, but as
“soon as he commits it he immediately remembers the
Lordship of Allah and His wrath and punishment, and
“sincerely repents and Allah too forgives him. Anyhow,
because of human weakness, he commits sins again and
again, but never forgets the Wrath and punishment of Allah
and repents again and again and tries to walk on the
straight path of Allah as far as possible. Such a person
becomes eligible for the Mercy and Forgiveness of Allah
even if he were to commit mistakes and sins again and
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(6) It is narrated by Hazrat Thauban that | have heard
the Prophet of Allah (pbuh) saying: “I do not like to have
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the entire world in exchange for this Verse: ‘udll ssts 4§
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sl Al 3 cu; O my Servants who have transgressed

against their souls, despair not of the Mercy of Allah; for
Allah forgives all sins for He is Ofi-Forgiving, Most
Merciful.” (The Quran, 39:53) A person asked: “Well, even
that person who is poiytheistic?” The Prophet of Allah
remained silent (for a while) and then said thrice: “Listen,
even he who is polytheistic.” [Ahmed]

Explanation: That is, those who have transgressed their
souls by committing sins and disobedience should not
despair of the Mercy of Allah, because Allah can forgive
even the greatest of the sins of polytheism if a polytheist
repents and reverts back to the worship and servitude of
One True God.
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(7) Hazrat Abu Hurairah says that once the Prophet of.
Allah (pbuh) stood up to perform prayers and we too stood
up along with him. One Bedouin said during the prayers:
“O Allah, Have mercy on me and mercy on Muhammad
and do not show mercy on anyone else.” After the
completion of the prayers, the Prophet said to the Bedouin:
“You narrowed down a very vast and extensive thing.”
[Bukhari]

Explanation: That is, the Mercy of Allah is very extensive
and vast; why did you narrow it down only to two persons?
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(8) ° Hazrat Jabir narrates that the Prophet of Allah
(pbuh) said: “The good deeds of any person amongst you,
including me, cannot take him to the Paradise, nor can it

save him from the Fire (of the Hell) except with the Mercy
of Allah.” [Muslim]

Explanation: Man cannot reach excellence and perfection
in the performance of worship and servitude of Allah in
spite of his best efforts; there always will remain some
shortcomings and defects. Hence, it is the Mercy of Allah
alone which overlooks all these defects and with its help
alone man can achieve success and salvation in the
Hereatfter.
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(9) It is reported’ by Hazrat Anas that the Prophet of
Allah (pbuh) said: “When any servant (of Allah) turns to
Allah in repentance, Allah becomes happier than that
person amongst you who loses his mount along with the
food and water, and after extensive search lies down
under the shade of a tree disappointed, and while lying
down thus disappointed he finds his mount standing near
him and he catches hold of its rope and cries out with
delight and happiness: ‘O Allah, You are my servant and |

am Your Lord; commits this mistake because of extensive
happiness.” [Muslim]
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Explanation: That is, because of extensive happiness,
utters wrong words. In this Saying, the vast and extensive
Mercy of Allah has been described. In the Gospel too, we
find very impressive similitudes of Allah’'s Mercy and
Forgiveness. For example, it is stated in one place: “How
think ye? If a man have an hundred sheep, and one of
them be gone astray, doth he not leave the ninety and
nine, and goes into the mountains, and seeks that which is
gone astray? And if so be that he finds it, verily | say unto
you, he rejoices more of that sheep, than of the ninety and
nine which went not astray. Even so it is not the will of your
Father which is in heaven, that one of these little ones
should perish.” (Mathew, 18:12-14) In another piace citing
the example of a sheep, it is stated: “/ say unto.you, that
likewise joy shall be in heaven over one sinner that
repents, more than over ninety and nine just persons,
which need no repentance.” (Luke, 15:7) Similarly, another
similitude has been given of that son who. was
unscrupulous and had wasted all his wealth in riotous
living. When he was in distress, he said: ‘I will arise and go
to my father, and will say unto him, Father, | have sinned
against heaven, and before thee, and am no more worthy
to be called thy son; make me as one of thy hired servants.
And he arose, and came to his father. But when he was
yet a great way off, his father saw him, and had
compassion, and ran, and felf on his neck, and kissed him.
And the son said unto him, Father, | have sinned against
heaven, and in thy sight, and am no more worthy to be
called by son. But the father said to his servants, bring
forth the best robe, and put jt on him; and put a ring on his
hand, and shoes on his feet; and bring hither the fatted
calf, and kill it; and let us eat, and be merry, for this my son
was dead, and is alive again; he was lost, and is found.
And they began to be merry.” (Luke, 15:18-24)
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(10)  Hazrat Ibn Umar narrates that the Prophet of Allah
(pbuh) said: “(On the Day of Judgement) Allah will bring
the Believer near him, will cover him with his covering and
will conceal him. Then (Allah) will say: ‘Are you aware of
this sin? Are you aware of this sin?’ He (the Believer) will
say: ‘Yes, my Lord’ (I am well aware of them), and thus
Allah will make him confess to all his sins and he will think
in his soul he will be ruined (because of his sins). He
(Allah) will say: ‘I had kept hidden your sins in the world
and today | am going to forgive you." He will be given the
record of his good deeds. As for the Unbelievers and
hypocrites, they will be summoned before all the creations
and (a proclamation will be made that) ‘these are the
people who had related falsehood towards their Lord:

indeed Allah’s Wrath is on the oppressors.” [Bukhari,
Muslim]

Explanation: That is, Allah will take him under his
protection and save him from humiliation.

If the Believer is indeed a true Believer and had not
been an oppressor and a rebel, then Allah will treat him
with kindness and mercy on the Day of Judgement. Allah
will forgive all those wrongs that he might have committed
due to human weakness and will save him from the
hurniliation of the Day of Judgement. On the contrary, the .
Unbelievers and the hypocrites will be humiliated and
disgraced publicly before all the creations of Allah on the
Day of Judgement and will certainly face the Wrath and
Punishment of Aliah.
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(11) It is reported by Hazrat Ayesha that the Prophet of
Allah (pbuh) said: “Allah is indeed Kind and Gentle, and
likes kindness and gentleness, and grants on (show of)

kindness that. thing which He does not grant either on
harshness and or grant on any other thing.” [Muslim]

|\§

Explanation: It is understood from this Saying that Allah
likes the attitude of kindness and gentleness, and He helps
those who are kind and gentle, because He Himself is Kind
and Gentle. His Anger and Wrath are reserved only for the
evil-mongers, evildoers and oppressors, though Allah gives
sufficient respite to the evildoers too so that they could
repent and adopt the straight path. However, when ‘their
rebellion exceeds the limit, they become the victim of
Allah’s Wrath and Anger. In addition to Allah being Kind
and Gentle, He is also Just and Equitable, and none can
escape His justice.

Greatness of Allah
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()] Hazrat Abu Musa al-Ash’ari says that the Prophet
of Allah (pbuh) stood amongst us and said four: “The
Mighty and Exalted Allah never sleeps and neither is it
compatible with His, Greatness that He should sleep; He
raises and lowers the scale (of justice); the deeds of the
night in the day,.and the deeds of the day in the nlght are
placed before Him.” [Ibn Maaja])
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Explanation: Allah is never negligent; He neither sleeps
nor slumbers: “No slumber can seize Him nor sleep” (The
Quran, 2:255). He is free of all such human weaknesses.
Moreover, every power is concentrated in Him; He lowers
and rises whomsoever He likes; He grants more
sustenance to some and gives measured sustenance to
some. All His decisions are wise, just.and equitable,
although man, because of his defective intelligence,
cannot comprehend them fully. Allah’s Greatness and
Sovereignty is such that all the deeds and working of man
are placed before Him, though He has direct knowledge of
all things.
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(2) It is narrated by Hazrat Abu Musa al-"Ash’ari that
the Prophet of Allah (pbuh) said: “Allah never sleeps and
neither is it compatible with His Greatness that He should
sleep; He raises and lowers the scale (of justice). His veil
is the glow (that is between Him and His creatures) and if
He were to raise it, the August Splendour of His Face.
would burn down everything within the sight.” Then Hazrat
Abu Ubaida recited (the Verse of the Quran): “When he
(Moses) came to the (Fire), a voice was heard: ‘Blessed
are those in the Fire and those around: And Glory to Allah,
the Lord of the Worlds.” (The Quran, 27:8)

[Muslim, Ahmed, Ibn Maaja]

Explanation: It is understood from this Saying that if the
human eyes are not able to see Allah, it is not because
that some veil or darkness is in between; rather, the actual
reason behind it is that Allah’s Greatness and Splendour
are acting as veils in the same manner as the sun's rays
and its luminosity act as veils to sun itself. When Prophet
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Moses (pbuh) expréssed his desire to see Allah, he could
not bear with it and fell unconscious and the mountain was
blasted away (refer The Quran, 7:143)."
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(3) Hazrat Abu Zar reports that the Prophet of Allah (pbuh)
said: “| see that which you do not see and | hear that which
you do not hear. The sky is sputtering and it is bound to
sputter. There is no space measuring four fingers in the
sky where there is no prostrating angel. If you were to
know the things that | know, you would taugh less and
weep more and would not enjoy your wives in your beds
and would have run towards Aliah crying loudly into the
valleys.” Hazrat Abu Zar says: “Would it be | happened to
be a tree, which would have been cut down (from its
roots).” [Tirmizi, Ibn Maaja, Ahmed]

Explanation: The Greatness, Glory and Splendour of Allah
have been described very impressively. The best way of
explaining subtle and imperceptible reality is to talk about
the effects that it bears on the exterior environment than
talking directly about it. It is the capacity and power of
endurance of a Prophet which gives him strength to keep
his senses intact after gaining direct and real knowledge of
the things hidden to the ordinary mortals. If someone other
than the Prophet were to know about the things that the
Prophets know, his condition would turn out to be that
which has been described in the Saying; he would have no
interest in the affairs of the world or enjoy its comforts.
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There is no place in heavens where some angel or
the other is not found in acts of worship, and the state of
heavens is such that it is sputtering. In spite of this, man is
unconscious of what is happening now and what is going
to happen in future. 1
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(4) It is narrated by Hazrat Abu Hurairah that the
Prophet of Allah (pbuh) said: “On the Day of Judgement,
Allah will take possession of the earth and roll over the
heavens in his right hand and say: “I am the Monarch;
where are the kings of the earth?”

[Bukhari, Muslim, Ahmed)]

Explanation: Similar statement is also found in the Holy
Quran: “No just estimate have they made of Allah, such as
is due to Him. On the Day of Judgement the whole of the
earth will be but His handful, and the heavens will be rolled
up in His right hand. Glory to Him, High is He above the
partners they attribute to Him.” (39:67) In this Saying and
in the above Verse of the Quran, a unique description of
the Power, Authority and Greatness of Allah has been
made. On the Day of Judgement, the reality will be fully
evident that the earth and the heavens are in Allah’s
possession, and the monarchy of the worldly kings was
temporary and has ended, and there is only One True
Monarch and that is Allah.
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(5)  Hazrat Abdullah bin Umar narrates that the Prophet
of Allah (pbuh) said: “The hearts of the children of Adam
are between the two fingers of the fingers of Rahman; He
turns them as He likes.” Then the Prophet of Allah prayed:
“O Allah, the Turner of the hearts, turn our hearts towards
your obedience.” [Muslim]

Explanation: Not only the exoteric but also the esoteric is
also under the control of Allah, and He can turn our hearts
to any direction He wants. We should always pray Allah to
turn our hearts towards His obedience and servitude. Allah
turns man'’s heart according to his choice. Man should be
very careful about the choices he makes in the world.
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(6) Hazrat Jubair bin Mut'im says that a Bedouin came
to the Prophet of Allah (pbuh) and said: “People’s lives are
in great distress; children are starving, properties have
been destroyed, cattle have died. Therefore, pray Allah for
rain. We want your intercession before Allah, and we
require Allah's intercession before you.” (On hearing this),
the Prophet began reciting Subhan Allah, Subhan Allah,
and he did not stop saying it till he perceived its effects on
the faces of his Companions. Then he said: “Woe unto
you! Allah does not plead His intercession befofe anyone;
His Sublimity is greater than this. Woe unto you! Do you
know what (the Sublimity of) Allah is? His throne is
established in the heavens like this; he made a dome
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shape edifice with his fingers, and said: “It is sputtering
because of His Greatness as the camel saddle splutters
from the weight of the rider.” [Abu Dawood]
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(7) Hazrat Umm al-'Ala al-Ansariyah says that the
Prophet of Allah (pbuh) said: “By Allah, 1 do not know what

will be done to me and will be done to you, though | am the
Prophet of Allah.” [Bukhari]

Explanation: Hazrat Muhammad is the true Prophet of
Allah. Under instructions from Allah, he has taught people
the realities of life and guided them to the straight path of
Allah and has informed them that they have to attend
Allah’'s Court on an appointed Day where they will be
judged. In spite of all this, he had such perception of
Allah’s Greatness that he says that he himself does not
know what will happen to the people when Allah manifests
Himself with all His Glory and Splendour. He says that he
is unable to draw a correct picture of that fearsome scene.
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(8) Hazrat Abu Zar says that the Prophet of Allah
(pbuh) narrating from the Mighty and Exalted Allah said
that He says: “O My servants, | have forbidden on Myself
oppression and have forbidden it between you too; hence,
do not oppress each other. O My servants, you are all
astray except those whom | show the path; hence, seek
guidance from Me, | shall guide you. O My servants, you
are ail hungry except those whom | feed; hence, seek food
from Me, | shall feed you. O My servants, you are all naked
except those whom | clothe; hence, seek clothes from Me.
O My servants, you all commit mistakes day and night, |
forgive all sins, hence, seek forgiveness from Me, | shall
forgive you. O My servants, you are not in a position to
harm Me that you can cause losses to Me, nor can you be
in a position to benefit Me that you can benefit Me. O My
servants, if all of your previous and latter (generations),
your men and your Jinns were to become like the person
who fears (Allah) the most amongst you, it would not add
anything to My Monarchy. O My servants, if all of your
previous and latter (generations), your men and your Jinns
were to become like the person who is the most iniquitous
and wicked amongst you, it would not diminish anything
from My Monarchy. O My servants, if all of your previous
and latter (generations), your men and your Jinns were to
assemble in a field and seek from me and | fulfil all their
requests, it will not decrease anything from what | possess,

except the decrease that a needle causes when it enters
~ the sea. O My servants, it is your deeds that | count and
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hold for you; then | shall compensate fully for them. Hence,
one who gets good compensation should thank Almighty
Allah, and the one who gets something different (i.e. bad
compensation) should blame himself.” (Muslim, Tirmizi]

Explanation: This Saying throws light on many important
matters. Allah is Great and Independent of any needs;
none can either benefit Him or harm Him; everyone is
dependent on Him. As the water in the sea does not get
decreased by immersing a needle into it and taking it out,
similarly Allah’s treasures do not get decreased if He
provides every need of every human being and every Jinn.
The similitude of sea is given just to explain Allah's
Greatness; otherwise, the magnitude of sea is nothing
compared to Allah’s Greatness. It has been obligated on
us not to oppress others, because Allah does not like
oppression. Every individual is responsible for his deeds
and Allah will reward or punish according to the deeds. If
one is rewarded, he should thank Allah that he did not
allow his good deeds to go waste and that it was Allah who
provided him the wherewithal to do good deeds. If
someone is punished for his bad deeds, he should blame
himself and none else, because Allah is Just and
Equitable. '

5 A AN gk g o O52g g6 B3 e 3 ()
uﬂsﬁﬁ;ﬂ‘ dsﬁmbw“wmwmﬁggéau
Y 4 ik opiky  saEAE a8l e 58T o L
8K 5 p8uaT (ARG L3 ba V) Ula WK 5
3?%}‘.91“5-‘371].9-’3@‘ U’)“L“’b"“"'dwﬂﬂj
5l 1 ) g 3 s 5 5 4
e phais Ulatalasuch’&@'-’“‘“@uu’h
5% a3 gl Ga (518 350 B Goolie G5 e lB BT

it 5 iy 5 ok 5 (K8 5 &l 5 K0 G



Prophet Speaks - | 119

4 -

B Labels Gl 46 G s Bl B s pasis
3idy 55 A8GsT &1 31 G el G gl B mdis i
(S ba "”S’&|.\SL@_&3L1‘“|@MF.J|
ésuuﬁysducjﬁysdmm»m 3 &3

-

(5ho' «lana ko) J0i85h WA 55T 36 Gia
(9) It is narrated by Hazrat Abu Zar that the Prophet of
Allah said: “The Mighty and Sublime Allah says: O My
servants, you are all sinners except those whom [ forgive;
hence, seek My forgiveness, | shall forgive you. Any
person who knows that | have the power to forgive, and
then on the basis of that power seeks My forgiveness, |
forgive him and | do not care (for the consequences)..O My
servants, you are all astray except those whom | show the
path; hence, seek.guidance from Me, | shall guide you. O
My servants, you are all indigent except those whom |
make wealthy; hence, ask Me, | shall make you wealthy. If
your previous and latter (generations), your living and your
dead, your dampened and your dried out, altogether were
to become the most hard-hearted man amongst you, it
would not diminish My Monarchy even to the extent of a
mosquito’s wing, and if all of them were to become like the
person who fears (Allah) the most, it will not add to My
‘Monarchy even to the extent of a mosquito’s wing. If your
previous and latter (generations), your living and your
dead, your dampened and your dried out, were to
assemble together and every petitioner amongst them
were to petition Me for whatever he desires to the extreme
extent, and [ were to grant every one of them what they
have asked for, it will not cause any loss to Me, just like a
person passing by the seashore and dipping a needle into
the sea and then removing it (which does not decrease the
water in the sea) so it will not diminish anything in My
Monarchy. This is because | am Very Generous, Exalted,
Self-Sufficient and Refuge of everything; My Word is My
Award and My Word is My Punishment (I do not have to do
anything). When | intend to do something, | just say “Be,”
and it is.” [Ahmed, Muslim, Tirmizi]
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Explanation: A complete picture of monotheism has been
presented in this Saying. This Saying shows that the real
protector and helper of man is only Allah. Hence, man
should trust Allah alone and beseech His help when in
distress. Only that person can walk on the straight path of
life who has made Allah his helper and sustainer. Only
Allah’s Mercy can guide man towards the straight path and
can protect him from committing sins and help him lead a
righteous and pious life. Therefore, man should always
have trust in Allah and should consider walklng on the
straight path his foremost duty.

Whatever man possesses has been granted by
Allah, and everyone is dependent on Him. Therefore, man
should’ beseech help from Him alone and -should not
consider anyone else as his sustainer and remover of
difficulties.

That is, Allah is Self—Suff cient; nothing is lacking
with Him. He is Exalted and Possessor of great Powers.
Rebellion of his creatures does not harm His Monarchy.
Generosity does not diminish anything in his treasures. He
is Great and Sublime on his own, and His Greatness and
Sublimity do’ not depend on anyone’s obedience or
disobedience.

Here the Arabic word Samad has been translated
as "Self-Sufficient and Refuge of everything.” The literal
meaning of Samad is “rock.” During the assault of the
enemy forces, refuge used to be taken of a rock. In the
Psalms and other books, God has been referred to as “the
Rock” or “the Rock of Help” (refer Psalms, 18:2; 62:2, 6:
71:3; 94:22). That chief is also called Samad who has no
other chief above him, and all rush to him for their
requirements, and he does not have to go anywhere to
fulfil his needs. Calling Allah Samad means that He is Self-
Sufficient, that all others are dependent on Him, and that
He does not need any helper or assistant. He helps and
sustains all others. Therefore, man should call Him alone
and seek help from Him alone in all his needs and
difficulties.
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That is, for doing something Allah need not have to
accumulate resources. He is so Powerful that when He
intends to create something, He just has to say “Be,” and it
is instantly gets created (refer the Quran, 2:117; 3:48, 59;
6:83; 16:40; 19:35; 36:82; 40:68). The order and line of
causes wait for His Command, and He does not have to
wait for anything; He is the cause of everything.

3447 all 1151 -85 ol 325 J6 2006 2 B oA 501.)
(Glals canl) -{nﬁ
(10) Hazrat Abu al-Darda says that the Prophet of Allah
(pbuh) said: "Revere and venerate Allah, He will forgive
you.” [Ahmed, Tabarani]

Explanation: That is, always remember Allah’s Greatness
and Subiimity, and obey His Commands in every segment
of your life, He will forgive you and bestow His Mercy on
you.
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(11) Hazrat "Adi bin Hatim narrates that an orator
delivered a sermon in the presence of the Prophet of Allah
(pbuh) and said (during the sermon) that: “Whoever obeys
Allah and His Prophet follows the right path, and whoever
disobeys both of them ..." He (interrupted him) and said:

“Stand up,” or said: “Go away; you are a bad orator.” [Abu
Dawood]

Explanation: Disobeyed both of them, i.e. disobeyed Allah
and His Prophet. The orator combined both Allah and His
Prophet with single pronoun which created a kind of
equality. The Prophet of Allah (pbuh) was not ready to
tolerate even a slight negligence with regard to Allah’s
Greatness and Sublimity. Therefore, he severely
reprimanded the orator to give due deference to the
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Greatness of Allah. In another narration of the Muslim, it is .
reported that the Prophet of Allah (pbuh) said: “You are a
bad orator; say whoever disobeys Allah and His Prophet,”
i.e. you should have described Allah and His Prophet
separately. If the mark of monotheism and the Greatness
of Allah has been firmly established in the heart, such kind
- of negligence can be overlooked, but sometimes the
situation in which the speaker and the audience find
themselves demands that even such slight negligence
should not be tolerated.
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(12) It is reported by Hazrat Abu Hurairah that the
Prophet of Allah (pbuh) said: “No one amongst you should
call (his slave or slave-girl) as my slave or my slave-girl.
You are all servants (slaves)} of Allah and all women are
salve-girls of Allah. Rather, you should say my attendant
and my maid, and my boy and my girl. No slave should call
(his master) as my lord; rather say, my chief.” [Muslim]

,

Explanation: It means that man shouid always remember
and keep in his view the Lordship and Greatness of Allah
and his own status as His servant. He should not utter
anything which does not suit his servitude or which lacks a
sense of the Greatness of Allah.

-
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(13) It is reported by Hazrat Abu Hurairah that the

Prophet of Allah (pbuh) said: “Almighty Allah says:
‘Grandeur is my cloak and Greatness is my trousers. Any
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who disputes with me regarding any one of the two, | shall
admit him into the Fire (of the Hell)." In another narration, it
is stated: ‘I shall throw him into the Fire (of the .Hell).”
[Muslim]

Explanation: In another narration, instead of “Greatness is
my trousers,” the words “Honour is my trousers” have been
used. The meaning of the Saying is that as the cloak and
the trousers are parts of man's apparel and he does not
like any other to take away his apparel, similarly the
. Grandeur, Honour and Greatness are just like the personal -
apparel of Allah. Any person who makes claims of
greatness, honour and grandeur wants to share these
attributes with Allah, which he has no right to do. Man
should always remember that Grandeur, Greatness and
other lofty attributes are the preserve of Allah. The only
thing that suits man is sense of servitude and lowness
.compared to Allah's Grandeur and Greatness. A sense of
his own grandeur and greatness leads man to destruction.
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(14) It is narrated by Hazrat Abdullah bin Umar that the
Prophet of Allah (pbuh) said: “All 'hearts of the children of
Adam are between Allah’s two fingers as a single heart; He
turns them as he likes.” Then the Prophet of Allah prayed:
“O Turner of the hearts! Turn our hearts towards your
obedience.” [Muslim]

Explanation: Allah controls not only the exoteric but the -
esoteric feelings and. conditions of man. He turns- man’s
heart in whatever direction He likes. Unfortunate are those
whose hearts are turned towards evil, oppression and
rebellion, and fortunate are those whose hearts are
inclined towards the obedience and servitude of Allah.
Allah guides towards righteousness only those who seek it
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and those who do not care about right and wrong, Allah
also does not care for them and leaves them to
destruction. When men pray: “O Allah, turn our hearts
towards Your obedience and servitude,” Allah will certainly
guide them towards the straight path and righteousness
which in turn help them achieve success, salvation and His
good pleasures.

Self-Respect of Allah
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(1) It is narrated from Hazrat Mugheera that Sa'd bin
"Ubada said that if | see any man with my woman (in a
compromising state), | will cut him to pieces with my sword.
When this statement reached the Prophet of Allah (pbuh),
he said: “Are you amazed with the self-respect of Sa’d? By
Allah, | am more self-respecting than him and Allah is even
more self-respecting than 1. Therefore, He has forbidden all
obscene and abominable things whether visible or hidden.
None likes more than Allah not to give occasion for
excuses, and therefore, he sent Warners (of the
punishment of Hell) and Heralders (of the glad tidings of
Paradise), and there is none other than Aliah who likes the

glorification, and therefore, He has promised Paradise.”
[Bukhari]

Explanation: As man's jealousness does not tolerate to see
his wife in a compromising position with another man,
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similarly Allah's jealousness does not tolerate that His
servants should indulge in ohscene and abominable acts.
Therefore, Allah has forbidden all obscene and
abominable -things whether visible or hidden. Allah also
does not like that people should associate others with Him.

. That is the Prophets and Messengers. Allah does
not like that His servants should become victims of His
wrath unknowingly. Therefore, He has sent his Prophets
and Messengers so that they can guide people towards
the straight path and save them from the Wrath of Allah.

That is, Allah likes the most that His servants
should always remember Him and glorify and praise Him.
Allah promises that this act of praising and glorification of
Allah takes man to the Paradise.

(2) It is narrated from Hazrat Abu Hurairah that the
Prophet of Allah (pbuh) said: “The Mighty and.Sublime
Allah is self-respecting; His self-respect is that His servant
. doing something which He has forbidden (i.e. Allah feels
bad about it).” [Bukhari]
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(3) It is narrated by Hazrat Ayesha that the Prophet of
Allah (pbuh) said: “O Brotherhood of Muhammad, By Allah,
there is none other than Allah who has more self-respect
that His servant or His maid committing fornication.”
[Bukhan]

Explanation: Allah’s self-respect- does not tolerate that His
servants should commit fornication or such other
abominable acts.
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(4) It is narrated by Hazrat Abu Hurairah that the
Prophet of Allah (pbuh) said: “Almighty Allah says: 'Of all
the partners, | am more indifferent of partnership
(polytheism). Any who performs a deed and associates
someone in it along with Me, | separate Myself from him
and his association (polytheism).” In another narration it is

stated: ‘I am displeased with such a deed; that deed
belongs to him for whom it is performed.” [Muslim]

Explanation: That is, the self-respect of Allah never likes
that anyone is associated with Him when there is none like
unto Him. When everything and everyone is His creation,
how anyone or anything can be His partner in any manner
whatsoever. Allah demands pure and unadulterated
worship and servitude from His servants. He does not
accept any act of worship or servitude which is aduiterated
with polytheism or which combines the objective of good
pleasure of Allah with the good pleasure of others. In the
Holy Quran, the polytheists have been described along
with the fornicators (24:3). In the Bible too, polytheism has
been compared with fornication and acts of abomination.
(Refer, Exodus, 20:3-7; 34:14-18; Leviticus, 20:5-8;
. Deuteronomy, 5:8-10; Isaiah, 57:3-9; Jeremiah, 2:5-28;
3:9-1.) There is a great likeness between polytheism and
fornication. Polytheism too is a very abominable act like
fornication. Therefore, polytheism has been described in
the Holy Quran as abominable. The man who is a
polytheist falls down from the lofty position that Allah has
given him amongst his other creatures. The Quran

- describes this fall thus: “if anyone assigns partners to
Allah, he is as if he had fallen from heaven and been
snatched up by bird, or the wind had swooped (like a bird
on its prey) and thrown him info a far-distant place” (The
Quran, 22:31)
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(5) it is narrated by Hazrat Abu Umama that the
Prophet of Allah (pbuh) said: “The Mighty and Sublime
Allah accepts only that deed which is performed purely for

Him alone and through which His good pleasure is sought.”
[Abu Dawood, Nasai]
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(6) It is narrated by Hazrat "Ata bin Yasar that the
Prophet of Allah (pbuh) said: “O" Allah, do not allow my
grave to become an idol that it is worshipped. The Wrath of
Allah has been very intense on those who had made the
graves of their Prophets objects of prostration (worshlp)
[Malik]

Explanation: That is, -it should not so happen that after me
people should start worshipping my grave.

Worship of any object other than Allah is not
permissible. It is the right of Allah to worship Him alone.
Any person, who worships anyone other than Allah, indeed
challenges the self-respect of Allah and hence he cannot
escape from the Wrath of Allah. When the previous nations
and communities adopted polytheism, they began
worshipping their respective Prophets and made their
graves objects of worship. Hence, they could not escape
from the Wrath of Allah and were severely punished.
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(7) Hazrat Ibn "Umar says that | heard the Prophet of
Allah (pbuh) saying: “Whoever took an oath on other than
Allah, committed polytheism.” [Tirmizi]

Explanation: QOath is taken in the name of that entity that is
considered great and supreme. If oath is taken in the name
of an entity other than Allah, it means that it is considered
equal to Allah, which is nothing but polytheism. Moreover,
taking oaths unnecessarily and frequently is disapproved
in Islam, because such action degrades the dignity of the
oath and also the entity in whose name the oath is taken.
However, when situations necessitate or demand an oath,
it should be taken in the name of Allah alone. The people
of Makkah used to take oath in the name of their ancestors
and many other things fancied by them; the Prophet of
Allah (pbuh) has forbidden this.

:”-,’“a’l’.’ﬁ’o’)o’ﬁ T
(a3 ()5 3all5 (413 ST JG5 A 0 @ 4 U3l
(3515 94b spoluna) dhde lagls ik 236
(8) Hazrat Abu Sayeed and Hazrat Abu Hurairah report
that the Prophet of Allah (pbuh) said: “Almighty Allah says:
‘Grandeur is my cloak and Greatness is my trousers.
Whoever tries to snatch any one of them from me, | shall
‘punish him.” [Muslim, Abu Dawood]

Explanation: That is, grandeur, greatness and sublimity
are the preserve of Allah alone. The only thing that suits
man is humility and servitude of Allah. If man tries to ¢laim
greatness and grandeur for himself, he will be punished by
Aliah.
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9) It is narrated by Hazrat Jabir bin "Ateek that the
Prophet of Allah (pbuh) said: “Allah like some kinds of seif- _
respect and dislikes some. The one that Allah likes is the
self-respect in suspicion, and the one that Allah dislikes is
the self-respect when there is no suspicion. There are
some kinds of pride which Allah dislikes and some other
kinds of pride which Allah likes. The pride that Allah likes is
the pride at the time of war and charity, and the pride that
Allah dislikes is the pride in rebellion and boastmg " [Abu
Dawood, Nasai]

Explanation: That is, when there is suspicion of
abominable acts, man should feel that his self-respect and
honour are under threat; Allah likes such kind of self-
respect.

That is, when there is no suspicion of abominable
acts, display of misplaced self-respect is against the
principles of civility; Allah dislikes such display of self-
respect.

Showing pride at the time of war should be for the
Cause of Allah. Such show of pride helps in building up the
morale of the Islamic forces and creates fright in the
enemy. Pride during charity encourages man to spend
even more and protects him from stinginess, and also
motivates others to spend their wealth in charity. In other
words, taking pride behooves those who show
extraordinary courage and bravery against the enemies of
Islam and those who spend their wealth in the cause of
Allah and such other righteous acts. Deeds performed with
selfish motives and for ostentation are not worthy of pride,
but instead bring in ignominy, though people may not
realise it.
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The Prophet of Allah called Hazrat Ma'z bin Jabal
thrice so that he could focus his complete attention to the
words that the Prophet (pbuh) was going to speak,
because of their importance.

This Saying describes that it is the right of Allah
that His servants should worship and obey Him alone in
every segment of their life and that they should not:
- associate anything or anyone with Him. When they are the
creatures and servants of Allah, it behooves them to
worship and serve Him alone. They should neither adopt
servitude of their self and their desires and nor should
serve and obey men like them and other unanimated
things like idols, sun, moon and stars. They are servants of
One True God and worshlpplng and serving Him alone is
the demand of our nature, which results in achieving peace
and tranquility in our exoteric and esoteric life.

If man does not forget Allah’s right, Allah will also
not let his existence go waste and will certainly protect him
from His Wrath and Punishment, which has been made
ready for Allah’s rebellious servants. Hence, if man forgets
Allah'’s rights and gets involved in polytheism and infidelity,
none can save him from the grave consequences. Hence,
in one of the Sayings, the Prophet of Allah has warned:
“Any who dies in the state of associating other things with
Allah, enters the Helf” (Muslim: narrated by Hazrat Ibn
Masood)

It is also understood from the Saying that Hazrat
Ma'z had asked the Prophet of Allah (pbuh) whether he
should give the glad tidings to the people. The Prophet had
. said: “No, do not give them the glad tidings, because they
would rely on it.” (Muslim). That is, the people would
neglect performing righteous deeds.

Thé Rights of Allah
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(1) Hazrat Ma'z bin Jabal narrates that: “l was sitting
behind the Prophet of Allah (pbuh) on a mount and there
was only the back portion of the camel saddle between me
and him. He (the Prophet) called me: "O Ma'z bin Jabal.” |
said: “I wait intent upon your service, O Prophet of Allah,
time after time.” We rode for a while; he called: “O Ma'z bin
Jabal.” I said: “I wait intent upon your service, O Prophet of
Allah, time after time.” We rode for a while; he called
(again): “O Ma'z bin Jabal.” | said: “l wait intent upon your
service, O Prophet of Allah, time after time.” He said: “Do
you know what the right of Allah over His servants is?” |
said: “Allah and His Prophet know better.” He said: “The
right of Allah over His servants is that they should worship
Him alone and should not associate anything with Him.”
Then we rode for a while. Then He said: “O Ma'z bin
Jabal.” | said: “I wait intent upon your service, O Prophet of
Allah, time after time.” He said: “Do you know what the
right of the servants over Allah is if they do so?” | said:

“‘Allah and His Prophet know better” He said: “That He
should not punish them.” [Bukhari, Muslim]

Explanation: The Prophet of Allah called Hazrat Ma'z bin
Jabal thrice so that he could focus his complete attention
to the words that the Prophet (pbuh) was going to speak,
because of their importance.
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This Saying describes that it is the right of Allah
that His servants should worship and obey Him alone in
every segment of their life and that they should not
associate anything or anyone with Him. When they are the
creatures and servants of Allah, it behooves them to
worship and serve Him alone. They should neither adopt
servitude of their self and their desires and nor should
serve and obey men like them and other unanimated
things like idols, sun, moon and stars. They are servants of
One True God and worshipping and serving Him alone is
the demand of our nature, which results in achieving peace
and tranquility in our exoteric and esoteric life.

if man does not forget Allah’s right, Allah wiil also

not let his existence go waste and will certainly protect him

from His Wrath and Punishment, which has been made

ready for Allah’s rebellious servants. Hence, if man forgets

* Allah’s rights and gets involved in polytheism and infidelity,
none can save him from the grave consequences. Hence,

in one of the Sayings, the Prophet of Allah has warned:

“Any who dies in the state of associating other things with

Allah, enters the Hell” (Muslim: narrated by Hazrat Ibn

Masood)

It is also understood from the Saying that Hazrat
Ma'z had asked the Prophet of Allah (pbuh) whether he
should give the glad tidings to the people. The Prophet had
said: “No, do not give them the glad tidings, because they
would rely bn it.” (Muslim) That is, the people would
neglect performing righteous deeds.
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(2) It is narrated by Hazrat Anas from the Prophet of

Allzh (pbuh) that he said: “Allah (on the Day of Judgement)
will ask that person of the Hell who would be afflicted with
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the least of the punishment: ‘If you had all the things of the
earth with you, would you be ready to give them as ransom
to save yourself from this (punishment)?’ He will say: Yes.'
He (Aliah) will say: ‘| had asked you a lesser thing than this
when you were in the loins of Adam, and it was that do not
associate anything with Me; but you . refused and
associated others (with Me).” [Bukhari, Muslim]

Explanation: That is, Allah says that | had demanded from
you a thing which was easier and quite natural. |1 had
demanded from you that you should worship and serve Me
alone and that you should not give that position and status
to others which rightly belonged to Me. But you ignored
this demand and began worshipping and serving others
along with Me, and oppressed yourself by dividing my
Divinity.
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(3) [t is narrated by Hazrat Abu Darda that the Prophet
of Allah (pbuh) said: “Almighty Allah says that: [ndeed, the
issue between Me, the mankind and the Jinns has turned
into great news; | create them and they worship others

than Me; | give them sustenance, they thank others than
Me.” [Baihaqi]

Explanation: How strange it is to worship someone who
- has not created you and thank him who does not sustain
you; what can be a more heinous crime than this.
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(4) It is narrated by Hazrat Saiman Farisi that the
Prophet of Allah (pbuh) said: “Almighty Allah says: ‘O son
of Adam, there are three things out of which one concerns
Me, and one concerns you and one is common between
you and Me. The thing that concerns Me is that you should
worship Me alone and should not associate with Me any
other thing; the thing that concerns you is that whatever
deed you perform | should reward it, and if | forgive, | am
Oft-Forgiving and Merciful. The thing which is common
between you and Me is that it is your duty to supplicate
and ask Me, and it is My responsibility to grant (your
request) and provide.” [Tabarani]

Explanation: That is,.the demand of the relationship
between Allah and His servants is that His servants should
worship Allah alone and never associate anyone or
anything with Him, nor should they call and supplicate
others for their requirements and assistance, and it is the
responsibility of Allah to listen to the supplications of His
servants and grant and fulfill all their requests. It is the
misfortune of the people that they do not know about the
rights of Allah and show devotion to those who are not
eligible for it. They pin their hopes on those entities which
they themselves have fabricated and which do not possess
any power of benefitting or harming others, and who
themselves are the creatures of Allah and dependent on
His Mercy and Sustenance.
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(5) It is narrated by Hazrat Abu Zar Ghifari that the
Prophet of Allah (pbuh) said: “The most-loved deed
amongst the deeds in the sight of Allah is that love which is

for Allah alone and that enmity which is for Allah alone.”
[Abu Dawood]
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Explanation: That is, it is the Right of Allah that His
servants should love and hate others for the sake of Allah
alone; the basis for love and hate should not be personal
and selfish.

-
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(6) It is narrated by Hazrat Abu Umama that the
Prophet of Allah (pbuh) said: “Whenever a person loves
another person for the sake of Allah, he actually honoured .
his Mighty and Sublime Lord.” [Ahmed]

Explanation: That is, it is the requirement of the Grandeur
and Sublimity of Allah that man should love Allah’s
righteous and virtuous servants.
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(7) It is reported by Hazrat Abu Hurairah that the
Prophet of Allah (pbuh) said: “Allah will say -on the Day of
Judgement: ‘Where are those who loved each other
- because of my Grandeur? Today | am going to bring them
into the shade of my canopy; today there is' no other
canopy except my canopy.” [Muslim] -

Explanation: That is, where are those who acknowledged
My Right; today they shall be richly rewarded for their
faithfulness. Today they shall be under My canopy when
there is no other canopy of mercy and safety. Today, those -
people shall be richly rewarded whose friendship and love
for each other were based on My Grandeur and Might;
they were not selfish and were devoted to Me alone. The
thing that joined them together was the sense of My Might
and Grandeur.
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“True and selfless love is that which is cultivated
only for the sake of Allah, Who is the end of all greatness
and purity. There is no value for that love which is bereft of
the sense of Allah’s Greatness and Grandeur.
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(8) It is narrated by Hazrat Abu Umama that the
Prophet of Allah (pbuh) said: "One who loved for the sake
of Allah, hated for the sake of Allah, gave for the sake of
Allah and withheld for the sake of Allah, indeed completed
the Faith.” [Tirmizi, Abu Dawood]

Explanation: It is the essentiality of man’s Faith that
everything he possesses should be meant for the Cause of
Allah and all his dealings should be according to the Will of
Allah. If he has to cultivate friendship with someone, hate
someone, give something to someone, or withhold
something from someone, the motive behind all these acts
should be acquisition of the good pleasure of Allah.
Without this motive, man’s Faith remains incomplete and
he cannot establish himself on truth and justice. If
everything gets subservient to the Will of Allah, man
cannot commit oppression on others, nor can he ignore the
demands of truth and justice. This Saying has also been
narrated by Hazrat Ma’z bin Anas and it ends with the
words: “He completed his Faith.”
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(9) it is narrated by Hazrat Abu Zar that once the
Prophet of Allah (pbuh) came to us and said: “Do you know

the deed that Allah loves most?” Someone said, Salat
{(prayer) and Zakat {poor-due), and some other said, Jihad
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(striving in the Cause of Allah). The Messenger of Allah
said: “The most-loved deed in the sight of Allah is to love
for the sake of Allah and hate for the sake of Allah.”
[Ahmed, Abu Dawood]

Explanation: Only the last words have been reported by
Abu Dawood.

e 2. PR TR T L T Y TR ey 6 wfe 3 O . .
{U5a3 8B Al J3dy Chede G0 Tz o 364 (2 5 (V)

P . -”. e eyl . . . Lz oL - - X -
Szl 1 Sulaiall itas asg B3 5 Sl A g

_ P N TP Z: -0 P ¥
(e plal Toge) -3 GAlalalls 73 Ghoelills 8

(10) Hazrat Ma'z bin Jabal says that | have heard the
Prophet of Allah (pbuh) saying that: “Almighty Allah says:
‘My love has been obligated upon those who love each
other for My sake, who sit with each other for My sake,
who meet each other for My sake, and who generously
spend on each other for My sake.” [Muatta [mam Malik]

Explanation: That is, Allah will certainly love and bestow
His Mercy on those who love each other, meet each other
and spend generously on each other only for the sake of
Allah and to seek His good pleasure.
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(11) It is narrated by Hazrat Anas that the Prophet of
Allah (pbuh) said about the Verse &aaall Jaly 53881 /Al 38

[‘He deserves fo be feared and He has the Power fo
forgive (those who fear Him)’] (The Quran, 74:56) that:
“Your Lord says: | deserve to be feared; hence, do not
associate with Me any other, and | have the power to
forgive him who fears me and does not associate anyone
with me.” [[bn Maaja]
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Explanation: That is, | will forgive and protect from the
punishment of Hell one who acknowledged My Rights,
feared Me and desisted from associating others with Me.
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(12) It is narrated by Hazrat Anas that the Prophet of
Allah (pbuh) said: “Almighty Allah will say on the Day of
Judgement: | had commanded you, but you neglected the
commands that | had given you and elevated your lineage.
Today | will elevate My Origin and destroy your lineage.
Where are the righteous? Verily the most honoured in the
sight of Allah is (he who is) the most Righteous of you.”
[Baihaqi]

Explanation: That is, | shall obliterate all your racial and
national pride, because of which you had become arrogant
and used to treat others with contempt and oppress them.
Today, it will be evident on you who has the right to
Grandeur and Greatness and it will also be clear to you
that only those are the most honoured in the sight of Allah
who feared Allah the most and who were the most
righteous.

b [ @ '-‘l';e:,’-,’-“." ot o 7 0. -
JHe) e &L @B 4 s B 105 Tasd ol (2 5 (OF)
Y5 45 JGh 2 oBAN Jels 5 elidl 2 g3 K81 4L
(el Conid § i ¢330 52) d.[a.fuﬁ! QLL.'LLJI 'abglj i Lgl:d\
(13) It is narrated by Hazrat Abu Musa that the Prophet
of Allah (pbuh) said: “Honouring an elderly Muslim,

revering the scholar of the Quran who does not exaggerate
in it (i.e. in the words and meanings of the Quran) and

l
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honouring a just king are. amongst the honour and
reverence of Allah.” [Abu Dawood, Baihaqi] -

. Explanation: -It is understood from this Saying that it is
essential to honour and respect the person who is eligible
for honour and respect. The person who does not respect’
those who are qualified for our respect and honour, is
ignorant.of the fundamental values and ethics of life and
lacks that sense and insight because of which he honours
and respects Allah and lowers himself before the
Greatness and Sublimity of Allah. Cultivating sense- of
Allah’s Greatness in our hearts and honouring honourable
persons are not two separate acts but in reality. one single
act. Culmination of building up of good character and
conduct is possible onIy when there is no defect in any one
of them.
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(14) It is reported by Hazrat Abu Hurdirah that the
Prophet of Allah (pbuh) said: “None will enter the Hell
except the miserable.” It was asked: “Who is the miserable,
O Prophet of Allah?” He said: “The one who does not
perform any deed of obedience for Allah and who does not
give up any act of disobedience for Him.” [lbn Maaja]

Love of Allah
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(1) 1t is'narrated by Hazrat Anas that the Prophet-of
Allah (pbuh) said: “Three things. are such that if a person
has them in him, he will experience the pleasantness of
Faith: that Allah and His Prophet should be more adorable
to "him than anything else; that if he loves a person, he
"should not love him except for (the sake of).Allah; and that
he should detest returning back to Unbelief as much as he
detests being thrown into the fire.” [Bukhari, Muslim]

Explanation: In another narration, the wordings of the
Saying are as follows: “Three things are such, if a person
has them in him; he will find the taste and pleasantness of
Faith: that Allah and His Prophet should be more adorable
to him than any other thing; that he should love someone
for Allah alone and hate someone for Allah alone; and'if a
great fire is ignited and he is thrown into it, he should like it
more than associating anyone with Allah.”

Love of Allah is indeed the essential requirement of
Faith. Therefore, it is declared in the Holy Quran: “Those of -
Faith are overflowing in their love for Allah.” (2:165) In
_ another place, the Quran states: “Say: If it be that your
fathers, your- sons, your brothers, your mates, or your
kindred; the wealth that you have gained; the commerce in
which you fear a decline; or the dwellings in which you
delight — are dearer to you than Allah, or His Messenger,
or the striving in His cause — then wait until Allah brings
about His Decision; and Allah guides not the rebelfious.”
(9:24) Believing in the existence of Allah and
acknowledging Him to be the Ruler, Sovereign and worthy
of worship is not a bitter truth; rather it makes our. life
meaningful and pleasant and allows us to enjoy the true
taste and sweetness of life. The demand to love Allah the
most is not an oppressive demand; rather Allah’s love is
" the real sanctuary where we get protection from all
discomforts caused by evil. Therefore, all kinds of love
should be subservient to the love of Allah.
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(2) 'Hazrat Abdur Rahman bin Abu Qurad says that
once.the Prophet of Allah (pbuh) performed ablution. The
Companions’ began to rub the water of ablution on their

bodies. The Prophet -of Allah asked: “Why are you doing
this?” They said: “Because of the iove of Allah and His

Prophet.” He said: “Any who likes. to love Allah and His

Prophet or Allah @nd His Prophet love him, then he should
utter only the truth whenever he talks; when something is
deposﬂed with him in trust, he should return back that trust;
and whoever is his neighbour, he should treat him with the
best nelghbourly conduct.” {Baihaqi] .

Explanation: That is, it is the reqmrement of the love of
Allah and His Prophet that man should develop the
character ‘and conduct which is liked by Allah and His
Prophet; he should be truthful and trustworthy and treat
with kindness his neighbours. He should neither forget the
~ beneficence of Allah bestowed on him, nor should he
“ignore the rights of his fellow human beings. ;

It is stated in the Bible: “Jesus said unto him: You
shall love the Lord your God with all-your heart, and with all
your soul, and with all your mind. This is the first and great
commandment. And the sécond is like unto it, you shall -
love your neighbour ~as yourself. On these two’
commandments hang all thp Iaw and the prophets.”
(Mathew 22 37-40) | 1

In another place it is stated: “For if you shall
diligently .keep all these commandments which |
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recommend you, to do them, to love the Lord:your God, to
walk in all his ways, and to cleave unto him; then will the
Lord drive out all these nations from before you, and you
shall possess greater nations and -mightier than
yourselves ” (Deuteronomy, 11:22),
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(3)  Hazrat Ibn- *Abbas says that the Prophet of Allah
(pbuh) said to Hazrat Abu Zar that: “O Abu Zar, which is
the strongest branch of Faith?” He said: “Allah and His
Prophet know better.” He (the Prophet) said: "(Cuitivating}
friendship for the sake of Aliah, loving for the sake of Allah,
and hating for the sake of Allah " [Baihagi]

Explanatlon Although there. are many shades and
requnrements of Faith, the fundamental part in this regard
is that man's friendship or enmity should be for the sake of
-Allah alone. All-his interests and activities in the life should
be reserved for Allah alone. His entire life should manifest
love for Allah and seeking His Good Pleasure. It_should
become impossible for him to do anything which is agalnst
the Will of Allah.. Ahy activity performed for the sake of
Allah will necessarlly be based on justice and fair play. The
frlendshup which is cultivated .for the sake of .Allah will
necéssarily be with those people’ who are really fit for.
friendship and who are pious and rlghteous Similarly, the
enmity and opposition for the sake of Allah will be only
against those who have disobeyed and. rebelled against
Allah and who oppress people and cause chaos -and
destructlon on earth and force people to go astray
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(4) © Hazrat Anas says that a person was in attendance
with the Prophet of Allah (pbuh), when another person
came and told him (the Prophet). “O Prophet of Allah, |-
love this (man).” He -(the Prophet) said: “Have you
informed him?” He said:” “No.” He (the Prophet) said:
“Inform him.” He met that person and told him: “I love you
for the ‘sake of Allah.” He (that person) said: “May He also
love you for the sake of . Whom you love me > [Abu
Dawocod] ~

Explanation: By informing ‘about the love one feels for
another person, that love is further strengthened and
pleasant relationship - begins to develop. One .of the
objectives of the Religion of Islam is to develop love and
friendship between its followers, because it helps in the
achievement of its other objectives. An exemplar and
~ durable society can."be built only: if there is mutual
fnendshlp and love amongst |ts members

That is, may A[Iah also love you as you Iove me for
His sake, and you are counted amongst the nghteous and
Ioveable servants of Allah :
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5y tis reported by- Hazrat Abu Hurairah that the
. Prophet of AIIah (pbuh) said “When Almlghty AIIah Ioves



144 , Prc;phet Speaks - |

someone, He calls Gabriel and. tells him: “ love such and
such person, you also love him.” Then Gabriel beglns to
love him, and makes. an announcement in the heavens:
~ “Allah loves such and such person, you should also love
him.” The people of the heaven begin to love him. Then,
popularlty is set in for him in (the hearts of the people of)
the earth. When Allah hates someone, He calls Gabriel
and tells him: “I hate such and such person, you also hate
him.” Then Gabriel begins to hate him, and makes an
announcement in the heavens: “Allah hates such and such
person, "you should also hate him.” The people of the
heaven begin to hate him, Then, hate is set in for him in
(the hearts of the people of) the earth.” [Muslim]

Explanation: That.is, when Allah loves someone, he makes
him adorable all over the earth and the heaven. A loftiest
angel. like. Hazrat Gabriel is asked to love him and an
announcement of his lovability is made in the heavens,
and its effects are manifested in the earth too. His
existence on the earth is like a bright shining star. Even his
staunchest enemies cannot take away from him his
lovability. Those who oppose him do so because of their
low character. and to gain temporal benefits; in fact, they
too. are forced. to acknowledge his greatness in their
hearts. .

On the. contrary, when Allah hates a person
because of his rebellion, evil character and bad deeds, he
is hated by others all .over the earth and the heavens.
Neither Gabriel can love him nor can the other angels in
the heavens adore him. Those who cultivate a relationship
with such a wicked person do so outwardly and for some
worldly .gains; they will not have any real respect and
regard for hlm in their hearts.

M:-’ "'%41.” J}m)ull.g.md.lll ij&u&j(?)
"’ Jﬁaw‘m@ﬁl&ébmypﬂdu&smﬂdﬁ
L;Y ,_§.L2u JLEé .%d]l 91.9"".)" SJI; 1_9‘)5.5 |_9.|.5-JL4.!5 ..\.:-1



Prdphet Speaks - | ' 145

-

dol Gl W,ﬂ:@au@y Ju_?» 3303 c‘ﬂu&ww’
.,‘* & Jaf adn & w;i &.un “—amu,,

FJ*MJ W) -

(6) - ltis narrated by Hazrat Ayesha that the Prophet of
Allah (pbuh) once sent a person on a military expedition
. (as its commander).. Whenever, he used to lead the .
prayers,-he ended the prayer ‘with i 4l 44 jE (Chapter 112

of ‘the Quran). When the - people retumed (from the
-expedition), they informed the Prophet of Allah. about it. He

said: “Ask him ‘why he-did s0?" When he was enquired

about it, he 'said: “Because, the attributes of Rahman are
(described) in it, and hence | love reciting it.” (On hearing
this), the Prophet of Allah said: “Inform him that Almighty

o Allah Ioves h|m " [Bukhari, Musllm]

Explanation: Smce the Attributes of Almlghty Allah have
been described in this small Chapter of the ‘Quran, it is
"dearer to me and therefore I- end the prayers W|th the
re0|tal of thls Chapter '

That is, since-he Ioves Allah because of which he
loves readlng this' Chapter, he was informed by the
Prophet of Allah that Allah also loves him; nothing is more
honourable than this for a servant of Allah. :
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{7) it- is reported by Hazrat Abu Hurairah that the
Prophet of Allah (pbuh) said: “Whoever is hostile to My
friend, | declare-war against him. There is nothing more
adorable for me than the duties that | have obligated
through which My servant can achieve My proximity. My
servant . gets nearer.- and nearer to ‘Me through
supererogatory acts of worship, until 1 begin to love him,
and when | love him, | become his ears through which he
hears, .his eyes through which he sees, his hand by which
he holds and attacks, and- his legs by which he walks. If he
asks.something of Me, | grant him; if he seeks protection
from Me, | give protection to him; and whatever | wish to do
| never hesitate. (But) | hesitate in seizing the soul of the
Believer who hates, death; | do not like to hurt him, but
there is no.escape from it.” [Bukharl]

Explanation: That is, the “animosity and hostility shown
towards an obedient and righteous servant of Allah, is akin
to showing animosity towards Allah. Allah does not tolerate
. such. an  attitude and. declares ;war against such a
rebellious person; none can win such a war. In the Holy
Quran, this kind of anger has been shown towards those
who do not desist from taking usury: O you who believe,
fear Aliah, and 'give up what remains of your demand for -
usury, if you are indeed believers. If you do it not, take
notice of war from Allah and His Messenger ” (The Quran,
2:78-79)

" That is, the most likable deeds are those that have
been obligated by Allah on His servants. Through these
deeds, Allah’s proximity can be obtained by His servants.
Hence, it becomes clear that the objectlve of the duties
prescribed and obligated by Allah is to achieve His
proximity. This proximity is manifested in the life of a
servant in various forms and shapes. Such persons not
only ‘acquire purity and loftiness of character and conduct,
but acquire that ardour and passion, peace and tranquility
of the heart against which the worldly wealth and comforts
become inconsequential, and -they are promised a good
life which is described by the Holy Quran thus: “Whoever
works righteousness, man or woman, and has Faith, verily,
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to him will We give a new Life, and life that is good and
pure, and We will bestow on such their reward according to
the best of their actions.” (The Quran, 16:97) As promised
by the Holy Quran, he will be bestowed with light, by which
he traverses the straight path of life: “Can he who was
dead, to whom We gave life, and a Light whereby he can
walk amongst men be like him who is in the depth of
darkness, from which he can never come out?” (The
Quran, 6:122) This light is manifested in the form of
unswerving Faith and obedience of Islamic Law and in the
llumination of his personality. This light not only guides
him in this world, but would guide him in the Hereafter too:
“Their Light will run forward before them and by their right
hands.” (The Quran, 66:8)

Aliah’s lovable servant even goes a step further. He
not only performs the obligated duties, but also strives and
struggle in the Cause of Allah and performs
supererogatory acts of worship apart from his obligatory
duties. Such a person is loved by Allah and he is bestowed
with all the help and protection he requires in the world to
face his enemies and impediments. He leads his entire life
according to the Will of Allah — his seeing, hearing, his
walking, and for that matter every action and activity in his
life will be in accordance with the Will of Allah. In the words
of Psalms, he becomes an “anointed” person and walks “in
the light of the countenance of his Lord.” (Psalms, 84:9;
89:15)

In the Holy Quran, it is mentioned: “If is not you
who slew them; it was Allah: When you threw (a handful of
dust), it was not your act, but Allah’s.” (The Quran, 8:17) In
this Verse, Allah has regarded the actions of the Faithful
and His Prophet during the Battle of Badr, as his own,
because these actions were for His sake and according to
His Wiil; hence, Allah’s help and protection was with the
Faithful and His Prophet.

It is clearly understood from this Saying that Allah
has a deep relationship with the Believers. He does not
like that a Believer is hurt or injured. But because of His
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Great Plan and - Objectives, He places the. Believer
reluctantly in some discomfort and inconveniences; one
amongst them is the death of a Believer. o

Fear of Allah
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(1) - Hazrat Abu Zar says that the Prophet of Allah
(pbuh) told him: “Fear Allah wherever you are and in
whatever condition you are, and after every wrong perform

a righteous deed, it will obliterate it, and treat people with
hlgh moral standards " [Ahmed, Tirmizi, Darmi] -

Explanatlon In this Saylng, a very comprehensive counsel
"has been described. It is man's foremost duty :that he
should fear Allah wherever he might bé and in whichever
“condition he finds himself to be. He should not act in a
manner which results in the displeasure .of Allah. If he
commits any wrong deed; he should repent immediately
and ask Allah’s forgiveness and should perform: a-good
deed so that it-could eradicate the :bad effects of the bad
deed and the heart is purified of the darkness of evil. It is
mentioned in the Holy Quran: “Indeed, those things that
are good remove those that are evil.” (11:114) It is the right -
of the people that they should be treated W|th h|gh
standards of morality and behavnour
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(2) It is narrated by Hazrat Abu Hurairah that the
Prophet of Allah (pbuh) said: “There are three things which
cause destruction and there are three things which bestow
salvation. Things that bestow salvation are: Fearing Allah
publicly and in secret; telling the truth in the state of both
contentment and anger; striking the path of moderation in
the state of both affluence and poverty. And the things that
cause destruction are: desires and passions of self which
are obeyed; niggardliness which is heeded; and man's
vanity/conceit, and this is more calamitous.” [Baihaqi]

Explanation: The person who fears Allah both publicly and
in secret and desists from disobeying Him, and always tells
the truth whether he is happy or angry with someone, he
can never commit any wrong intentionally. Further, when
man adopts moderation in the state of both affluence and
poverty, i.e. he does not become a spendthrift when
affluent and does not act impatiently and imprudently when
in poverty, cannot adopt wrong attitude in his life. Such a
person not only achieves the peace and trarigyility of the
heart in this world, but he will be safe from the wrath and
admonition of Allah in the Hereafter.

The. person who instead -of serving and abeying
Adlah, serves the desires and passions of his self, instead
of being liberal adoptsthe attitude of niggardiiness, and
who is afflicted with the calamitous sickness of vanity and
conceit, not only destroys his.own character and becomes
a merchandise which-is ready to be sold for the highest
bidder, but also e\tentuaily meets destruction in this world
and the Hereafter. In the Saying, vanity and conceit have
been desceribed as the most calamitsus, because when a
person gets afflicted with this disease,, it becomes
impossible for him to return to the right path. Allah does not
like arrogance, vanity and self-complacency; this was the

thing that destroyed Satan -and many other persons in the
world.
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(3) It is narrated by Hazrat Anas that - the Prophet of

Allah {pbuh) said: “The Mlghty and. Sublime Allah will

command (on the Day of Judgement). “Remove from the

fire (of the Hell) that person who remembered Me on any .
day or.who feared Me at any place.” [Baihaqi]

Explanation It means that if the life of a person has ended .
-on Faith and has not died as an Unbeliever or polytheist,
he might be thrown into the Hell because of his other sins,
but eventually he would be removed from the Hell if he had
remembered or feared Allah even once in his life.
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{4 -1t is reported by Hazrat Abdullah bin Masood that
the Prophet of-Aliah (pbuh) said: “If the tears from the eyes
of a Believer servant flow even to the extent of the head of
a fly (i.e. a very tiny drop) because of the Fear of Allah and
then it reaches his face, Allah forblds the Fire (of the Hell)
onit.” [Ibn Maaja] .

-Explanation: It means that the Fire of the Hell cannot touch
the face that was touched with the tears that flow from the
Fear of Allah. It is another thing that the man who weeps in
fear of Allah might remove himself from the ambit of this
glad tiding by his own wrongdoings and misdeeds. '
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(5) It is narrated by Hazrat Abu Hurairah that the
Prophet of Allah {pbuh) said: “The person who weeps
" because of.Fear of Allah will not go into the Fire (of the
Hell) until the milk does not go back to its udder. The dust
of the Path- of Allah and the smoke of the Hell do not join
together . ~ . 1'I'|rm1211

Explanation: It is another. matter, if a person devalues
-himself the value of his own tears; otherwise they are as,
precious as they-have been described to be in the Saying.

The tears that fall because of fear of Allah purify man's life .

more and more and he attains proximity of Allah.and. gets
His rewards in the Hereafter. However, the tears which do
not effect man’s character and conduct positively are
-useless and do not carry any rewards. a

| That'ls, “the’ person whose feet or clothes- are
covered with dust while- striving in- the Path of Allah would
be safe from the fire and smoke of the Hell in the
Hereafter :
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(6) It is narrated by Hazrat Abu Umama that the
Prophet of Allah (pbuh) said: “Allah loves ho- other thing
more than the two drops and the two marks. One is the
drop of tears which falls due to Fear of Allah and the other
is the drop of blood which is shed in the Path of Allah. As
"~ far as the two marks, one is the mark obtained in the Path
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of Allah, and the other is the mark obtained in fulfllhng any
one obllgated duty of the obllgated duties.” [Tlrmlzr]

Explanatlon That is, the drop of blood which is shed in
the battle field while protecting the Religion-of Islam. and
maklng it predomlnant A .
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(7). - ‘Hazrat.‘Abbas bin Abdul Muttalib says that he
heard. the. Prophet of Allah (pbuh) saying: “There are two
eyes: whom the Fire {(of the Hell) will not touch. One is that
eye.-which wept in the middle of the night due to Fear. of
Allah; and-the other is that eye Wthh keeps watch (in the
nlght) in the Path of Allah.” [Tabarani]

Explanation: Here two kinds of persons have. been given
the glad tidings of deliverance from the Fire of the Hell.
One is that person who .gets up in the middle of the night, -

~ -when the others were asieep, and weeps due to Fear of

Allah and seeks Allah’s forgiveness. The: other person is
that who keeps awake and guards the borders and the
battle front in the night. Indeed these two kinds of persons
are most eligible to be saved from the ternble pumshment
of the Hell in the Hereafter.
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(8) It is narrated by Hazrat Abu Hurairah that the
Prophet of Allah (pbuh) said: “There are seven (kinds of
persons} who will be sheltered by Allah on the day when
there will be no shelter other than that shelter: The just
ruler; that youth who grew up performing worship of Allah;
that person whose heart clings to the mosques; those two
persons who loved one another for the sake of Allah, met
on that basis and separated on that basis; that person
when invited by a woman of rank and beauty said: “I fear
Allah”; that person who spent in charity and hid it to such
an extent that his left hand did not know what the right
hand had given; and that person who remembered Allah in
solitude and his eyes swelled with tears.” [Bukhari, Muslim]

Explanation: That is, Allah will bestow His singular Mercy
on these seven kinds of persons and they will be protected
from every kind of difficulty and sufferings. Whoever is
denied the Mercy of Allah on that Day will not find any
shelter anywhere else.

That is, the ruler who established the system of
justice in his. dominion and. desisted from tyranny,
persecution andi oppression..

That is, the person who spent his youth in the
worship of Allah.

That is, the person to whom the prayers had
become the comfort of his heart and eyes and whose heart
remains attached to the mosque even after exiting it after
prayers and longs to go back again and bow and prostrate
before Allah.

Only Fear of Allah can save and protect a person
from committing a sin when every opportunity and facility is
made available. When a woman of rank and beauty invites
a young man to commit adultery and he desists from it
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saying that he.fears Allah, it is the sign of a strong Faith, .
and such a person is sure to be sheltered by Allah in His
shelter on the Day of Judgement. .

That is, to spend in cha_rity with the utmost secrecy,
and this could happen only when man spends in the Path
of Allah to attain salvation and obtain the good pleasure of
Allah and not for ostentation and fame ’

The real nature of man comes to fore when he is -
alone and there is none to watch him. If'a man, even in
solitude, remembers Allah, fearing Him sheds tears, and
seeks His help, it proves that his godliness is not
ostentatious, but he truly believes in Allah, that Allah’s
Greatness and His Sublimity overwhelms his heart and
mind, that he obeys Allah’s commands in every segment of
his life, and.that when he proclaims in public that he
believes in Allah, he is telling the truth. Hence, such a
person is’ sure tb be sheltered by Allah on the Day of
Judgement. ' '
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(9) ltisreported by Hazrat Abu Zar that the Prophet of
Allah (pbuh) told him: “You are not better than the white or
the black, except that you are outstanding on account of
Fear of Allah.” [Ahmed] .

Explanation: That is, one cannot be considered great and
honourable because of his colour, race, or nation. The
standard for greatness and loftiness is the Fear of Allah,
and the most honoured and the loftiest is that who fears
Allah the -most. This has also been reiterated in the Holy
Quran thus: O mankind! We created you from a single
(pair) of a male and a female, and made you into nations
and tribes, that you may know each other (not that you
may déspise each other).. Verily the most honouréd of you
in the sight of Allah is'the one who fears Him'the most. And
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Allah has full knowledge and is. well-acquamted (with aﬂ
thmgs) (The Quran, 49: 13)
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(10) itis narrated by Hazrat Ma'z bin Jabal that the
Prophet of Allah (pbuh) said: “From among the people
_those people will be closer to me who fear Allah (the most)
whoever they may be or wherever they may be.” [Ahmed]

Explanation: .- The Prophet of Allah (pbuh) said-this to
 Hazrat Ma’z bin Jabal wheh he was being sent to Yemen.
as a Judge or a Governor. Hazrat Ma'z was on his mount
and the Prophet of Allah (pbuh) was walking along with his
mount. When' the Prophet. (pbuh) had completed . his
instructions, he told him: “O Ma'z, it is quite possible.that |
might not see you after-this year and perhaps you might
pass by my Mosque and my grave.” Hearing these words,
Hazrat Ma'z began to weep not bearing the thought of
separation from the Prophet (pbuh). Then the Prophet of
Allah (pbuh) turned.his face from Hazrat Ma'z towards
Madinah and said: “From among the people those people
will -be closer to me who fear Allah (thé most), whoever
they may be or wherever they may be.” That is, the
relationship with the' Prophet (pbuh) is purely based on
Fear of Allah. If someone fears Allah, he is closer to the
Prophet (pbuh) though he might bé physically far-off from
the Prophet (pbuh), and will be united in the Hereafter with
him. But if someone does not fear Allah, he might be
physically closer to the Prophet (pbuh), but spiritually he
will be far-away from him. In this manner, the Prophet of
Allah (pbuh) consoled- Hazrat Ma’z that* he should not
grieve thinking of the separation that his death would
cause; rather he should worry about leading a life full of

fear of Allah and- nghteousness whrch would help h1m g

achieve hls proxlmlty
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(1) It is narrated by ‘Hazrat Anas ‘that the Prophet of .
Allah (pbuh) said: “The Mighty and Exaited Allah says: “I
am with-My servant acoording to his opinion; he can keep
whatever kind of opinion he desmres about me.’ [Baihaqi,
Tabaranl] -

Explanation: It is the right of Allah that His eewant should

cultivate good opinions about Him. Allah treats His servant - -

in accordance with the opinion that he has cultivated about
him. The opinions that man cultivates about Allah is the
indicator of the state of his ideological and practical
condition.. Man will become eligible for the mercy -and
rewards. from Allah, and -his -opinions and expectations
~ synchronize with the reality only when man tries to lead his
life i in thIS world accordlng to the WI|| of Allah.
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(2) It is narrated by Hazrat Abu Hurairah that the
Prophet of Allah (pbuh) said: %Allah says: | am with My
servant according to his ‘opinion, and when he calls me 1
would be with him.” [Tlrm|7_|] -
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(3) It is narrated by.Hazrat Abu ‘Hurairah that the
Prophet of Allah (pbuh) said: “The Mighty and Exalted
Allah says: “I am with the opinion of My servant which he
cultivates about me; if he cultivates good opinion (about
me), it is good for him, and if he cu!tlvates evil opinion, it is
bad for him.” [Ahmed Musllm] :
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(4) it is narrated by Hazrat Abu Hurairah that the
Prophet -of Allah (pbuh) said: “The Mighty and Exalted
Allah says: “l am with My servant ‘according to his opinion
and | will be with hirii where he remembers me.” By Allah,
Allah- gets more rejoiced about the répentance of His’
servant than that person amongst you who gets back his -
lost camel in the desert. And (Allah says): “Whoever tries
“to gets closer to Me by a span, | get closer to him by an
arm’s length; and whoever gets closer to Me by one arm's
length, | get closer to him by two arm’s Iengths and
~whoever walks towards Me | run towards him.”

[Bukhan Musllm] :

Explanatlon This Say[ng indicates the unlimited Mercles
of Allah. When man turns his attention towards Allah, the
Mercies of Allah turns towards him even more extensively.-
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(5) It is narrated by Hazrat Abu Hurairah that the
Prophet of Allah (pbuh) said: “The Almighty Allah says: “1
am with My servant according to his opinion and | will be
with him when he remembers me. If he remembers me in
his soul, | too remember him in My Soul; ‘and if he

remembers Me in a gathering, | too remember him in such
a gathering which is better than them.” [Bukhari, MUS"I__TI]

Explahation: That is, Allah will treat His servant accordlng
to the opinion he has cultlvated abouit Allah.
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.That is, Allah will remember him in the gathering of
angels and other pious souls of the Faithful; it is quite
evident that this type of. gatherlng is the best of all
gatherings.
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(6) Hazrat Jabir bin Abdullah says that | have. heard
the Prophet of Allah (pbuh) saying just three days before
.his death that: “None of you should .die but in such a state
that he had good opinion about the Mlghty and Exalted
Allah.” [Muslim]

Explanation: That is, at the time of death, rrjari should
hope that he would be forgiven by Allah.

Obedience of Aliah
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(1) - Hazrat Muhaijir b|n Habeeb says that the Prophet of
Allah (pbuh} said: “The Almighty Allah says: “l do not
accept every word of the wise; but | accept his intention
and desire. If his intention and desire are in my obedience,
then. [ regard his silence as My Praise and Dignity even if
he does not speak.” [Darmi]

| Explanation: That is, | regard only man’s intentions, desire,
feelings and passion and not his words even if he were to
be a great scholar and wise person. If his intention is right,
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his passions .are pure and are subordinate to my
obedience, | shall accept them. If his heart is full of passion
of My obedience and servitude,.not only his talk but even
his silence is admirable his silence would be considered
as My pralse and- show of reverence to Me.
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(2). - It is narrated by Hazrat Abu Hurairah- that the
Prophet of Allah (pbuh) said: “Your Mighty and Exalted
Lord says: “If My servants obey me | would cause the rain
* to fall in the night (when they are asleep), and cause the
sun to rise .in the day and:would-not let them hear the
sound of- thunder ” [Ahmed]

Explanatlon That is, if they obey Me they will, be granted
blessings not only in the Hereafter, but also in this world.
They will-be asleep comfortably in their homes' and their
lands will be irrigated by the rain and thus they will be
protected from-the sound of thunder and lightning and they
will be benefitted with sunlight in the day. The Holy Quran
quotes the words of Prophet Noah: And | said: “Ask
forgiveness from your Lord; for He is Oft-Forgiving, He will
send rain to you in abundance; give you increase in wealth
and sons;-and bestow on you gardens and bestow on you.
rivers (of flowing water). (The Quran, 71:10-12)
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(3)  Iltis reported by Hazrat Ali that the Prophet of Allah
(pbuh) gathered a small army and appointed a person from
Ansar as its commander and commanded them (the
soldiers) to listen to him and obey his command. They
angered him on some issue. (In his anger) .he ordered:
“Gather wood before me.” They gathered (wood) for him.
Then he ordered: “Set them on fire.” They set them on fire.
Then he said: “Has the Prophet of Allah not ordered you to
listen and obey me?" They said: “Yes, indeed.” He said:
“Then enter the fire.” They looked at one another and said:
“We had run away towards the Prophet of Allah (pbuh) to
escape from the fire (how can we enter the’ fire now).”
When they were in this state that his anger got subsided
and the fire too got extinguished. When they returned
back, they told the Prophet of Allah (pbuh) about it. He (the
Prophet) said: “Had they entered the fire, they would-never
have come out of it.” Then He said: “There is no obedience
in the disobedience of Allah; obedience is oniy in the
good " [Bukhar, Musllm] : :

Explanation: That is, we have belleved in the Prophet of
Allah (pbuh) in order to escape the Fire of Hell in the
Hereafter and protect ourselves from an evil end and death
in this world, and now how can we jump into the fire.

That is, they would have been burning permanently
in the Fire of Hell in the Hereafter and they would never
have escaped fromit.

That is, the real centre of obedience is Allah, and
the centre of both the individual and collective life of
Muslims is the obedience and servitude of Allah. All other
obedience and servitude are acceptable only if they are
subject to the obedience of Allah and not when they are
parallel o it. -



Prophet Speaks - | | , 161

That is, obedience is permissible only in virtuous
and good deeds which are liked by Allah; obedience is °
forbidden in such deeds which are against the commands
of Allah. Hence, it is stated in one of the Sayings: ‘It is
obligatory on a Muslim to listen and obey the person in
authority whether he likes it or dislikes it, until he is ordered
to commit a sin, and when he is ordered to commit a sin,
then there is no hsten.'ng nor obedience.” (Bukhari, Muslim)
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(4) it is narrated by Nauras bin Sam'an that the
Prophet of AIIah (pbuh) said: “There is no obedience of a

creature in the disobedience of the Creator.” [Sharah al-
Sunnah]

Explanatlon Obedience is permissible only when itis not-""'

‘agalnst the commands of Allah T
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(5) It is narrated by Hazrat Ibn Masocod that the
Prophet of Allah (pbuh) said: “There is nothing except
those which 1 have commanded that would get you closer
to the Paradise and keep you away from the Fire (of the
Hell), and there is nothing except those which | have

forbidden that would take you closer to the Fire (of the
Hell) and keep you away from-the Paradise. The Honest

o
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Spirit (in another narration the Holy Spirit) has inspired in
my heart that no person would die unless he has not
consumed his entire sustenance. Beware, fear Allah and
be moderate in earning your sustenance, and because of
delay in getting the sustenance ‘do not try to obtain it
through the disobedience of Allah, because the (clean and
pure) thing which is with Allah can be obtained only
through the obedience of Allah.” [Sharah al-Sunnah,
Baihagi]

Explanation: That is, | have conveyed you those
commands when obeyed will make you eligible for
" Paradise and which will protect you from Allah’s Wrath and
Punishment. The commands that | have given you are
" enough to obtain the good pleasure of Allah and you need
not wander about in deserts and forests and go through
the strenuous labour of hermitage in search of Allah’s good
pleasure. | have also conveyed you those things which you
have to desist from because committing them would get
you closer to the Hell and take you away from the
Paradise; these are enough to protect you from the Fire of
Hell. You should not follow all other things that the deviant
‘nations and people have invented in the sphere of worship,
lawful and unlawful, because only those things are lawful
which have been made lawful by Allah and only those are
unlawful which have been declared unlawful by Allah, and
none other has the authority to make things lawful and
unlawful. It is declared in the Holy Quran about the”
Prophet of Allah (pbuh): “He commands them what is just
and forbids them what is evil; he allows them ‘as lawful
what is good (and pure) and prohibits them from what is
bad (and impure); he releases them from their heavy
burdens and from the yokes that are upon them.” (The
Quran 7:157)

That is, Hazrat Gabriel.

That is, man is going to get the portion of his
sustenance at all costs. Therefore, he should always try to
obtain his sustenance from lawful means enly. He should
always fear Allah and should adopt only those means of
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earning. his sustenance which do not trample the rights of
others and do not oppress others

: Man shouild show patience when there is some
-delay ‘in_getting his sustenance. Because of the delay, he
should not take such stéps which are unlawful. The pure
and good sustenance can be obtained only through the
obedience of Allah; the sustenance earned through the -
disobedience of Allah cannot be construed as pure and
good, and if a person thinks such sustenance as pure and
- good, it.i |s just a deceit of his soul and nothing else.
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(1) ' Iltis narrated by Hazrat Anas that the Prophet of
Allah (pbuh) said: “Every one of you should implore your

Lord for all your needs;.even if the:thong of his boot is
severed he should seek it from H|m alone " [T:rm|21]

Explanation: Monothelsm demands that man should place .
all his needs before ‘Allah and seek His help, because
Allah alone is the real succourer and resolver of difficulties,

and- all others are dependent upon- Him. Those who - -

implore others ‘than Allah for succour are victims of
|gnorance : .
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(2) It is narrated by Hazrat’ Mugheerah hin Shy' bah
that the Prophet of Allah (pbuh) used to utter these.
sentences after every obligated prayer: “There is ‘no God -

Sladl U gl ¥ il 3 ﬁwﬁuto'*"aaeJr-’j



164 Prophet Speaks - 1

except the one. and only Allah; He has no partners
monarchy belongs to Him and so also all the praise; and
He holds Power over all thmgs O Allah, none can stop
whatever you grant, and none can grant whatever you do
not grant; and the good worldly fortune of him who is
possessed of such fortune will not profit him in lieu of You.”

[Bukhari, Muslim]

Explanation: That is, wealth of a person will not be of any
benefit to him in lieu of Allah; only good intentions, sincerity
and good deeds will be of help to him. Everything is
controlled by Allah. Whatever a man gets, he gets with the
command of Allah and He has the Power to withhold from
man whatever He wants to withhold. All His decisions are
based on wisdom and there is none who has the power to
change and interfere in His decisions.
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(3) It is narrated by Hazrat Ayesha that when the
Prophet of Allah (pbuh) fell sick, some of the wives of the
Prophet talked about that cathedral which was called Maria
(located in Ethiopia) and which Hazrat Umme Salma and
‘Umme Habeeba had visited. When they described its -
beauty and the pictures in it, he (the Prophet) raised hig
head and said: “When any pious person amongst them
died, they used to build a place of worship over his grave
and paint his pictures in it; these are worse kind of
creatures amongst the creatures of Allah.” [Bukhari,
Muslim] ' .

Explanation: In that manner they used to lay a foundatlon
for polythelsm #
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Because. not only they themselves go astray but
become the cause for others also to go astray; they used
to lay foundation for the worship of Allah’s creatures
instead of laying foundation for the worship and serwtude

of One Allah, the Creator of all things.
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(4)  Hazrat ‘Ata bin Yesar narrates that the Prophet of
Allah (pbuh) used to supplicate: “O Allah, do not make idol
of my grave that it is worshipped. The Wrath of Allah had
come down vehemently on those who had made the
graves of their Prophets places of worship.” [Malik]

' Explanation: Worshipping others except Allah is polytheism
which is the greatest sin. In the Torah, the Zabur and other
previous Books too polytheism has been condemned and
it has been likened to fornication and promiscuity; this has
also been pointed out in. the Holy Quran (refer 24.3;
25:68). The Quran has declared polytheism as the greatest
oppression. A few examples from the Bible are given here:
“For you shall worship no other god; for the Lord, whose
name is Jealous, is a jealous God. Lest you make a
covenant with the inhabitants of the land, and they go a
whoring after their gods, and do sacrifice unto their gods,
and one call you, and you eat of his sacrifice; and you take
of their daughters unto your sons, and their daughters go a
whoring after their. gods, and make thy sons go a whoring
after their gods. (Exodus, 34:14-16)“But they turned back,
and dealt unfaithfully like their fathers: they were turned
aside like a deceitful bow. For they provoked him fo anger
with their high places, and moved him to jealousy with their |
graven images. (Psalms, 78:57-58) “Forty years long was |
grieved with this generation, and said: It is a people that'do
err in their heart, and they have not known my ways: Unto
whom | swear in my wrath that they should not enter into
my rest.” (Psalms, 95:10-11)
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- (8) Hazrat Jundub narrates that he has heard the
Prophet of Allah (pbuh) saying: “Listen, the ‘people before
you, used to convert the graves of their Prophets and
pious persons into places of worship. Beware!l Do not
make the graves places of worship; | prohibit you from this
act.” [Musllm]

Explanatlon: That IS they used to make the graves of their
Prophets places of worship, although it was not_permitted
for them to worship others than Allah.

It is a tragedy that people have forgotten the advice
of the Prophet of Allah (pbuh) and many of them perform
all those acts on the graves which have been prohibited by
him
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(6) It is Aarrated by Hazrat Ibn “Abbas that the Prophet
of Allah.(pbuh) has cursed and condemned those women
who visit the graves and on those who perform acts of
worship on them and light lamps on them. [Abu' Dawood,
Tirmizi, Nasai]
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(7) It is narrated by Hazrat Abdullah bin Masood that
the Prophet of Allah (pbuh) said: “Evil omen is a kind of
polythelsm he repeated it thrice.”

. Expla,nation: In evil omen, man becomes superstitious and
forgets that the real power of doing and undoing things.lies .
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with Allah. This is the beginning of polytheism and can
lead to complete polytheism. Therefore, it has been stnctly
told to desist from it. t
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(8) It is narrated by Hazrat Abu Hurairah that the
~ Prophet of Allah (pbuh) said: “There is no reality in
contagion, .anxiety - (hamma), astrology, and hissing
(safar).” [Abu Dawood, Tirmizi] -

Explanation: Because of superstition, it is not right to:

believe that a disease is contagious. However, if it has. .

been proved by research and investigation that. certain
diseases are contagious, there is no harm in believing
them to be so and take precautionary measures. Islam
-does not deny cause and effects; the only thing it prohibits
is superstition, which takes man away from reahtles and
makes him deviate from true beliefs.

~ There are difference of opinion as to the meaning
of hamma and safar. There was a_ perception in the
ignorant era that when a murdered person was not
avenged, his soul used to fly around in the shape of an owl
and cry out that it is thirsty-and it should be avenged; this
. was. known as hamma. They believed safar to be an
animal whose bite induced hunger. There are many.-other
perceptions and beliefs apart from these.: Islam has.
declared all of them as unreal and has cleared the human
mind from all such superstltlons

In the ignorant era, the Arabs used to relate rain to
‘the stars. This has been declared false and has been very
clearly indicated that all powers rests with Allah. and
whatever happens in the world and,the universe'happens .
with the command and permission; of- Allah: Therefore, we
have. to trust only Allah and not the stars and ‘planets, ~
‘which are nothing but creatures .of Allah that have been
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created to perform specific duties. They play no role in
man’s life and do not affect his destiny.

In the narration of Hazrat Jabir, the words “la ghoul”
have also been used, which means there is no reality in
“the demons of the desert.” The Arabs of the ignorant era
believed that demons and jinns wander in the desert and
cause the travellers to go astray.
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(9) Hazrat Umme Kurz says that she has heard the
Prophet of Allah (pbuh) saying: “Let the birds remain in
their nests (do not take good or evil omen by making them
fly) ” [Abu Dawood, T|rm121]
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(10) =« It is narrated by Hazrat Mu awiyah b|n Hakam that |
asked: “O Prophet of Allah, we used to perform some acts
during:the era of ignorance (what do you say about them)? -
Werused to go-to an astrologer (to known about hidden
things).” He said: “Do not go to them.” | said; “We used'to
make the birds fly and taken good and bad omen from
thems’ He said: "This is such a thing that it would affect
your hearts (because you have been doing it), but this
* shouldshot be an’ impediment to you.” | said: “Some

. 'persansiamongst us used to draw lines.” He said: “One

- amongstdhe Prophets used to draw lines. Now, someone's
- linesmigght: correspond with that line and it might prove to be

righti (but how can anyone know that his line is

corresponding with the Ii,}ryje of the Prophet).” [Muslim]
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Explanation: The unseen is known only to Allah; .all others
can just guess about it. Hence we should not go to such
people. \

You should desist from it and should not change'
your programmes because of it.

That is, he used to draw some llnes and calculate
to know the state of affairs.

In another Saying, the Prophet of Allah has taught
a few words, uttering which removes the evil effects on
- man and he begins to trust Allah alone: “O AMNah, You
alone bestow good and You alone remove the Evil; there is _
no protection nor power except.through Allah ” (Abu
Dawood)
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(11) Hazrat Zaid bin Khalid says that in the year of
- Hudaibiya, we went out with the Prophet of Allah (pbuh).
On one night, rain fell. In the morning, the Prophet of Allah
(pbuh), after leading the morning (fajr) prayers, turned
towards us and said: “Do you know what your Lord has
said?” We said: “Allah and His Prophet know better.” He
said: "Allah said: Many of my servants began their day with
Faith in Me, and many of them had Unbelief in me.
Whosoever said that this rain has fallen on us because of
the Mercy of Allah, Sustenance of Allah, and Esteem of
Allah, he has Faith in Me and not on the star; and
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whosoever said that this rain fell on us because of some

star, his faith is on the stars and he unbelieved_ me.”
[Bukhari] : '

Explanation: 1t is against the Faith for man to remember .
the star when rain falls and forget Allah.. The entire
universe and everything-in it function at the Will and
Commands of Allah; lifeless matter does not have any
power over the events that occur in this world ahd the
entire universe. Believing in proved facts and realities is
not Unbelief; Unbelief is to believe and trust in other things
overlookmg the Entity of Allah..
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" (12) It is narrated by Hazrat Huzaifa that the Prophet of
Allah (pbuh) said: “Do not say whatever Allah wills and that.
person wills; rather says, whatever Allah wills and then that
‘person wills.” [Abu Dawood)]

Explanation:‘ That is, while speaking do not use such words

which show equality in the status of Allah and his servants;
always keep in view the Greatness and Sublimity of Allah.

dededede s
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- BELIEF IN FATE

Belief in Fate is actually a part of Faith in Allah: The Holy
Quran has described this belief as such; refer Chap. 3:26;
Chap. 4:78; Chap. 7:128; Chap. 25:2-3; Chap. 57:22-23.
Belief in Allah includes belief in fate too. Denial of this
belief is denial of Allah. Hazrat Ibri “Abbas says: “The
structure of monotheism is connected with the belief in
fate; any that accepts Faith-but denies the fate impairs the
concept of monotheism.”

Belief in.fate, in reality, is acknowledgement of the
Divinity and Greatness of Allah. It is an acknowledgement
that Allah is All-Powerful and is the Sovereign Ruler and
His knowledge encompasses everything. He has set a
definite measure of everything which cannot be- crossed.
His Power overwhelms everything. He knows the
beginning and the end .of everything. This world is being
run under His Plan and none can prevent Him from
|mplementmg ‘His "Plan.- The powers of benefitting and
harming are with Him. He alone gives life and He alone
~ gives” the death. He is Master of all the sources of
- sustenance and it is'in His power to decrease or increase
the amount of sustenance he provides for his creatures.
His Wisdom is without any -flaw‘and His actions are not
without any purpose. Every man has not been bestowed in
this world with equal measures -of wealth fame, beauty,
strength, power and all other things. ‘ThIS system has been
established by Him. Highest degree of wisdom is found in
it, which man .cannot fathom nor can he interfere with or
change it. It is our duty to fulfil all the duties and obligations
mandated. on us within the limits fixed by Him. Success
and failure is in Allah’s hands. It is He Who elevates the
lowly :and ‘lowers the elevated. It is . He Who extracts
success from failure and destroys those who rebel against
him because of their power and wealth
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Belief in fate widens man’s ideals and thoughts and
man obtains great strength from it. He becomes contented
and begins to trust his Lord, Allah. The trust in Allah
creates in him such. strength and power that he cannot be
defeated. He does not run away from the field of struggle
and striving. He seeks help of his Lord with his striving and
never gets disheartened or disillusioned. With Faith in
Allah and belief in fate, man obtains such punty of soul that
‘every other thing of the world can be sacrificed over it. His
heart gets clearied from the evils of avarice, jealousy and
other evil passions. If he is able to obtain everything in this
world, he does not become arrogant, and if he had to face
deprivation and afflictions, he does not become impatient.
He always remains a contented and thankful servant of-
Allah, and always praises Allah and considers it the most
valuable asset of his life. ' :

Importance of Belief in Fate
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(1) It is narrated by Hazrat Jabir that the Prophet of
Allah (pbuh), said: “A servant (of Allah) cannot be a
Believer unless he does .not believe in fate and its
goodness and badness, and until he does not understand
that it was impossible that whatever (good and bad) has
reached him would not have reached him, and it was
impossible that whatever has not reached him would have
reached him:” 1'I'|rm121]

Explanation: That is, Faith in Allah gets: perfected only
when man has belief in fate too. A believer in fate knows
that whatever comfort or afflictions he was bestowed with
was destined to reach him, and the one which did not
reach him was never destined to reach him. He knows that
whatever happens, it happens with the knowledge of Allah.
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The entire universe is being run by Allah under His Plan.
As complete harmony is found between different segments
of the universe, so also whatever small or big incidents
happen in the world are not. isolated incidents but are
linked to the happenings of the entire universe and happen
according to the Plan of Allah. If a different and better
organizational setup were required to achieve the objective
of the creation of this Universe, Allah would have certainly
created such an organization. We find in the world sorrow
along with happiness, difficulty along with comfort; these
are not random happenings but happen under a great
scheme. It would be our narrow thinking if we were to think
this as an oppressive and tyrannical system.
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(2) Hazrat Abu Huralrah narrates that the Prophet of
Allah (pbuh) said: “Allah loves more the strong Believer
than the weak Believer, and there\ is goodness in
everything. Aspire’ for the thing that benefits you and
beseech help from Alfah and never feehhcapamtated If
some affiiction or calamity befalls you, do not say that had i
done this it would have been such and such, but say, Allah
had destined it and He did whatever he had Wilied,
because (the word) “if’ opens’ up the door of Satanic
activity.” [Muslim]

Explanation: That is, Allah loves more that Believer who is
courageous and strong-willed than the one:whe “gets -
. disheartened by a little difficulty or failure in life. ‘Believers
should never lose heart and should always seek help from
Allah. If the Believer encounters any difficulty. or hardship
he should remember that it was destined to happen and
therefore should patiently bear with it and never lament by

s
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saying that had | not done this or had | done that, | would
have been saved from that hardship. Such -a thought
process always lands man in more distress and mental
“depression which makes him a discouraged person. Satan
wants the Believers to become a disheartened lot and not
take part in the real objective of their existence which is
nothing but the struggle to establlsh the true Religion of
Istam.
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(3)  Hazrat Sahl bin Sa'd narrates that the Prophet of
. Allah (pbuh) said: “(Sometimes) a servant (of Allah)
performs deeds of the people of Hell, though he actually.
belongs to the people of Paradise, and (sometimes) he
performs deeds of the people of Paradise, though' he
actually belongs to the people of Hell; indeed, what
matters are the deeds at the end.” [Bukhan Muslim]
|\

Explanation: If man S Ilfe ends in the state of Unbelief he
becomes: elrglble for the Hell though he might have
followed Isiam m hlS entire life. On the other hand, if man’s
life ends in the State .of Faith though he might have lived as
an Unbeliever his .entire’ trfe. he becomes entitled for
Paradise, because -he corrected himself right before his
death, This means .that man should never be careless
about his end and always be careful and pray for a good‘
endlng of hIS Ilfe a ; : :
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(4) Hazrat Abu, Khrzama reports from his. father that
(his father) asked the Prophet of Allah {pbuh): “O Prophet
of Allah, kmdly tell us, can the charms and spells that we

3
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use, the medicines that we use, and the things that we use
to protect ourselves change the fate (decreed) by Allah?”
He (the Prophet) said: “All these things are part of the fate
decreed by Allah.” [Tirmizi, Ibn Maaja, Ahmed}

Explanation: That is, supplications, treatments,
precautions, etc. are part of the fate. There is no conflict
between these things and the fate. Therefore, the person
who makes use of these things does not oppose the fate;
rather, he adopts all these things under the fate.
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(5) Hazrat Ali says that we were sitting with the
Prophet of Allah (pbuh). He said: “There is none amongst
you whose place has not been registered either in the
‘Paradise or in the Hell.” We said: “Then, shall we not rely
on it?" He said: “No, keep performing, because every
person is facilitated (for the task for which he is born).”
Then he recited the Verses: “So he who gives (in charity)
and fears (Allah), and (in sincerity) testifies to the Best —
We will indeed make smooth for him the Path to Bliss. But
he who is a greedy miser and thinks himself self-sufficient,
and gives the lie to the Best — We will indeed make smooth
for him the Path to Misery.”[92:5-10]

Explanation: That is, performance of deeds is not
something which is outside the sphere of fate that you
should become careless about it. The Prophet of Allah
(pbuh) has presented a very exquisite argument from the
Verses of the Quran. The law of facilitation is in place in
the human life. Whatever man adopts, good or evil, he will
be facilitated to act accordingly, and he proceeds towards:
it as water runs down a slope. Every law of Allah is
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universal and all-encompassing. The intention of man is
not separate from it. If a person wants to adopt the way of
piety, this law will certainly help him; his passion and

_psychology become compatibie with his intention; he-will

receive help from Allah and his intention gets fulfilled. If a
person wants to adopt the attitude of unbelief and
disobedience, this attitude will be made easy for him and
his feelings and passions become one with the unbelief.
From this, we can very well understand man’s
responsibility. Intention is a very. important part of
consciousness. Man is a conscience being. If he does not
want to accept the responsibility of intention, it means that
he wants to get alienated from consciousness. This law
does not negate fate and divine decree. The law of fate
and divine decree also does not negate man's freedom of
choice. Allah knows how a person uses the freedom of
choice given to him. He knows the beginning and the end
of everything. He is running-this. world and the universe
with His boundless knowledge. He knows the end and
resting place of every one and He has the power to send
everyone to its place.
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(1) Hazrat Ibn Abbas says: “One day | was riding
behind the Prophet of Allah.” He said: “O boy, | am going
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to teach you a few things:Be:heedful\of Allah, Allahnwilbibe;
-heedful of you (will protect-yau)itbedeediul-obAllabiyau:
will find Him in front of you; when you supplicate,
supplicate Allah; when yeinreguireanyrhelp; beseech it
from Allah. Remember, if-alhtheipeoplercollectivelydecide; -
to benefit you, they cannot benefitzyousiexcept thatavhiehi
has been destined for youtby; Allahot I allistheswpeople.
collectively want to harm you, theyisanagtharmyowexcept
that which has been destined foryoussPens have>been;
taken away and the ink of the papersehasndrigditdipz
[Tirmizi, Ahmed] ‘ irlt to seusosd .nwebritiw
T ‘ .0 nolisoligoue iadi boigle
Explanation: This saying shows thatwe,get:ethical benefits;
out of belief in fate. Man becomesifearess::He fears:only;
Allah. He firmly believes that no person othemthanAllah;
can harm or benefit him. He believes that whatever he is
destined to receive he will receive and whateverhe is not
‘destined to receive, none can givenit da: himvoklenges
fearlessly he walks on the path of Truteand:nothing. ean;
make him turn away from it. sab yhslimi2 bisgen
S lsriispolte sonsnalaus
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(2) Hazrat Thauban says that thévwProphet ofiFAllah
(pbuh) said: “Nothing can avert fate exceptisupplication]
and nothing can increase the age .@ieépt tpistyoard
righteousness, and certainly sometimes % peSon’lbsésitis
sustenance because of the afflictions of sin/s[IbhMaajapi T
C o s bluorz il ow!

- Explanation: This Saying describes the fagpPahaetislisBin
fate does not mean that man should addptigdfataiistit
attitude and should -not act or adopt aliyhweans 2and
‘devices in this world. Action and devices determine the
fate. Supplication also changes or deterriitigérithe fate.
This has been said keeping.in view our limitéd Whdwlsdge!
Otherwise, everything is predetermined in th&kiowladde

of Allah. For example, Allah knows that a pefsoitWoulliajet
fleuM narAud)
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affiicted by a difficu[ty~ and He also knows whether he will
supplicate or not in that situation.

- The means and resources are not different from
fate. Take for example, supplication. Supplication is not a
lifeless cry; rather it has a very strong power. The Wrath of
Allah was about to: fall on the people of Hazrat Jonah
(Younus), but it was withdrawn due to the supplication of
the people. If these people had not taken the help of
supplication, the Wrath of Allah would not have beern
withdrawn. Because of this particularity of supplication, it is
stated that supplication can avert fate; the greatest device
in the human devices is the device of supplication. This is
_ the reason that when-all devices fall ‘'man takes recourse
to supplication. : '

Increase in age does not depend on healthy diet
and following the principles of hygiene alone; rather, piety
and righteousness also act as powerful ingredients in this
regard. Similarly, decrease in sustenance or:losing the
sustenance altogether cannot said to be only because of
man's wrong decisions in ‘his economic and business
activities; he can lose his sustenance because of sins too.

It is understood from this Saying that the .
- supplications, the good and bad deeds of person do affect
his fate. Those who think that man is constrained and
helpless in the face of fate are wrong. -The freedom of
choice and action that has been granted to man does not
negate the fate; rather, this freedom is part of the fate.
Then, how can there be.any contradiction between the
two. It should also be kept in view that whatever power
man possesses has been bestowed on him by Allah. As he
is dependent on the power of Allah for his survival, so also
he is dependent on Him with regard to his actions. -

Another Saying should also be kept in view. It is
reported by Hazrat Anas that the Prophet of Allah said:
“Any. person who wants his sustenance increased and
death delayed, should show compassion to his kindred.”
(Bukhari, Muslim) - '
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(3) It is narrated by Hazrat Abu Hurairah that once the
Prophet of Allah (pbuh) came to-us from outside. At that -
time, we were debating about fate. He got very angry so
much so that his face became red as if pomegranate
seeds had been squeezed over his cheeks. Then he said:
“Have you been commanded about this or have | been
sent (as a Prophet) to you for this (purpose). The people
whohave gone before you were ruined when they began
debatlng on this issue. | instruct you not to debate in thts
matter [Tirmizi, Ibn Maaja]

Explanation: Since the issue of fate is very delicate, it has

been forbidden to hold discussions and debates in this

regard, People’s attention has been diverted to the fact

that they should pay more attention in obeying the

commands of Allah and performing the duties assigned by

Him, which is the purpose of théir life. It is enough to

believe in fate cursorily. Effort to know more about fate

means that man wants to know everything which is hidden

from him and wants to know all the secrets of Allah man
should desist from such temerity. :
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BELIEF IN THE PROPHETHOOD -

While on the one hand man needs food, water, light, etc. in
this world to survive, he also needs a guide who can show
him the path of Allah and tell him the objective of his life on
earth and why he has been created by Allah. Without
‘proper guidance man cannot lead his life in this world
according to the Will of Allah, although it is essential for
man to lead his life in the obedience of Allah to achieve the
good pleasure of Allah and perpetual success. That Allah
who fulfils even our smallest needs cannot be expected to
leave us in this worid wandering astray without making any
arrangements for our guidance.

For the guidance of man, Allah has set up a guide

- in man’s own sout in the form of conscience. Allah has
created man in such a manner that man can distinguish
between good and bad thoughts and deeds. Allah has also
spread out His Signs all over the universe which can guide
man towards the Truth. However, . man’s conscience and
natural Signs alone have not been relied upon for the
guidance of man. Along with these, Allah made
arrangements to send His Prophets and Messengers in
‘order to guide people towards the right path and save
them from the depravity of beliefs and deeds. Those who
were commissioned as Prophets were bestowed with

\  extraordinary knowledge and insight so that they-could.not
, only walk-on the Path of Truth themselyes. but also.guide
-, other people onthatPath.; Hence, it is-essential fop.dhe
. 1Begplg;ta believe in Rrophets in, order focsave themselyes
dromigQing; astray; Withoutthe,belief 1 Frophets,ineither
fnan canshave tiye and realknowledge, about his Greator,
wllan, nor.about, the, Unseen facts.,porycauld.he, lead; a
dghteousandsugeessiul life,n s warldnmesdumt torgom
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It is also a fact that belief in the Prophethood alone
can unite mankind on one Faith. In fact, the differences
that are found in the beliefs and ideologies of mankind are
the result of following conjectures; Truth cannot have
different shades. The Prophets possess the true
knowledge bestowed on them by Allah. The teachings of
every Prophet were one and the same. Fundamentally,
their teachings consisted of belief in Oneness of God,
belief in the Prophethood and belief in the Hereafter. Along
with these fundamental teachings, they also brought the
correct way of life, which were all bestowed ‘on them by
Allah; they presented everything based on truth and never
on conjectures.

Innumerable Prophets were sent by Allah for the
guidance of mankind; a few of them have beén mentioned
in the Holy Quran. Finally, Allah sent Hazrat Muhammad
(pbuh) as his last and final Prophet. Every detail regarding
his life and character. and conduct has been preserved.
The Divine Book, the Holy Quran, revealed on Prophet
Muhammad (pbuh) by Allah and presented by him before
the people is still found in its original form. Every segment
of his life can be presented even today before the people
with utmost confidence as to its authenticity. Since the
teachings of the previous Prophets have either partly
disappeared or have been corrupted, the only way to find
out the Truth and the True Guidance is the Holy Quran and
the life of Prophet Muhammad (pbuh) which have been
preserved in their original form.

Moreover, the Prophethood and teachings of the
previous Prophets were confined to particular nations and
particular eras. However, the Prophethood of Prophet
Muhammad (pbuh) is not confined to any particular nation,
tribe or era; his Prophethood is for the entire mankind and
will last till the Day of Judgement. Also, the Guidance of
Allah, in the form of Religion of Islam, has been concluded
through Prophet Muhammad (pbuh), and therefore, the
chain of Prophethood was also ended with the advent of
Prophet Muhammad (pbuh) and no new Prophet will be
commissioned after him. Now, it is incumbent upon man to
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follow only Prophet Muhammad (pbuh) to receive true
. guidance and lasting success in this world and the
Hereafter. Those who deny the Prophethood of Prophet
Muhammad {pbuh) and refuse to follow him will go astray
and can never achieve real success and salvation in this
world and the Hereafter. Moreover, denial of Prophet
Muhammad (pbuh) is the denial of every other previous
Prophet and the institution of the Prophethood itself,
because every Prophet brought the same Truth and
Guidance that was. brought by Prophet Muhammad (pbuh).

As far as the question that why Allah made the
Prophets as the medium of conveying His Message and
why did not He conveyed it directly to each and every
human_ being, is nothing but man's short-sightedness.
-There is no place in the present system of the universe for
Allah addressing every human being directly, because the
Law of the Unseen is the governing law of the universe.
Although everything is dependent on the mercy and
benevolence of Allah for its sustenance, this reality has
been hidden from the senses of all the creatures, including
man, that none can see directly the Reality behind it.
Lifting this veil -just for man would negate the Law of
Unseen working in the universe. Therefore, the medium of
Prophethood. is the only method through which not only
mankind can be properly provided with guidance but also
the Law of the Unseen can be maintained. The law of the
Unseen is part of the test and trial of man.

Belief in the Prophethood
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(1) Hazrat Jabir narrates that the Prophet of Allah
(pbuh) said: “By the Entity in Whose Hand is my life, if
Moses were to appear before you, and you begin: to follow
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Explanation: It means that whoever gets sufficient
information about the Prophethood of Prophet Muhammad
(pbuh), it becomes incumbent upon him to believe in his
Prophethood and follow him. It is essential even for the
Jews and the Christians, who believe in previous Prophets
and Divine Books to believe in Prophet Muhammad (pbuh)
to achieve success and salvation both in this world and in
the Hereafter. .

In this Saymg, Brotherhood means those persons who are
the addressees of the Mission of’ Prophet Muhammad
(pbuh) whether in his lifetime or after him and whether they
are People of the Book, or polytheists or Unbelievers, or
Muslims. The other kind of Brotherhood is that
Brotherhood which consists. of people who are Muslims.
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{8ydq) Hazrat Abdullah bin Masood says that a person
‘camg! tostheiProphet of Allah (pbuh) and said: “O Prophet
«ofi Allal, ithiere: is a Christian who adheres to the Gospel
(:&l_hexfolldwstit. strictly), and there is a Jew who adheres
to the Torah, and also believes in Allah and His Prophet
and yet does not follow you.” The Prophet of Allah (pbuh)

E)Id ZAnyJew anqdh__Chrlstlan who hears about me and still
does “Hot follovV"me will go mto the Fire (of the Hell).”
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(4) It is narrated by Hazrat .Abu Hurairah that the
Prophet of Allah (pbuh) said: “| am nearer to-Jesus the son
of Mary in this world ‘and in the Hereafter too. We Prophets
are similar to stepbrothers, whose father is. one and
mothers are different, and their religion is one, and there.is
no Prophet between both of us.” {Bukhari,Muslim]

Explanation: That is, although Prophets came in different
eras and in different parts of the earth, their Religion was
one, which was Islam. Every one of them showed mankind
the same Path of Truth and every one of them was a
representative of Allah.: The laws governing the society
could have. been different due to particular time and
situation, but there was no difference in the basic
teachings and beliefs of the Religion. It is the very same
Religion which Prophet Muhammad (pbuh) has presented ‘
before the people.

That is, after Prophet Jesus (pbuh), no other
Prophet was sent except Prophet Muhammad (pbuh). It is
understood from different narrations, that Allah lifted up
Prophet Jesus (pbuh) into the heavens and that he is still
alive there. He will be sent down to-the earth near the
establishment of the Day of Judgement. There will not be
any Prophet between the advent of Prophet Muhammad
(pbuh) and the coming again of Prophet Jesus (pbuh).
Those who have been mentioned in the Gospel as the 12
Prophets were not Prophets in the real sense, but were the
vicegerents or emissaries of Prophet Jesus: (Refer Luke,
6. 13)
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(5) It is reported by Hazrat Ubada bin Samit that.the
Prophet of Allah (pbuh) said: “Any who bear witness that
there is no god but Allah, He alone is the god and none is
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partner to Him, and that Muhammad is His servant and His
Messenger, and that Jesus is the servant of Allah and is

His Word which He bestowed on Mary and is a Spirit
proceeding from Him; and that the Paradise and the Hell
are the truth, Allah will make him enter the Paradise, on
whatever course of action he is.” [Bukhar:]

Explanation: It is stated in the. Ho[y Quran: “Christ Jesus
the son of Mary was (no more than) a Messenger of Allah,
and -His Word which He bestowed on Mary, and a Spirit
proceeding from Him; so believe in Allah  and His
Messengers. Say not “Trinity”: desist; it wil be better for
you: For Allah is-One God: Glory be to Him: (Far Exalted is
‘He} above having a son. To Him belong all things in the
~ heavens and on earth. And enough is Allah as a Disposer
of aﬁairs 7 (4:171) ¢

From the above Saymg and the Verse of- the
Quran, it is quite evident that Hazrat Muhammad (pbuh)
was the servant of ‘Allah ‘and His Prophet and so also
Hazrat Jesus (pbuh) was also the servant of Allah and His
Prophet. To consider Hazrat Jesus as the son of God is
against the Truth. It is true that Hazrat Jesus was a great
Sign of Allah as.he was born without a. father. But to
consider him as son of God because of this miraculous
birth is wrong. As the first man, Hazrat Adam, was created’
from a combination of different parts of the earth, without
any . father or mother, just by the Word of Allah “Be,”
similarly Hazrat Jesus was born, withotit a father, when the
Word of Allah was bestowed on the womb of Mary. The
Holy Quran points out: .“The similitude of Jesus before
‘Allah is as that of Adam; He created him from dust, then
said fo h.-m ‘Be’; and he was.” (3 59) -

‘That is, one who _belleves in the Oneness of God,
the Prophethood and the Hereafter and:is not a denier of
the Religion of Islam will certainly enter the Paradise. It is
another thing that a person might have to undergo
punlshment because of his wrongdoings before entering
the Paradise. “On whatever course of action he is” may
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also mean that in the Paradise hIS status would be decided
according to his deeds
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(6) It is reported by Hazrat Abdullah bin "Amr that the
Prophet of Allah (pbuh) said: “None of you can be a -
Believer unless his desire does not get subservient to the

thing (lslamic- Law) that [ have brought.” [Sharah al-
Sunnah]

Explanation: That is, the demand of the belief in Prophet
Muhammad (pbuh) gets fulfiled only when man’'s desires
are made subservient to the Guidance brought by him, and
instead of following his own desires make his desires obey
and follow Prophet Muhammad (pbuh). When the soul of
man gets purified, he begins to obey and follow the
Guidance’ of Allah and His Prophet sincerely -and
devotedly.

Revelation: Manner of‘it_s Descent
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(1) It is narrated by Hazrat *Ubada bin Samit that when
Revelation used to descend on Prophet of Allah (pbuh), it
used to cause great stress and strain on him and his face
used to get changed. It is reported in another narration that
(at that time) he used to bow his head and his Companions
too used to bow their heads; after the compietion of the
Revelation he used to lift his head. [Myslim]pqint “erions
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E n'a@athnﬂIhaL is, whenhe Revelationused:fo.descend
on the Prophet of Allah (pbuh) and when he was in direct
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contact with the world in heavens, naturally there used to
be a kind of confrontation between his worldly senses and
the heavenly power, and he used to feel its stress and
strain on him whose effects manifested on his face. At that
time, he used to bow his head. Apart from the intensity of
the Revelation, the Ioftiness of the Revelation also
demanded that the Prophet and the Companions present
on the occasion should bow their heads. The loftiness and
greatness of the Quran, which is the Revelation, can be
gathered from this Verse of the Quran: “Had We sent down
this Quran on a mountain, verily, you would have seen it
humble itself and cleave asunder for fear of Allah.” (59:21 )
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(2) Hazrat Abu Hurairah says that whenever the
Revelation descended upon the Prophet of Allah (pbuh),

none of us had the power to raise his eyes towards him till
the conclusion of the Revelation. [Muslim, Hakim]

plaa) -@3—” okl 5 aif

Explanation: That is, on the occasion of descent of
Revelation, there used to manifest such an aura of majesty
and grandeur around the Prophet of AIIah (pbuh) that none
could dare to look at him. .
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(3) It is reported by Hazrat Ayesha that Hazrat Harith
bin Hisham asked the Prophet of Allah (pbuh): “O Prophet
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of Allah, how does the Revelation come to you?” The
Prophet of Allah' said: “Sometimes, it comes to me ‘in the-
form of ringing sound of‘a bell, and this is the harshest on
me; then it ends and | would conserve it. Sometimes, the
angel will appear before me in the form of a man and talks
to me. Hence, whatever he says'| memorisé it.” Hazrat
Ayesha says that | have seen Revelation being descended
on him on-a very cold day. When it ended, his condition
was such that persplratlon was pouring from his forehead.
[Bukhari]

Explanation: That is, during such type of Revelation ‘in
which the Prophet of Allah (pbuh) used to hear the ringing
sound of a bell, he had.to pass through a very difficult
state. After the conclusion of the Revelation, the Message
from Allah used to be fully preserved in the memory of the
Prophet of Allah (pbuh). .

That is, sometimes, the angel used to come to the
Prophet of Allah (pbuh) in the guise of a man to convey the
Message from Allah, which the Prophet used to mem_qrise.

That is, even in the coldest weather, perspiration
used to pour down from the forehead of the Prophet of
Allah (pbuh) during the descent of the Revelation.
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(4) It is narrated by Hazrat Zaid bin Thabit that (once)
Allah sent His Revelation on His. Prophet (pbuh). At that
time his thigh was on my thigh. It caused such a weight on

me that | feared that my thlgh would get fractured.
[Bukhari] -

Explanation: This was the personal experience of Hazrat
Zaid bin Thabit. He was sitting very close to the Prophet of
‘Allah (pbuh) and by chance, the thigh of the Prophet was
over his thigh when suddenly the descent of ‘Revelation
commenced. Such was the tremendous welght and force
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" of the revelation that Hazrat Zaid felt that' histhigh would

get fractured. It is also reported that if the Revelation

descended on the Prophet of Allah (pbuh) while he was

riding a she-camel, the weight of the Revelation used to be
so0 tremendous that the she-camel used to bow down from
" the weight and rest her breast on the ground.
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(5 Hazrat Safwan bin Ya'la narrates that Hazrat Ya'la
requested Hazrat Umar: “Show me the Prophet of Allah
(pbuh) when the Revelation descends upon him.” He says
that in the meantime when the Prophet of Allah (pbuh) was
in Jerana along  with "a group of his Companions,
Revelation descended on him. Hazrat Umar signalled
Hazrat Ya'la, and he came. At that time, there was a piece
of cloth over the Prophet of Allah by which a shade had
been created over him. When he inserted his head inside,
he saw that the face of the Prophet of Allah had turned red
and he was ‘snoring. Then (after sometlme) he recovered
from it. [Bukharl]

Explanation: Hazrat Ya‘la wanted to see the condition of
the Prophet of Allah during the descent of Revelation.

‘Thisisa place between Makkah and Taif.

_ Because of the intensity of the Revelation, the face’

of the Prophet of Allah (pbuh) had turned red and sound
like shoring” was emanatlng from his throat. When the-
descent of Revelatlon ended he regained his composure

‘ There are many narratlons wnth regard to the
descent of Revelation. Only a few of ‘'them have been -
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mentioned here. It becomes quite clear from these
narrations that a particular kind of condition used to
overcome the Prophet of Allah (pbuh)-during the descent
of-the Revelation and his condition used to get-changed,
which was sensed by those who happened to be near him
and understood that Revelation was descending on him.
After the descent of the Revelation, he used to inform the
Companions about the Message that he had received from
Allah. Also he used to-ask.the writers of the Revelation to
write down the Messages thus received through the
Revelation.

Profile of the Prophet of Allah (pbuh)
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(1) Whenever Hazrat Ali portrayed the Prophet of Allah
(pbuh), he said: “He was neither very tall nor very short;
rather, he was of middling height. His hair were neither
very curly nor were straight; rather, they were a little bit
curly. He was neither very fat nor had a very small face.
His face was whitish-red and (instead of being fully round)
was slightly round. His eyes were black and the eye-lashes
- ‘were long. The joints of the bones were large. There were
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very less hair on his body. From (the céntre of the) breast
to the navel, there was,a thin line of hair. The palms and
the- feet were fleshy. When he raised his feet to walk, it
looked like that he was as if climbing down from the height
- to the lower ground. When he paid attention to a person,
he used to pay attention with his entire body. There was
the Seal of Prophethood between his two shoulder-blades
and- he "was the- Seal of Prophets. He was very
magnanimous for the people and the truest of tongue
among the people. He was mild-mannered and gentle-
hearted and the noblest of his clan. Whosoever looked at
him suddenly got terrified by him, and when someone met
him after getting introduced, he loved him. The describer of
his attributes says that | have seen none like him — neither
before him nor after him. May -Allah bless hlm and grant )
h.'m peace and salvation! [l'lrm|2|] '

Explanatlon: It is understood from the} narrations that when
the Prophet of Allah (pbuh) ‘used to be in a gathering, he
looked taller than all others He was not so tatl as to look
ugly.

’ HIS colour was Wh[tISh with rich brown complexmn

"
b

In another narratlon |t is stated that he had Iong‘
cheeks: :

Along with intrinsic qualities, Allah had bestowed
~ him with external beauty too. He had a broad forehead and
had a very handsome face. The face was the mirror of lofty
thoughts and the eyes manifested pure and pious
emotions. He always seemed to be in a meditative mood.
He met the people with a smile on his face. He had a deep
voice. His silence too. brought solace to the people. His
beauty and majesty was a source of enjoyment His-every
action was delightful to watch. - :

The soles of the feet were a bit deep. The feeti‘were
very shiny. There was Iess flesh on his heels.

While walklng he used to walk sllghtly bent fowvard
While walking speedily, he used to plant his feet firmly on
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the ground; this looked like as if he is climbing down to the
lower ground

) That is, vrnile-naying attention to someone, he used
to pay his full attention to him with-all courtesies. He never
addressed the people arrogantly, rudely and carelessly.

. Between his two shoulder-blades, near the soft
bone of the left shoulder-blade, there was a lump of flesh
of the size of a pigeon’s.egg on which was black moles.
This was one of the Signs of his Prophethood and is
known as the Seal of F’rophethood

. Thatis, when a person saw hlm for the first time, he
used to get terrified. But once he met him and talked to
him, he used to love him. Not only his followers, but even
his enemies are witness to this attribute. *Arwa bin Masood
was the representative of the Quraish during the course of
the Treaty of Hudaibiah. After his return to Makkah, he said
to the Quraish: “O people of Quraish, | have met Kisra in
his royal court, I have visited Caesar in his royal court, and -
I have seen Najashi in his royal court: By God, | have not
seen the grandeur of any king as | have seen the grandeur -
of Muhammad amongst his.Companions. | am telling you
the truth, | have seen such a community which will never
abandon him; now, it is your decision.”
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2 It is reported by Hazrat Abu “Ubaida bln-
Muhammad bin "Ammar bin-Yasar that | asked Rabee" bint

Mu'awwaz bin ‘Afra to describe the attributes of the
Prophet of Allah {pbuh). She said: “O son, if you could see

him you could see him as if the sun has risen." [Darmi]

Explanation: That is, Allah had bestowed upon him
- excellent beauty, dignity and grandeur.



Prophet Speaks - | 195

SUEL 5 131 @ 4l 032 OF 6 S o ik 2 5 (V)
o U5 Coyai (X 5 425 ankad 4425 08 Jo 4459

(nlana 55loe) '

(3) Hazrat Ka'b bin Malik says that when the Prophet

of Allah was happy his face lighted up as if it was a piece

of the moon; all of us knew about it.” [Bukhari, Muslim]

Explanation: That is, from the brightness of the‘face, v;re
understood that he was happy.

There are many Sayings about the profile of the
Prophet of Allah; as an illustration, only three Sayings are
given here. The Prophet of Allah (pbuh) possesses a
prominent personality among his people. His character and
" conduct are proofs of his being honest and truthful. The
face of a person is the mirror of his personality, his deeds,

_ his morality and his character and conduct. Looking at the

face of a Prophet (pbuh) everyone would vouch for his

being honest and truthful, provided his sight is not’
defective. Hazrat Husain was an eminent Jewish scholar.

He visited the Prophet of Allah (pbuh) when he arrived at

Madinah. Later, while describing the event he said: “As

soon as | saw him, | felt that his face cannot be the face of
a fiar.” Similarly, when Abu Ramtha Taimi went to see the

Prophet of Allah (pbuh) along with his son and when the

people pointed him towards the Prophet of Allah (pbuh),.
and as soon as he saw him, he said: “Certainly, he is the

Prophet of Allah.” (Shamail-e-Tirmizi) ‘Once, a trading

caravan came to Madinah and camped outside the city.

The Prophet of Allah (pbuh) bought a camel from them and

took the camel promising them that he would pay the price

later. Later on, the people of the caravan got worried that

they had finalized the deal with a person whom they did

not know and that they might lose the money. On that

occasion, a respectable lady said: “Be reassured: | have

seen the face of that person which was bright like full

moon. He will never cheat you. If such a person does not -
pay you, | will myself pay the amount.” (Al-Muwahab al-
Ladunniya, Vol. 1, p. 244)
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Similitude of the Prophet of Allah (pbuh)
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(1) It is narrated by Hazrat Jabir bin Abdullah that a
few angels came to the Prophet of Allah (pbuh) when he
was asleep. They said (to one another). “There is a
similitude of your companion (i.e. the Prophet of Allah),
describe it in front of him.” One among them said: “He is
asleep.” The other said: “No doubt, eyes sleep, but heart is
awake.” Then they said: “His similitude is of that person
who built a house and arranged a banquet therein, and
sent a caller (to invite people for the banquet). Whoever
accepted the invitation of the caller, entered the house and
ate from the banquet, and-whoever did not accept the
invitation of the caller, did not enter the house. and did not
eat from the banquet.” Then they said: "Explain this
(similitude) to him .so that he could understand it." Then;
someone amongst ‘them said: “He -is asleep.” Some of
them said: “(It is not -so), eyes are asleep but heart is
awake.” They said: “House {means) Paradise -and the
caller .is Muhammad (pbuh). Hence, whosoever obeyed
Muhammad (pbuh), he obeyed Allah (the Almighty) and
whosoever disobeyed Muhammad (pbuh) dlsobeyed Allah
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(the Almighty); it is a fact'that Muhammad (pbuh) |s the
~mark of dlstlnctlon between ‘the peop[e s

Explanation: From this S|m|I|tude the status and position
- of Prophet Muhanimad'(pbuh) has been made clear. It has
also been ‘made clear that "Allah has sent him as a
- preacher.”He invites people towards that house which’is an
abode of lasting peace, success and" salvation, which is
known as the Paradise and which has been made ready
by Allah. Those who believe in Allah and His Prophet and
obey them in this world will enter the Paradise and enjoy
the rich banquet which has been spread over there. It is
also stated in the Holy Quran: “(You prefer this perishable
world), but Allah does call to the Home of Peace; He does
guide whom He pleases to a Way-that is straight.” (10:25)

We also come to know from this Saying that the
only way to obey Allah is to obey Prophet Muhammad
(pbuh). He is the Prophet of Allah and asks people to
follow only those instructions and commands which are
‘bestowed on him by Allah. The joy felt in the obedience
and worship of Allah is found nowhere else. Hence, the -
commands of Allah are considered as gifts from Allah even
in ancient Divine Books. In the Psalms, it is written: “The
law of the Lord is perfect, refreshing the soul. The statutes
of the Lord are trustworthy, making wise the simple. The
_precepts of the Lord are right, giving joy to the heart, The
commands of the Lord are radiant, giving light o the eyes.
The fear of the Lord is pure, enduring forever. The decrees
of the Lord are firm and all of them are righteous. They are
more precious than gold, than much pure gold; they are
sweeter than honey, than honey from the honeycomb.”
(Psalms, 19:7-10)

Even after this, if man does not heed to the call. of
the preacher and does not walk towards the house
towards which he.is calling him, he is a wicked and deviant
person. “Like a bird that flees its nest is anyone who flees
from home.” (Proverbs, 27:8)
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"It is stated at the end of the Saying that -
‘Muhammad is "the mark of distinction between the
_people.” It means that through him a distinction has been
made between“the Truth and: the Untruth; the groups .of
Bslievers and Unbelievers have been set apart; the good
and the bad- have been ‘made distinctly clear; and.there
remalned no doubt as to what is Truth and what is Untruth.

. In the previous Saying, the “house” referred to the
Paradise. In this Saying, the meaning of the house has
been- taken -as Islam. The outcome of both these
sentences is one and the same. It is necessary for man to
accept Islam in order to enter the Paradise. In both the -
Sayings, the point stressed upon is that man can enter
Paradise only if he accepts the call of Prophet Muhammad
(pbuh), believed in him. and followed him. In this manner
alone, man can enter the Paradise and obtain the good
- pleasure of Allah, which is the most precious gifts amongst
the gifts of Allah; otherwise, he will not only be. denied
entry.into the Paradise, but he wn[l incur the Wrath of-Allah
too. ..
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(2) Hazrat Rabiya al-Jurashi narrates that when (an

angel) came to the Prophet of Allah (pbuh), he (Prophet)
was told: “Your eyes should go to sleep and your ears
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should listen and ‘your heart should understand.” He (the

Prophet) said:" “My eyes went to sleep, my ears listened -
and my heart.understood.” He (further said):-*At that time |
was told: A chief built a house and arranged a banquet
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therein and sent out a caller. Whosoever accepted the
invitation of the caller and entered the house and ate from -
the banquet, the chief was pleased with him. And
whosoever did not accept the invitation of the caller, nor .
did he enter the house nor did he eat from the banquet, the -

chief was displeased with him.” He said: “Allah is the Chief, - 5

Muhammad is the Caller, the house is- Islam and the .
banquet is the Paradlse [Darml]

Explanation: In the prewous Saying, the "house referred to
the Paradise. In this Saying, the meaning of the house has
been taken "as lIslam. The: outcome ‘of both these
sentences is one and the same. It'is necessary for man to
accept Islam in- order to enter the Paradise. In both the
Sayings, the point stressed upon-is that man can enter
Paradise only if he accepts the call of Prophet Muhammad
(pbuh), believed in him and followed him. In this manner
alone, man ‘can enter the Paradise and obtain the good
pleasure of Allah, which is the most precious gifts amorigst
the gifts of Allah; otherwise, he will not only be denied
‘entry into the Paradlse but he W|II incur the Wrath of Allah
too
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(3) It is narrated by Hazrat Abu Musa that the Prophet
of Allah (pbuh) said: “My similitude and the similitude of the
thing that | have brought is .of that person who comes: to
his people and says: “O my people,.| have seen a (hostile)
army with my own eyes and | am an open warner; hence o
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save yourselves. A group of his people believed him and
- set out at the nightfall and walked away at their leisure and
thus were saved (from the hostile army). The group of his
people which disbelieved him' stayed at its place til
morning.. In the early morning, the army attacked them,
kiled them and annihilated them. Hence, “this is the
_ similitude of that: person who obeyed me and followed
whatever | have brought, and this is the similitude of that
person who disobeyed me and disbelieved in whatever |
‘have brought from the Truth. [Bukhari, Muslim]

Explanation: The status and lofty position of Prophet
Muhammad (pbuh) is made clear from this Saying too. In
Arabia, the attack and looting usually took piace early in
the morning and, therefore, the Arabs used to greet each
other with the words: “May Allah make your moming safe
" and secure.” It was a custom in Arabia that whenever a
hostile army marched against a. tribe, the  first man. to
notice its approach would climb an elevated place and
removing . all his clothes and keeping them on his head
used shout and warn his people about the impending
danger, and people believed in such a person. Such a
person was known as “Nazeer-e-Uriyan” (Naked Warner).
Later on, this method was adopted to warn about all
impending dangers. The Prophet of Allah also used this
terminology of ‘Nazeer-e-Uriyan” so that people should
_ take his message seriously and desist from going astray
-and try to save themselves from the Wrath of Allah.
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(4) . It is narrated by Hazrat Abu Huratrah that the
Prophet of Allah (pbuh) said: "My similitude is of that"
person who lit a fire and when it illuminated the
surroundings, the moths and the crawling animals which
usually fall into the fire, begin to fall into it, and'that person
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is trying to stop them and they are plunging into it after
subjugating him. I'am trying to stop you from falling into the
Flre and you are hurtltng yourselves into it.” [Bukharl]

Explanatnon In the Saylng reported by Musllm the fo[lowmg '
" words are found: “He said: My simifitude and your

similitude is that I try to save you from the Fire holding you

by your waists (saying) save yourselves from the Fire,

save yourselves from the Fire, and you after subjugaling

me plunge yourselves into it.”

The foolishness of the foolish people and the mercy
and well-wishing of the Prophet of Allah (pbuh) have been
made clear from this similitude. The moths are unaware of
the fact that fire would burn their delicate bodies and,
therefore, they get attracted to it and fall into it. Similar is
the attitude of those people who, disregarding the Wrath
and Punishment of Allah, disobey Allah and His Prophet,
and ultimately fall into the Fire of Hell. The Prophet of Allah
(pbuh} tries to save people from the Wrath of Allah and the
Fire of Hell. ‘Still if someone does not heed to his advice,
he alone will be held responsible for the consequences. -

Love for the Propﬁet of Allah (pbuh)
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(1) It is narrated by Hazrat Anas that the Prophet of
" Allah (pbuh) said: “None of you can be a Believer unless |

do not become more beloved to him than his father, his
children and all other people.” [Bukhari, Muslim]

Explanation: The relationship that exists between the
Muslims and the Prophet of Allah (pbuh) and between the
Prophet of Allah- (pbuh) and the Muslims cannot be
compared .with any.other relatlonshlp At is stated in the
Holy Quran: “The Prophet is closer to the Believers than
their own selves.” (33:6) The love and compassion that the
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Prophet of Allah (pbuh) feels towards the Muslims is more
than that of their parents. Rather, his compassion and well-
wishing is even more:than a person has towards his own
.self. Man’s parents can make him go astray; can treat him
“seffishly; his wife and children can cause him losses; he
. can treat himself badly. But the Prophet of Allah (pbuh) can-
do only what is right for us and .suggest what is beneficial
to us. When this is the matter of fact, it is the duty of the
Believers to love him more than their parents, ‘wives, -
children and even their own life, and- they should prove
their love by action i.e. by obeylng him wﬂhngly and
cheerfully in aIl matters of life. -
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(2) Hazrat Abdullah b[n Hisham says that we were with
the Prophet of Allah.and he was holding the hand of
Hazrat "Umar bin al-Khattab in his hand. Hazrat "Umar .
said to him: “O Prophet of Allah, you are more beloved to -
me than everything except my own self.” He said: “No, by
" the Entity in whose hand is my, life, unless and until |
become more beloved to you than your own ‘soul (you
cannot be a Believer).” Hazrat-"Umar said: “By Allah, now
you-have become more beloved to'me than my own soul.”
He said: “Now, 0 Umar (you are a Believer).” [Bukharl]

Explanation: This Saylng also reveals the same fact that
has been mentioned in the previous Saying. A person .can
become a true Believer only when he loves Allah and His
Prophet more than anything else, and he is ready to
sacrifice everything for their love. If he has to sacrifice his
wealth, his children ‘and even his own life in the Cause of
Allah, he should not hesitate to do so.
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(3) ltis- narrated by Hazrat ibn *Abbas that the Prophet
of Allah {pbuh) said: “Love Allah because he bestows on
you every kind of comforts; love me because of the love of
Allah; and love members of my famlly because of my Iove

[Tlrm|2|] ' )

Explanation: If you just ponder about the innumerable
things of comfort and ease that Allah has granted you out
of His. Mercy and Compassion, you will generate the
feeling of gratitude towards Him which will lead you to love
your Benefactor.. When you begln to love Allah, you will
love His Prophet too, and when you begin to love the
Prophet of Allah (pbuh), inevitably you will love members
of his family too. The real center of our love is actually -
Allah. However, this love also demands that we should
Iove HIS Prophet and the famlly members of the Prophet
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(4) - It is narrated by Hazrat Anas bin Malik that a’
person asked the Prophet of Allah (pbuh): “When will come
the hour (of Judgement)?” He (the Prophet) said: “What
preparations have you made for it?” He said: ‘| have not
prepared much for it; neither a lot of prayers, nor fastlng,
nor charity, but | love Allah”and His Prophet” He (the -

Prophet) said: “You. W|ll be W|th those whom you. Iove ?
[Bukhari] . ' :

Explanation: fhe Prophet of Allah (prh) has uttefed the

- last sentence of this Saying on other occasions tgo. In the

narration of- Hazrat Ibn Masood it is stated that when the -
Companions of the Prophet asked about a person who
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loves his group but his activities are not equal to the other
people of the group, then he had said the same words, i.e.
A person (in.the Hereafter) would be with those whom he
loves.” Hazrat Anas says that | did not see the Muslims
overjoyed with anything than with- this glad tiding, except
over Islam. This Saying indicates that the fruit of love is
companionship in the Hereafter. A person will attain the
nearness and companionship of the Prophet of Allah
(pbuh) to the degree to which he loves him.
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(5) It is narrated by Hazrat Abdullah bin Mughaffal that
a person came to the Prophet of Allah (pbuh) and said: I
love you.” He (the Prophet) said: “Contemplate about what
.you are saying.” He said thrice: “By Allah, | love you.” He
(the Prophet) said: “If you are true {to your words), then
collect weapons to combat poverty and hunger, because
poverty and hunger will rush towards those who love me
more rapidly than the flood rushes towards declivity.”
[Tirmizi] :

Explanation: That is, if you really love me, you should
prepare yourself to combat every kind of afflictions. If you
do love me you should adopt that Path towards which
Allah has guided me. You have to face many difficulties
while walking on this Path. You may have to encounter
poverty and hunger. The travelers of this Path do not
compromise with the Untruth. They can lay down their lives
for the Truth but cannot surrender before the Untruth. Only,
that person can walk on this Path who completely trusts
Allah and has a strong faith in the Hereafter. If you really
love the Prophet of Allah (pbuh), you should give
preference to the poverty and hunger that you might face
in the Cause of AIIah over the comforts and’ conveniences
of the world.
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Blessmgs and Salutations -
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(eas) “'Leaﬁ-‘-?‘-‘tmubabehaf.#d-seuﬂd"":
(1) Hazrat Abdullah bin “Amr bin al "Aas says that he
had heard the Prophet of Allah (pbuh) saying: “Any who
sends Blessings on me once, Allah sends ten B[essmgs on
h:m " [Muslim]

Explanatlon A benevolent father is always worried about
the education and upbringing of his children. He not only
teaches them the etiquettes of life but also teaches them to
respect their parents and. elders. Similarly, the Prophet of
Allah (pbuh), who is considered as.a spiritual father of his
Ummah, not only teaches his followers with love and
affection about every big and small thing, but also teaches
them the love that they should cultlvate towards their
Prophet .

It is taught.in this Saying that the Faithful should
send Blessings on ‘their Prophet (pbuh). This is the
inevitable result of the relationship that exists between the
Prophet of Allah (pbuh) and his followers. The followers of
the Prophet of Allah (pbuh) have been benefitted by him in
various manner; they got the light of Faith from him and the
supremacy they got with regard to ethics, Iofty character
and conduct was because of his teachings. Hence, the
sense of gratéfulness demand that we should love the
Prophet of Allah (pbuh) more than anythlng else, even our
own lives, and also pray for him. The Arabic ‘word for
“Blessings” is Salat. When the word Salat is used with the
Arabic word ‘Ala, it gives three meanings: One, pay
attention to 'someone with love and bow over him; getting
attracted to someone; second, praising someone; third,
praying for someone. Hence, here the word Salat
© encompasses all the three meanlngs i.e. we should love

the Prophet of Allah (pbuh), praise him and also pray for
him. : .
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‘Allah sends ten Blessings on the person:who
sends Blessings on me once” means that such a person is
partlcularly blessed by Allah; he becomes beloved of Allah;
he is bestowed with Allah’s mercies; he is praised by Him;
he is bestowed with prospenty and honour and loftiness. In

. fact, the passion for attainment of Allah’s love works
behind 'the deep relationship and love for His Prophet.
Moreover, the reason behind .the love for the Prophet of
Allah (pbuh) is that he shows us the Straight Path of Allah
and -gives us the knowledge about the Will of Allah.

: Therefore it is quite natural for Allah to bestow His Mercies

on the person who sends Blessings and Salutations on His

Prophet.

It has also been ordained in the Holy Quran to send -
- the Blessings on the Prophet of Allah: “Allah and His
Angels send blessings on the Prophet: O you that believe,
you also send blessings on him, and salute him with alf
respect.” (33; 56) '

‘%LEE‘}-U‘J 5 s, db%'&ﬁhﬂ)wﬁbuﬁj(")
sl it 81 5 Ao o o 50 035 0

(ol ol ann) KL 5 813 e i flatlh e oo

(2)  Hazrat “Aamir bin Rabiya reports from his father

that he said: | heard the Prophet of Allah (pbuh)

addressing and saying: “Any who sends Blessings on me, .
the Angels keep on sending B!essmgs on him till he keeps

on sending Blessmgs on me; it is up to the person to do so

sparsely or frequently.” [Ahmed, Ibn Maaja].

Explanation: That is, the Angels manifest their intense
love for him_ and supplicate for him with Allah. '

;335 ER ] J‘ﬁ % ‘U-" 3205 u' 355l u-=1ur-§ \s)
(i) Sgkio e pa5T 2atgall
{3) ° It is narrated by Hazrat Ibn Masood that the
Prophet of Allah (pbuh) said: “That person amongst the
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people will have the forernost right to be with me o:n_ the
- .Day of. Judgement who W|ll ~send most Blessmgs on me.”
~ [Tirmizi]" '

Explanation: The degree to which a person values Islam
and the Faith, to that degree he will have the: realisation of
benefactions of the Prophet of Allah {pbuh), and the
degree to which this realisation grows, to that degree there
will be an increase in the Blessings sent by him on the
Prophet (pbuh). The frequency of Blessings on the Prophet
of Allah (pbuh) is the standard through which one can:
" gauge how deep he loves Islam’ and the Prophet of Allah
(pbuh). Since he loves the Prophet very much, mewtably
he will be with him on the Day of Judgement. It is
‘understood from other narrations that a person would be
with that person whom he loves the most. '
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(4) 1t is narrated by Hazrat Abu Hurairah that the
Prophet of Allah (pbuh) said: “Those who sit in a gathering
and do not remember Allah in it and do not send Blessings
on their Prophet, that gathering inevitably will be a disaster

~ for-them; if Allah wishes he may punish them or |f He
wishes He may forgive them.” [Tirmizi]
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9 Cltis narrated by Hazrat Ali that the Prophet of Allah -
(pbuh) said: “Miser is that person who does not send
Blessings-on me when [ am mentloned [Tlrm12|]

Explanation: What would be more: mlserly on the part of a
person than to be silent when a mention is_made of his
benefactor, and he does not utter words of praise for him?

o
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(6) It is narrated by Hazrat- Abu Hurairah that the
Prophet of Allah (pbuh) said: “Any person who salutes me,

Allah sends it back to my soul in order that | return back
the salutation to him.” [Abu Dawqod] '

Explanation: . That is, Allah causes the salutations to
reach the Prophet of Allah (pbuh) and He brings back the
soul of the Prophet in such a state that he is enabled to
answer such salutations.
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{7 It is reported by Hazrat Abu Hameed Sa‘adi that
the people asked: “O Prophet of Allah, how should we
send Blessings on you?” He"said: Say: “O Allah, bestow
Blessings on Muhammad his wives and his progeny, as
You had béstowed Blessmgs on Abraham, and bestow
Beneficence on Muhammad, his wives and his progeny, as

You had bestowed Beneficence on-Abraham; indeed You
alone are Praiseworthy and Exalted.” [Bukhari, Muslim]

Explanation: There are other forms of Durood (Blessings)
that have been taught by the Prophet of Allah (pbuh). From
this Durood, it is evident that the Prophet of Allah (pbuh)
did not want to confine the Blessings to his own self; he
included- his. wives and progeny too in it. In some other
forms of Durood, the Prophet of Allah: (pbuh) has included
his followers too.. For example, there is a narration in
Bukhari and Muslim reported by Hazrat Ka'b bin “Ujra that
once the Prophet of Allah (pbuh) came to us and we asked
him: “O Prophet -of Allah, we have understood the method
of sending salutations on you; how to send Blessings on































































































































































































































































































































































































































































































































































